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Abstract
A qualitative study investigated the construction of national identity and the exclusion of
Arab Americans from the justice considerations of other citizens. Data were collected
from 47 participants between July and August, 2003, during the U. S.-led war in Iraq.
Three questions were used to explore national identity: Responses to these questions
suggested that while some participants constructed their identities in ways that reflected
inclusiveness and a symbolic attachment to principles of democracy and benevolence, the
meaning of being an American for other participants reflected adversarial stances toward
other national groups and beliefs in the national superiority of the United States. In
addition, some participants, notably those with multiple salient social identities, appeared
more ambivalent or at times conflicted about the meaning of their national identity. The
second part of this research examined participants' beliefs about whether Arab
Americans are entitled to justice. Explicit examples of prejudice against non-native born
U. S. citizens and/or ethnic and religious minorities were found in about one-third of
participants.
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"They're Not Real Americans": Nationalism and Justice for Arab Americans
The Present Issue

Hate crimes 1- violent acts against people, property, or organizations because of
the group to which they belong or with which they identify- are a tragic part of American
history. Arabs, Muslims, and others of Middle Eastern descent in the United States have
experienced a surge in hate crimes and violence directed toward them since the terrorist
attacks of September 11, 2001. The FBI reported a seventeen-fold increase in antiMuslim crimes nationwide following these events (see Figure 1).

Figure 1. Anti-Islam Hate Crimes by Year, Number of Incidents, and Number Victims
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Hate crimes are defined as "a criminal offense committed against a person or property which is motivated,
in whole or in part, by the offender's bias against a race, religion, disability, ethnicity/national origin, or
sexual orientation" (U. S. Department of Justice, 1996).
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Murders, beatings, and attacks on mosques were directed at Arabs and Muslims
solely because they shared or were perceived as sharing the national background or
religious beliefs of the hijackers responsible for attacking the World Trade Center and the
Pentagon. Similar anti-Middle Eastern American hate crimes were reported during the 1st
Gulf War (American-Arab Anti-Discrimination Committee, 1992). Prompted by recent
events and continued crises with Iraq, it is likely ~hat further injustice and harm of Middle
Eastern Americans is likely.
Often Middle Eastern Americans are blamed for incidents to which they have no
connection. Following the 1995 bombing of the Murrah Federal Building in Oklahoma
City, investigators and the media focused on people of supposed Middle Eastern descent,
and possible terrorist links. As a result of suspected Middle Eastern connections to the
event, an Iraqi refugee in her mid-20s miscarried her near-term baby after an attack on
her home after unknown assailants screaming anti-Islamic epithets broke the windows of
her home and pounded on her door (Ibish, 2001). The perpetrators of the bombing were
Americans of European descent.
Nine murders and attempted murders, as well as nearly 250 other hate crimes
against persons of Middle Eastern descent occurred in the United States in the three
month period following the attacks of September 11th (National Asian Pacific American
Legal Consortium, 2001). Unlike typically reported hate crimes, which generally involve
relatively young male offenders and male victims, the post-September 11th backlash and
perpetrators included women, senior citizens, shop owners and even children. These biasmotivated incidents included a high degree of physical violence; with approximately one
in five victims suffering bodily injury from physical assaults (perpetrators used baseball
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bats, metal poles, and guns as weapons). In particular, Sikh Americans were targeted,
because their men frequently wear long beards and turbans, similar to the publicly
perceived image of Osama Bin Laden (Leadership Conference on Civil Rights, 2001).
Only in the 1990s did the federal government begin to collect data on how many
and what types of hate crimes were being committed, and by whom. Thus, the statistical
history on hate crimes is meager. Psychological studies are also fairly new. Nevertheless,
scientific research is beginning to yield some promising perspectives on the general
nature of crimes committed because of real or perceived differences in race, religion,
ethnicity or national origin, sexual orientation, disability, or gender. Many people
perceive hate crime perpetrators as crazed, hate-filled neo-Nazis or skinheads. Dunbar (as
cited in APA, 1998) revealed that of 1,459 hate crimes committed in the Los Angeles
area in the period 1994 to 1995, fewer than 5% of the offenders were members of
organized hate groups.
Most hate crimes are carried out by otherwise law-abiding people who see little
wrong with their actions (U.S. Department of Justice, 1996). The main determinant
appears to be personal prejudice, a situation that colors people's judgment, blinding the
aggressors to the injustice of what they are doing. Such prejudice is most likely rooted in
an environment that disdains someone who is different or sees that difference as
threatening. One expression of this prejudice is the perception that society sanctions
attacks on certain groups. For example, in some settings, offenders perceive that they
have societal permission to engage in violence (Franklin as cited in APA, 1998).
Long before September 11th, images of Middle Easterners as zealots and
terrorists were common in the media (Ibish, 2001). A majority of Americans associate

-
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terrorism with the Middle East, yet Figure 2 clearly illustrates that the majority of acts
classified as terrorist by the U. S. Department of State (2002) took place in Latin
America, followed by Wes tern Europe. The Middle East ranked a distant third.

Figure 2. Total international terrorists attacks by region, 1995- 2000
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Despite President George W. Bush's call for tolerance toward Muslims (2001,
September 20), 24% of Americans reported unfavorable opinions of American Muslims;
conservative Republicans in particular held unfavorable opinions of American Muslims

Nationalism and Justice for Arab Americans

5

at 40% in late 2001 (PEW, 2002c). Gallup polls (September 14 and 15, 2001) indicated
that 58% of Americans favored subjecting Arabs, including those who were United States
citizens, to more intensive security checks before boarding airplanes in the United States;
49% also believed that Arabs and Arab Americans should carry special identification
(Jones, 2001 as cited in Skitka & Mullen, 2002). These conditions foster a division
between ethnic and national groups, which exerts itself in the form of very real
boundaries between in-groups and out-groups (Bar-Tal & Staub, 1996), in this case
people of Middle Eastern descent.

Moral Exclusion and the Scope of Justice
The classification of the social environment into in-groups and out-groups is an
omnipresent phenomenon (Tajfel, 1982). An equally ubiquitous phenomenon is the
negative treatment of out-group members by in-group members. Group membership has
profound implications, particularly for those perceived as the social out-group. Intergroup
conflict can range from relatively minor forms of bias and exploitation, to extremes such
as genocide, torture, or xenophobia (Staub, 1989). Over the centuries, much reprehensible
conduct has been perpetrated by ordinary individuals and groups in the name of religious
principles, restricted world views, righteous ideologies, and nationalistic imperatives.
These factors, and others, lead to and legitimatize excluding or limiting the scope of
justice for social out-groups. Recent events and conflicts with Iraq have served to tighten
and more clearly define in-group and out-group boundaries, to which Middle Eastern
(Arab) Americans do not belong.
Deutsch (1985, p. 62) defined the scope of justice as "the psychological boundary
of ones' moral community; a narrow conception of community that results in a

--
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constricted scope of situations in which considerations of justice govern ones' conduct"
Distributive justice- perceptions of fairness of allocations, procedures, and punishments
(Tyler, Boel(mann, Smith, & Huo, 1997) - begins with social categorization; denial of
membership results in the tyranny of insiders over outsiders, and begins the process of
abuses (Tyler et al., 1997). Therefore, the extent of our moral community is fundamental
to the psychology of justice and moral inclusion or exclusion.
In The Nature of Prejudice, Allport (1954) theorized that attachment to ones' ingroup does not necessarily require hostility toward out-groups. Recent approaches to the
study of intergroup relations suggest otherwise 2 . By its very nature, group differentiation
suggests conflict; once group membership is salient others are defined as not belonging to
the social in-group, and labeled as the out-group. Those recognized as the in-group are
within the moral community and scope of justice, while those outside are not. The
defining feature of the moral community and scope of justice is that those who belong are
part of the in-group, or are considered by them to be human; those who do not can be
morally excluded from justice considerations.
Moral exclusion (Staub, 1989) occurs when individuals or groups are perceived as
outside the boundary in which moral values, rules, and considerations of fairness apply.
Those who are morally excluded are perceived as nonentities, expendable, or
undeserving; consequently, harming them appears acceptable, appropriate, or just
(Opotow, 1990a). Moral exclusion can be applied to a wide range of social issues, such
as abortion, education, public policy, capital punishment, species conservation, nuclear
2

Such as deligitimization and discrimination (Bar-Tal, 1989), personal goal theory (Staub, 1990), group
hegemony (Sidanius & Liu, 1992; Pratto, Sidanius, Stallworth, & Malle, 1994; Pratto, Liu, Levin, Sidanius,
Shih, Bachrach, & Hegarty, 2000), retributive justice (Tyler, Boeckmann, Smith, & Huo, 1997), resource
competition (Deutsch, 1985), conflict theories (Chirot & Seligman, 2001; Tajfel, 1973, 1982; Sherif, 1967),
victim blaming (Lerner, 1970, 1977, 1980), and restricted world views (Unger, 2002).
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weapons, warfare, ethnic conflict, resource distribution, and immigration policies,
because our position on these issues is dependent upon whom we include or exclude from
our moral boundaries and communities.
Moreover, moral exclusion can be mild or severe. Severe instances include
violations of human rights, political oppression, religious inquisitions, slavery, and
genocide. The person or group excluded (the "other") is perceived as a plague or threat,
and harm doing can take such extreme forms as torture and death. Milder instances of
moral exclusion occur when we fail to recognize and deal with undeserved suffering and
deprivation. The other is perceived as nonexistent. In this case harm doing results from
unconcern with others' needs for basic resources, such as housing, health services,
respect, and fair treatment. Harm that results from unconcern or from efforts to achieve
ones' own goals may not involve malevolent intent, but they can nevertheless result in
exploitation, disruption of crucial services, suffering, the destruction of communities, and
death. Outwardly, severe and mild forms of moral exclusion are different, but they share
vital underlying characteristics. In both, the perpetrators perceive the others as
psychologically distant (Chirot & Seligman, 2001; Bar-Tai, 1989), lack constructive
moral obligations toward others, view others as expendable and undeserving, and deny
others' rights, dignity, and autonomy. A fundamental right of American citizens is the
right of due process. Hate crime data suggest that some Arab Americans have been
denied these basic liberties and rights as Americans by perpetrators.
Although we rarely think about them, we each have beliefs about the sorts of
people who should be treated justly. Moral values, rules, and considerations of fairness
apply only to those within this boundary for fairness, our scope ofjustice or moral
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community (Tyler et al., 1997). Membership within this boundary, therefore, has
profound implications. People who are slaves, children, women, racial and/or religious
minorities, mentally retarded, physically handicapped, impoverished, and mentally ill
constitute a partial list of beings whose rights have been abrogated or eliminated because
of their exclusion from the scope of justice (Staub, 1989).
People who morally exclude others are often viewed as evil or demented (e.g.,
Adolph Hitler, Josef Mengele, Osama Bin Laden, Saddam Hussein), but we each have
boundaries for justice and can morally exclude others in some sphere of our lives.
Typically, we feel strong moral obligations to family and friends, but not to strangers,
enemies, or members of disadvantaged groups, so we are more likely to exclude them
from our moral universe. Adverse social circumstances (Deutsch, 1985) create the
conditions necessary for ordinary people to dehumanize, harm, and act with incredible
cruelty toward others.
Once the in-group deligitimizes the out-group with labels that imply threat and
evil- imperialists,fascists, commies, zealots, religious fanatics, terrorists - acts for
preventing danger usually follow. By their nature, these acts cause harm to the out-group
(Staub, 1990), because the out-group is morally excluded. The denial of their humanity
often leads to acts of extreme violence by the in-group. Violent conflict leads to moral
exclusion to justify and explain it. Along the way, individuals and groups undergo a
resocialization in their values, beliefs, and self-concepts (Staub, 1990). Progressively, the
standards of conduct change, allowing greater violence against the victims.
Both social and individual elements contribute to moral exclusion. Moral
exclusion emerges and gains momentum in a recursive cycle in which individuals and

-
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society modify one another (Bandura, 1990). In one direction, individuals internalize the
prevailing social order, reshape their perceptions of others, reconfigure their moral
community, and engage in symptoms of moral exclusion such as dehumanization, victim
blaming, and psychological distancing. In the other direction, moral exclusion emerges
from individuals; their attitudes and behaviors reshape the social order, redefining group
entitlements, narrowing the scope of justice, and reinforcing the perceptual distortions
that gave rise to them.
Moral exclusion emerges when group differences (or we-they distinctions) are
salient and when difficult life conditions (e.g., resource competition, harsh social
circumstances, destructive conflict, real or perceived threat) exist. Examples of moral
exclusion range from the less obvious denial of some categories of students (e.g., poor,
minority) from particular educational contexts (Fine, 1990) to more blatant examples
such as the events of Tiananmen Square in June 1989, where armed Chinese soldiers
wreaked havoc and destruction on unarmed Chinese demonstrators. Exclusion tends to
follow a consistent progression (Opotow, 1990b): perceived conflicts of interest give rise
to group categorizations, conflict of interest and categorization contribute to moral
justifications for unjust procedures, which can themselves be injurious and permit other
harmful outcomes to ensue.
Numerous factors are believed to contribute to the process: national and patriotic
attachments (Worchel, 1999), worldviews and beliefs (Unger 2002; Lerner 1970, 1977,
1980), and political orientations and ideologies (Dolan & Holbrook, 2001). To identify
the components of the scope of justice Opotow (1987) assessed a variety of beliefs based
on the justice literature and through principal component analysis of dependent measures
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produced a reliable "scope of justice" (i.e., moral exclusion) scale. The operationalized
Scope of Justice measure consisted of three items: (1) belief that considerations of

fairness apply to another, (2) willingness to make sacrifices to foster another's well
being, and (3) willingness to allocate a share of community resources to another.
Opotow (1993) experimentally operationalized the scope of justice and moral
exclusion by utilizing beetles (i.e., insects) as the target of conflict. The role of three
antecedents were examined- utility of the beetles, similarity to participants (i.e.,
humanity), and severity of conflict. By utilizing a beetle as the target of exclusion or
inclusion in the scope of justice, Opotow (1993) maximized the range of responses and
eliminated problems of social desirability, since it is socially acceptable to advocate
protection or extermination of a beetle, while this range of responses would be
unacceptable for human groups. Opotow (1993) reported that a beetle perceived as
beneficial was more likely to be included in the scope of justice than a beetle perceived as
harmful.
Contrary to expectations, similarity-the target of conflict was manipulated so that
participants perceived the target as similar to themselves on some level- did not always
predict inclusion in the scope of justice. In low conflict situations, in which the degree of
conflict for resources was of relatively low cost- participants who perceived the beetle as
more similar to themselves were more likely to believe that considerations of fairness
applied than participants who perceived the beetle as dissimilar. In high conflict, wherein
participants and the target were competing for resources- this effect was reversed:
participants who perceived the beetle as dissimilar (unlike themselves) were more likely
to believe that considerations of fairness applied than participants who perceived the
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beetle as similar. Open-ended responses indicated that in low conflict situations
participants were concerned with fairness and rights, but in high conflict, they were
concerned with self-interest. A strong and straightforward relationship between severity
of conflict and inclusion or exclusion in the scope of justice was found. Increasing the
severity of conflict also served to predict exclusion (Opotow, 1993). Opotow (1993)
concluded that conflict serves to influence out-group hostility due to altered boundaries
that determine and define in-group and out-group membership.
Qualitative research on adolescents' peer conflicts (Opotow, 1995) utilized the
three-item scope of justice scale to examine whether an adversary in an interpersonal
conflict was entitled to fair treatment (fairness), was someone they were willing to help
(sacrifice), and was someone to whom they would loan money (resource allocation).
Junior high school students' responses clustered into three combinations: (1) all

affirmative- inside the scope of justice, (2) all negative- outside the scope of justice, and
(3) conditional exclusion- in which participants would not care if their adversary were
treated unfairly, would not loan money to their adversary, but would be willing to help.
Responses suggested that a prosocial orientation moderated inclusion and exclusion. It is
possible that in other social contexts (such as intergroup conflict) or as conflicts become
more distant (such as across the globe), other scope of justice items might modulate
inclusion and exclusion.
Fine (1990) reported on three case studies of exclusion in United States public
schools, which are supposed to be universally accessible moral communities. The first
case study was conducted at a New York urban high school consisting primarily of lowincome African American and Latino students, of whom ultimately only 20% graduated.

-
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Fine (1990) described the institutional production of high school dropouts to a form of
moral exclusion likened to a slow leak from the moral community. These students were
viewed as inferior and perceptually transformed into a threat to the well being of those
who remained.
The second case study took place in an integrated New Jersey high school, in
which a community of primarily White and Asian affluent parents were attempting,
through litigation, to send their children to a neighboring public high school- whose
student body was almost exclusively White or Asian and affluent- rather than the local
integrated school. Parents viewed the integrated school as a threat to their children's
intellectual growth (as one student described it; "with their tom clothes", Fine, 1990, p.
113), and desired to send their children to a school segregated by race and class.
The third case study involved an elite Philadelphia public boys' school, in the
midst of gender-based litigation. In this school young men were free to socialize with
other young men free of the distractions of young women's presence, which Fine ( 1990)
described as a historically sustained form of exclusion.
"In all three case, once notions of tradition, male bonding, natural academic
abilities, and quality education were stripped of their seemingly objective neutrality, they
revealed a set of educational contexts that had survived largely through slow,
spontaneous, or sustained exclusion" (Fine, 1990, p. 117). Public schools claim universal
inclusion, yet invent highly exclusive boundaries to control who is actually in and out,
and then represent these boundaries as protecting the common good. Furthermore, in
contrast to the discarded others, the students, faculty, and parents who belonged enjoyed
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a righteous sense of their collective selves; they perceived themselves smarter, classier, or
more masculine.
The United States has a long history of excluding others on the basis of such
factors as religious beliefs, ethnic and racial heritage, and other individual and group
differences (Worchel, 1999). The question then turns to what particular types of
Americans are more likely to exclude Middle Eastern Americans from moral, just
treatment on the basis of group membership?
The Scope of Justice and National Identity

"What does it mean to be American?" Although a straightforward and seemingly
simple question, it raises issues of the deepest sort about the values we hold as a people,
the goals we should pursue, the loyalties we acknowledge, and the norms of conduct that
we ought to follow. These issues are not only controversial in that Americans will
disagree about the appropriate answers; they are also inherently difficult in that they are
subtle, complex, and resistant to precipitous formulation (Gleason, 1981, as cited in Tsai,
Mortensen, Wong, & Hess, 2002).
According to U.S. Bureau of the Census (2000), approximately 28.2% of the
population of the United States consists of minority ethnic and racial groups (e.g.,
Latinos, Asians, Pacific Islanders, American Indians, Alaska Natives, and Blacks).
Population projections for the next century (U. S. Bureau of the Census, 2000) envisage
dramatic increases of foreign-born and native-born racial/ethnic groups; only American
Indian populations are projected to decrease in the coming years. Defining a uniform or
generic American national identity therefore becomes problematic. Recent findings (Tsai

et al., 2002) suggest that national identity not only varies racially and culturally, but also
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occurs interculturally. Intercultural variations of national identity occur through
numerous group norms and ideologies, but also by whether one is foreign or native-born,
is exposed to native culture, and/or practices cultural traditions.
People may belong to several groups at the same time and may identify with
several groups simultaneously, according to Social Identity Theory (Tajfel & Turner,
1988). Avoidance of conflicting identities is often impossible, especially during periods
of conflict. For example, Israeli Arabs may see themselves as both Palestinians and
Israelis, despite the contradictory loyalties that such identification creates (Moore &
Aweiss, 2002). National identities become even more important in multicultural societies
in which one group forms a large majority.
National identity is dominated in the psychological literature by two terms:
nationalism and patriotism. Kelman (1997) defined national identity as the group's
definition of itself as a group, its conception of its enduring characteristics and basic
values, its strengths and weaknesses, its hopes and fears, its reputations and conditions of
existence, its institutions and traditions, and its past histories, current purposes, and future
prospects. Patriotism, on the other hand, is an ideology, or set of attitudes and beliefs, that
refers to individuals' attachment and loyalty to their nation and country. In the context of
the present Iraqi conflict, Arab Americans are confronted with conflicting loyaltiesnationalistic attachments as citizens of the United States and patriotic attachments to their
native country or religious beliefs. Historically, the two concepts have been used
interchangeably, suggesting little distinction between them (Feshbach, 1987), although
Kelman (1997) suggests that patriotism is a separate construct that can occur
simultaneously or independently of a national identity.
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Operationalizing national identity has proven elusive; much of the research on
national identity and nationalism has involved the development of scales which have
been criticized as being largely unidimensional in nature (Tsai et al., 2002). Traditional
measures, normally self-report questionnaires, are little agreed upon and fail to
adequately identify the complexities of a multiracial and multicultural society in which
there exist numerous dimensions comprising national identity. Arguably, as the
demography of the United States changes, so do conceptions of an American national
identity. Although numerous groups comprise the United States, some of these groups,
such as Arab Americans, "may come to feel that their group identity is not adequately
reflected by the nation-state" (Kelman, 1997, p. 168). Along with this deprivation in
identity, these groups often experience exclusion and discrimination, and their needs and
interests are inadequately met.
Variations in ethnicity, ideology, values, beliefs, expectations, motivations, and
traditions also serve to alter conceptions of an American national identity in a culturally
heterogeneous society. Defining national identity as the collective peoples who live
within recognized national or political boundaries does not sufficiently account for
multiple conceptions of national identity. What may be valued and believed by one group
within these boundaries may drastically differ from the values and beliefs of others
within the same boundaries (e.g., practicing Islam in a predominately Christian nation).
The nature of these variations has potential importance in regards to the scope of justice.
If Americans identify with various types of national identity, in which differing values,

beliefs, and concerns are held, it may be possible that those who hold differing types of
national identity would also define their moral communities, in-groups, and out-groups
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differently. In addition, national identity varies over time and circumstances (Reykowski ,
1996). The circumstances under which national identity is either more or less salient is
influenced nationally and internationally as events activate or disengage individual and
group orientations toward the nation.
In a large opinion study conducted after the September 11, 2001 terrorist attacks
on the Pentagon and World Trade Center, the PEW Global Attitudes Project (2002a)
reported that Americans held increasingly stronger internationalist views, believing that
the United States should actively intervene in international affairs. Many Americans
believed that their values, beliefs, and ideologies should be imposed upon other nations,
countries, and cultures. American values and beliefs were right, and other systems were
wrong. Furthermore, in a global sample (N = 38,000 in 44 nations) the PEW Global

Attitudes Project (2002b) reported that since 2000, there was growing discontent and
declining favoritism with the United States in 19 of 27 countries in which data were
available.
Many people and nations around the world both embrace things American and, at
the same time, decry U. S. influence on their societies. While attitudes toward the United
States are most negative in the Middle East/Conflict Area, ironically, criticism of United
States policies is also common among the publics of traditional allies. In fact, negative
assessments of the U. S. in countries such as Canada, Germany, and France were much
more widespread than in the developing nations of Africa and Asia (PEW Global
Attitudes Project, 2002b).
Ultimately, the beliefs and attitudes of other nations must operate on conceptions
of American national identity, either positively or negatively. Despite the negative

Nationalism and Justice for Arab Americans

17

attitudes directed towards the United States, a majority of U. S. citizens believe that it is
the United States' obligation to intervene in the affairs of other nations. Although the
United States is perceived to be a melting pot of ethnic, racial, and religious groups, the
United States has at times excluded members of other nations on the basis of national
origin. In some instances, the United States has implied that excluded groups were
dangerous or threatened national security. There are numerous examples of exclusion
based on national or ethnic heritage, such as the internment of Japanese Americans
during World War II (Nagata, 1990) and the denial of political asylum of Haitian
migrants throughout the 1980s (DeWind, 1990).
Feshbach (1990) examined the relationship between nationalism and attitudes
toward military solutions of national conflicts by invoking a limited scope of justice.
Providing participants with vignettes describing different provocative behaviors by
foreign powers, Feshbach (1990) was able to determine whether participants would
support war-like actions. Examples of vignettes included the killing of United States
employees during a coup by a revolutionary government, foreign government support of
terrorist actions, and threats to our oil supply. Thirty-six percent of respondents agreed
that in each case the United States should go to war. The results of this study suggest that
national identity is functionally related to support for the values of power and dominance
that underlie nationalism. Therefore, Feshbach (1990) concluded that out-groups can be
systematically excluded from the moral sphere and scope of justice when perceived
national interests and values are at stake. It could be argued that Arab Americans have
been targeted as potential security risks due to heightened concerns of terrorism in the
United States.
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In two studies by Tsai, Mortensen, Wong, and Hess (2002) the meanings of
American identity differed somewhat between Asian Americans and European
Americans. Being American, according to Asian Americans, had more to do with
engaging in specific customs and traditional behaviors and less with ethnic diversity than
for European Americans. References to cultural exposure, social status, patriotism, and
political ideology did not significantly differ between Asian Americans and European
Americans (Tsai et al., 2002). Both European Americans and Asian Americans also
reported viewing the United States as a symbol of freedom, independence, and equality.
Despite perceptions of institutional symbols of religious freedom, democracy, capitalism,
and personal liberties, the United States has periodically excluded and denied particular
groups from these opportunities.
These findings suggest that American identity may differ in kind or type, rather
than degree. Some groups may attach importance to ethnocultural practices and
traditions, another may reference attachment to values and norms, and yet another group
may define their national identity according to political orientations or beliefs. Tsai et al.
(2002) have found that the majority of Americans refer to principles learned in the
American education system3 when asked about themes of American identity. It is not
known how or whether Arab Americans differ in their concept of being American, given
the current struggle between Muslim and Western civilizations. Are certain types of
Americans more likely to exclude Middle Eastern Americans from moral, just treatment
on the basis of group membership? Furthermore, are national identities that exclude other

3

For example, references frequently include freedom, liberty, the United States Constitution, democracy,
and the United States as a melting pot.
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social groups from the scope of justice more likely to support violent, aggressive acts
toward out-group members?
Research Questions and Hypotheses
Recent opinion polls in the United States (PEW, 2002b) have found that
Americans view their own country positively but hold ambivalent or negative views
toward other nations. Positive in-group

evaluatio~s

of one's nation, which includes the

view that one's nation is superior to others and that out-group nations are inferior, is a
central assumption of Social Identity Theory (Tajfel & Turner, 1988). The question then
arises: does negative evaluation out-group nations also imply that the individuals
associated with those nations are therefore excluded from the scope of justice? Further,
are there particular types of American identities that are more likely to exclude Arab
Americans from justice considerations than others?
Americans whose national identities consist of in-group solidarity and out-group
derogation are expected to reject individuals from denigrated (Arab American) social
groups. Correspondingly, types of Americans whose national identities evaluate social
out-groups more positively would be more likely to include other national and
ethnic/racial groups in their scope of justice. Although Americans with different types of
identity may evaluate their nation positively, it is their evaluation of social out-groups
that distinguish between them.
Attempts to evaluate national identity have primarily consisted of measuring the
strength of factors associated with nationalism and patriotism (i.e., ideas about
ethnocentrism, civil liberties, world government, etc.). Unfortunately, these measures fail
to account for subtle differences in beliefs associated with American national identity, as
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well as the quality and content of American national identity. For example, do Americans
who reject out-groups necessarily imply hate and prejudice, or merely a preference for
maintaining status hierarchies? Given the contextual elements of heightened conflict with
nations of the Middle East, Americans who exclude other social groups from the scope of
justice may be more likely to support violent, aggressive acts toward out-group members.
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Method
Participants
Forty-seven undergraduate students enrolled in introductory psychology courses
at a Midwestern university participated in this study as partial fulfillment of introductory
psychology course requirements. Participants received course credit for their participation
in the study. Non native-born Americans and persons under the age of 21 were excluded
from the study. The average age of participants was 29 (SD= 7 .35). Twenty-nine of the
participants were female and 18 were male. Seventy percent of participants identified
themselves ethnically as Caucasian/White, 14% as African American/Black, 6% as
Hispanic/Latino, 4% as American Indian/Eskimo, 2% as Asian, 2% as East Asian/Middle
Eastern, and 2% as other. Twenty-eight percent of participants identified themselves as
Roman Catholic, 23% as non-denominational Christian, 17% as Baptist, 6% as United
Methodist, 5% as Atheist, 5% as Presbyterian, 2% as Pentecostal, 2% as Jehovah's
Witness, 2% as Hindu, 2% as Jewish, and 8% as other. Participants indicated, on average,
having somewhat conservative (M = 5.03, SD= 1.15) political ideologies. Complete
participant sociodemographic information is provided in Appendix E.
Materials
Participants completed three closed- and open-ended survey instruments. The first
instrument was an eight-item sociodemographic questionnaire (see Appendix A) (e.g.,
gender, age, ethnicity, etc.), including a three-item index of liberalism-conservatism
obtained from Pratto, Sidanius, Stallworth, & Malle (1994). Secondly, the three-item
Scope of Justice (Moral Exclusion) Scale (Opotow, 1987, 1993), including a narrative
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utilizing an Arab American family as a stimulus, was completed. Finally, the American
National Identity Questionnaire consisting of three open-ended questions regarding "what
it means to be American" (e.g., How does being American make you different from
people of other cultures or nations?) was completed. Instruments and materials can be
found in Appendix A.
Three-item index of liberalism-conservatism. Pratto et al. 's (1994) three-item
index of liberalism-conservatism assesses political ideologies and beliefs utilizing three
questions regarding (1) foreign, (2) economic, and (3) social policy. Respondents rated
their political views from very liberal to very conservative on a seven-point Likert scale.
The three-item index of liberalism-conservatism is intended to identify political
ideologies that should not vary with time or place. Liberalism and conservatism are the
mean of self-ratings on the three items.
Moral exclusion and the scope ofjustice. Opotow's Scope of Justice (Moral
Exclusion) Scale (1987, 1993) is intended to measure attitudes concerning one's beliefs
about another's entitlement to justice in conflict. The Scope of Justice scale consists of
three items: (1) belief that considerations of fairness apply to others, (2) willingness to
make sacrifices to foster another's well being, and (3) willingness to allocate a share of
community resources to another. Responses tend to fall into three categories: (1) all
affirmative- inside the scope of justice, (2) all negative- outside the scope of justice, or
(3) conditional exclusion- in which fair treatment and resources are denied- but
respondents would be willing to help. Dichotomous response items (yes or no) were used
to determine inclusion, exclusion, or conditional exclusion. Open-ended responses as to
"why" or "why not" following closed-ended questions were utilized for qualitative
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analysis and pattern matching with the American National Identity Questionnaire.
Internal consistency analysis of the Scope of Justice Scale yielded a Cronbach's a of .87
(Opotow, 1987, 1993).
The American national identity questionnaire. Thematic types of American
national identity were developed using open-ended questions of "what it means to be
American". On-going grounded theory analysis, refining and identifying thematic
categories and concepts on the basis of participant responses, was used to analyze
narratives. General themes, having characteristics that distinguish them from one another,
were developed through pattern matching techniques. Pattern matching allowed
previously identified themes to be compared to newly identified thematic patterns as
more data became available (i.e., constant comparison). Coding reliability was obtained
through intercoder reliability methods. Two coders coded the same set of data using
predefined protocols and coding structures (see Procedure) to measure intercoder
reliability4. Initial intercoder reliability of 70% or greater is generally acceptable for early
steps in qualitative analysis (Miles & Huberman, 1994). Items for the American National
Identity Questionnaire were derived through a pilot study (N = 60) in which a total of ten
questions/items were examined to determine which produced the richest responses.
Qualitative analysis of piloted items produced three questions which yielded consistently
desirable patterns: (1) What does it mean to you to be American?, (2) How does being
American make you different from people of other cultures or nations?, and (3) How does
someone who comes from another country to live in the United States become a true
American, in your opinion?

4

Intercoder reliability = number of agreements/total number of agreements + disagreements.
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Procedure

Data Collection
Participants were recruited utilizing posted research announcements and
announcements at introductory psychology courses. Participants reported to research
laboratories to complete survey instruments. Data collection took place from July 14,
2003 through August 1, 2003; during the 2nd U. S_.-led war in Iraq. Participants were

provided a consent statement (see Appendix B), which was read and signed by each
participant prior to completing the three survey instruments. Participants completed
surveys in 35-40 minutes, on average. Participants were provided a debriefing statement
(see Appendix C) following completion of the three survey instruments, explaining the
exact nature and intention of the study.
Using a local, well-publicized example of what some in our community claimed
was harassment by federal officials based on religion and ethnicity, participants were
asked to describe their thoughts on the case of Department of Homeland Security officers
who entered the home of an elderly Arab American couple in the middle of the night, and
questioned them for nearly an hour based on reports received by neighbors that the family
was perceived as suspicious foreigners (in fact, both husband and wife were U. S.-bom
citizens, the husband was a veteran of the U. S. armed forces, and the family had lived in
the community for a generation). Participants were asked their opinions of whether the
family had been treated fairly, whether the family was entitled to restitution, and whether
the participants themselves wanted to protest the treatment of this family.
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Qualitative Analysis and Researcher Perspective
I am a thirty-four year-old White male residing in the Midwest and I support a
Constructivist paradigm as a researcher. Lincoln and Guba (2000) state that this view
includes a transactional and subjectivist epistemology, a relativist ontology, and a
hermeneutic al and dialectical approach to methodology. I believe that researchers do their
best work when they operate within the paradigm that is consistent with their beliefs and
when they pursue questions that are of real and personal interest. My intent for this study
was not merely to examine a hypothesis, but also to develop skills as a qualitative
researcher.
I recognize that my approach is not without controversy. Some (e.g., Ponterotto &
Grieger, 1999, as cited in Reisetter, Yexley, Bonds, Nikels, & McHenry, 2003) support
this approach, assuming that inclusion of multiple perspectives is enriching and valuable;
the nature of the question should direct the purpose and nature of the inquiry.
Consequently, I focused on out-group derogation and in-group solidarity most intensely.
Qualitative methodologies and analysis techniques were selected for this study in
order to maintain the contextual complexities of the research questions and hypotheses.
This strategy was intended to reduce many of the ecological constraints posed by
traditional quantitative methodologies and provide descriptive, subjective truths about
beliefs and attitudes that provide a more accurate reflection of the real world.
Data Coding
Data from the American National Identity Questionnaire and the Scope of Justice
Scale open-ended items were entered as units of text into NVivo qualitative data analysis
software. NVivo text units were structurally organized to replicate the instruments (i.e.,
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Scope of Justice Scale and American National Identity Questionnaire), in that items (e.g.,
How does someone who comes from another country to live in the United States become
a true American, in your opinion?) were followed by the response to the item. The
American National Identity Questionnaire and Scope of Justice Scale items were coded
into the same record to simplify pattern matching between the two variables.
Analysis of American National Identity Questionnaire data was grounded in
narrative responses. General themes were derived through qualitative methods of
constant comparison. As further data became available, themes were reevaluated and
refined through comparative analysis of responses (Strauss & Corbin, 1994, p. 273), in
which emerging motifs were compared to previously identified themes. Codes were
produced and developed from the conceptual framework, research questions, hypotheses,
and key variables. The list of codes were altered and refined as themes were derived from
the data; new codes were added and others decayed as coding progressed from the
original conceptual themes to more refined, differential sub-themes.
Coding was conducted over two levels, from general, conceptually inclusive
themes to refined sub-themes resulting from ongoing analysis of the data. Level one was
utilized to develop and reassess codes through an iterative process 5 . The second level of
coding refined coded categories into smaller subordinate themes. Thematic constructs at
levels one and two were not treated as being mutually exclusive, participant responses to
each item could potentially be coded into one or more general or distinct themes
simul taneousl y6.

5

Although each item contained multiple tags (codes), coders determined the overall meaning to the item
when assigning the item to a unique category.
6
Each of the three items from the American National Identity Questionnaire was treated separately.
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Pattern matching between themes of American national identity and the scope of
justice was obtained through similar coding and interpretive techniques. Responses to
open-ended items from the Scope of Justice Scale were coded at sentence-level units and
analyzed for predominant themes consistent with those derived from themes of American
national identity. Patterns were further analyzed through comparison between exclusion,
inclusion, or conditional exclusion from the scope of justice obtained through
dichotomous response (i.e., yes, no) to the three items from the instrument.
Reliability of Coding

Reliability of coding was measured at each level of analysis between two coders.
Each of the two coders coded the entire dataset at each level of analysis. Agreement or
disagreement was measured by each coder assigning each of the three items for the
American National Identity Questionnaire to a thematic construct at each level of analysis
based on the predominant meaning derived from the sentence-level codes. Coding levels
one and two had 282 total item-level units (3 x 47 x 2)7 .
Intercoder reliability measured at the first level of the coding process, in which
responses were coded into one or more general themes 8 , yielded a reliability rating of
91.84% (259 agreements/259 agreements+ 41 disagreements). The second coding level,
in which responses were separated into one or more conceptual themes, produced an
intercoder reliability of 84.75% (232 agreements/232 agreements+ 58 disagreements).
Finally, pattern matching between sub-themes of American national identity and the

7

8

Three American National Identity Questionnaire items x 47 participants x 2 coders= 282.
At coding levels one and two responses could be coded into multiple categories simultaneously.
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scope of justice yielded a reliability rating of 94.68% (89 agreements/89 agreements + 8
disagreements )9 .

9

Some disagreement occurred as the result of incongruence between participant's dichotomous responses
and their open-ended responses to the Scope of Justice Scale items.
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Results
National Identity

Iterative procedures of interpretation revealed that there were at least three
overarching conceptualizations of American national identity, which emerged from
consistent patterns between participants' narratives. Participants' narratives emphasized a
wide range of thematic patterns, which were neit~er mutually exclusive nor exhaustive,
but suggested that national identity was conceptualized and constructed along three
different social dimensions; hostility, inclusiveness, and conflict (see Figure 3).

Figure 3. Themes of National Identity

Q

National Identity

Conflict

Themes of Hostility

In many instances, participants' narratives of national identity were predicated on
hostility, motifs of in- and out-group membership, perceptions of national and
international out-groups as enemies, American's right to exert control over other nations
or national groups, and, in some cases, emphasized differences in national and
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international group norms. The predominant characteristic of some participants' hostile
narratives was the construction of national identity as a perceived alignment with the
group (homogeneity) as opposed to the self (heterogeneity). Rather than describing being
American in terms of I or me, these participants expressed being American as a group
orientation; we or us. For example, as one participant indicated: "We have every right to
do to them [perceived perpetrators] what they did to us [September 11 1h, 2001] .. .We are
Americans because we all have the same goals, you know- the American dream".
Group affiliation played a central role in many participants' conception of
national identity. Group membership- them, us, we, and they- was embedded in negative,
hostile out-group comparisons and often were used to define who belonged and who did
not, who Americans are. These participants indicated that they believed that Americans
shared certain characteristics, beliefs, and attitudes, which were not shared by other
national or international out-groups. As one participant indicated: " .. .if we let everyone
become American how would we be different from anyone else? ... they already have
their own countries, let them stay there with their own customs".
In some cases, narratives were infused with themes of enemy orientation. That is,
some national and international out-groups were considered foes or rivals. Some
participants used derogatory, emotionally charged language when describing national and
international out-groups, for example," .. .if we don't get them first the fucking lraqs
[sic] will get us ... they don't care who gets hurt, so we should go over there and get rid of

them [Iraqis] like rats". The narratives having enemy orientations were also, in many
instances, were accompanied by stated desires to exert control over these national out-
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groups. As one participant indicated, for example, "If we establish our government there
[Iraq] then we can control them and make our country safer".
Exertion of control over other out-groups was marked by some participants'
desire to exercise tactics that excluded undesirable groups from becoming Americans.
For example, control could be accomplished through disallowing people from other
cultures from being able to become American citizens: " ... the more people we let in the
country the more we can expect acts of terrorism from so called "Americans". Other
participants were more direct about these strategies for control. For example: "When we
win the war we can start a new form of government and will not have to worry about
them [Iraqis] anymore".
A number of participants made references to America's social institutions and
norms as being right and good, and other beliefs, cultures, and ways of life as being
inferior and wrong. For example, as one participant indicated: .. .if I were starving I
would eat the cattle ... whether sacred or not!" and "I don't teach my kids to put bombs on
buses or kill themselves or others in the name of a religion [in reference to perceived
fandamental religious or terrorist groups]".
Some participants suggested that being American was a product of perceiving
certain national and ethnic out-groups as enemies, to be mistrusted and controlled.
Emotional and psychological attachment to the nation and land were also defining
features of being American (i.e., patriotism). Being American was a right accorded to
citizenship and national origin, although this right was severely limited. For example, as
one participant indicated: "I was born here and I am a citizen .. .if you weren't born here
then you can't be a citizen. When we let other people be U. S. citizens they tum on us".
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What it meant to be American for some participants contained references to outgroups as threats that should be quelled or enemies that need to be eliminated. Fewer
themes of me or I occurred, but themes of them, they, or us (Americans) as a component
of being American occurred more frequently. Furthermore, symbolic themes illustrated
that Americans are entitled to certain rights, which others are not entitled to, for example:
"Our freedom was gained through sacrifice ... bought in the blood of our ancestors ... they
[Arabs] don't deserve it".

Other participants having hostile national identity suggested that national interests
could be maintained through domination and control of other groups and enforcement of
American norms and values on out-groups. "If we take over and give them a democratic
government then they [Iraqis] will be happier better people ... they can never be
Americans but we will have more control", for example.
Control emerged in desires for aggressive action toward other nations, in
particular the Middle East: "Even though we will lose at lot of American lives that is the
price ... once we take over we can enforce our laws". Themes were more often than not in
the form of what we need to do to assert our will on people of other nations. Very few
themes of me or I occurred in describing being American in narratives coded as hostility.
People who are not native born or members of the national majority were not
considered Americans. Even though an Arab may be an American citizen, or even born in
the United States, some participants did not necessarily consider these people as equal
group members. For example: "I don't think that people from other countries can ever be
true Americans ... they will never truly love this country as we do". Ethnocentrism was
also evident in descriptions of being American and whether others ever could be
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American. In particular, unwillingness to accept beliefs or norms that are different from
their own, for example: "When they become American ... they bring all of their religions
and customs that aren't American".
Themes of Inclusiveness

Inclusive views of American national identity were constructed primarily as ideas
of extended group boundaries, shared humanity, e_mpathy, and sympathy. The most
frequent recurring theme of narratives that were inclusive was the perception of wider
national in-group boundaries, which extended to include those whom other participants
(e.g., hostile themes and, in some cases, conflicted themes) elected not to include. Being
American meant that we, in many instances, are no different than they and that people,
whether American or not, share a common humanity (Borshuk, 2004). Shared humanity
was interpreted as some participants' perception that people essentially belong to a larger,
shared group. As such, the basis of some participants' national identity was
conceptualized from, and placed more emphasis on, group similarities as opposed to
group differences.
Group similarities as a construction of national identity occurred with some
regularity in themes of inclusiveness. Furthermore, participants' perceptions of shared
experience often included narratives of empathy and sympathy. For example, some
participants reported that being American carried with it feelings of guilt for having
opportunities others do not. As one participant indicated: "Many Americans take the
things they have for granted ... when I think about what we have and what others have it
makes me feel really bad". Others expressed sympathy for people from other countries
who try to become American. For example: "We make it really hard for people from
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other countries to become American ... they don't speak the language and we don't
help ... they can't get jobs".
Themes of inclusiveness consisted of broad conceptions of group membership and
boundaries for some participants. Other social groups were considered in the construction
of American national identity. Group equity and symbolic themes (e.g., freedom,
democracy, liberty) were applied to all people, not only Americans. In a similar fashion
to themes of hostility, inclusive participants' indicated that group membership was
important in conceptions of being American. However, unlike themes of hostility,
inclusive participants widened perceived group membership and boundaries to include
other racial, ethnic, religious, and national groups as members of a singular inclusive
group. Group membership was not determined according to national origin or majority
membership. For example, as one participant indicated: "No one should be denied
citizenship, it is their right as much as ours. I don't recall that it is necessary to be white
to be an American citizen".
Empathy arose in expressions of identification with out-groups that are not
American, as well as a lack of identification with people who are American, suggesting
that the benefits of being American should be available to others. For example: "We did
not originate here [the United States], none of are true "Americans", and I believe that
other people who come here should receive the same benefits that we do". Furthermore,
themes of positive out-group evaluation, in particular of other national groups, were
found in the narratives of those who expressed empathy.
Themes of benevolence also regularly occurred in participants that viewed the
identity as inclusive, in particular to those who were perceived as recipients of injustice
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or wrongdoing. For example, as one participant indicated, "We should not be over there
[Iraq] saying that we are "freeing" them ... because we aren't". This participant went on

to state "If we really wanted to help them then we would be providing them with a means
of improving their Ii ves ... not killing and murdering".
Some participants whose national identity was characterized as inclusive
expressed views which reflected international collectivity; national borders did not define
group membership. Narratives emphasized themes of national equality and broad
boundaries of group membership. For example: "Other countries are no better or worse
than we are. We seem to think that if everyone is not like us then they are bad or evil.
They deserve just as much as we do".

Themes of Conflict
A broad range of ideas on national identity were interpreted as conflicted.
Conflicted national identity was characterized by disinterest in the nation, or as conflicts
between different social identities (e.g., religious affiliation and being American), or as
apathy toward national group affiliation. Moreover, participants whose national identity
was interpreted as being conflicted did not, in most cases, contain references to feelings
of unity or belonging to America as a construction of their identity.
These thematic patterns indicated that participants with conflicted national
identities were disinterested in group affiliation, in particular at the national level. Their
narratives were more individual in nature than others'. For example, no distinctly
recognizable patterns of they, them, we, or us were found. Instead, these people focused
on individual rather than group-level conceptions of social identity. Apathetic themes
involved more self-involvement and less group involvement. For example: "I have my

---
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own problems ... I don't really care who is American. I just don't have an opinion, and I
couldn't tell you what makes me American".
Other recurring themes among conflicted national identities were frequently, for
some participants, religious in nature. National identity was minimized, and religious
identity was provided as the salient means of constructing social and national identity.
For example, as one participant indicated: "I don't need to make choices about who can
or cannot be American. As far as I am concerned all that matters is my belief in God. In
the end he [God] is the one who will determine who belongs and who doesn't".
Patterns Between National Identity and the Scope of Justice
The following section examines thematic patterns and similarities that occurred
between narratives of national identity and justice decisions. Patterns between themes of
national identity and the scope of justice are illustrated in Figure 4.

Figure 4. Themes of National Identity and Patterns with the Scope of Justice

National Identity

Scope of Justice

Hostility

Exclusion
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Descriptive Findings of the Scope of Justice

On the Scope of Justice items, 64% of participants indicated that the Arab
American family had not been treated fairly, 57% would be willing to allocate a share of
community resources, and 49% would be willing to help. Frequencies and percentages of
responses for Scope of Justice items can be found in Tablel. Frequencies and percentages
of inclusion, exclusion, and conditional exclusion can be found in Table 2.

Table 1
Summary of Scope of Justice Items
Was the family treatedfairly?
Would you be willing to allocate resources to the family?
Would you be willing to help the family?

N

%

Yes
No

17
30

36.17
63.82

Yes
No

27
20

57.44
42.55

Yes
No

23
24

48.93
51.06

Table 2
Summary of Inclusion, Exclusion, and Conditional Exclusion
N
Inclusion
Exclusion
Conditional Exclusion

17
14
16

%

36.17
29.78
34.04

Some People are Going to Get Hurt

The impetus for hostile national identities was negative out-group evaluation,
consistent with Social Identity Theory (Tajfel, 1988). These evaluations were expressed
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as overt hostility toward the Arab American out-group. Not only was national identity
expressed by some participants through out-group hostility, descriptions as to whether the
out-group had been treated fairly, deserved resources, or should be helped (i.e., the scope
of justice), in some cases, had hostile overtones. In particular, when determining whether
or not Arab Americans deserved justice, thematic responses were highly emotional,
negative, and frequently referenced recent conflicts with people of Middle Eastern
descent (people and nations).
National superiority, nationalism, and adversarialness were reflected in the scope
of justice task by thematic similarities regarding overt expressions of anger, resentment,
and threat. These themes consistently corresponded with the primary theme of negative
out-group evaluation.
Anger was conveyed and interpreted as an expression of a desire or intent to
punish those who were perceived as responsible for the deaths of Americans on
September 11th: " ... they don't deserve anything ... they asked for war when they killed
Americans". Resentment was expressed as ill will toward Arab Americans due to a
perceived wrong, which occurred in narratives of both national identity and the scope of
justice. Themes of resentment were reflected in determining whether or not Arab
Americans deserved justice, for example: "Who would write a letter apologizing for the
actions of the FBI? ... would I get an apology? .. .it's just politically correct, none of us
would get a letter. .. neither should they". Themes of threat directed toward people of
Middle Eastern descent were common among hostile identities and decisions to exclude
the Arab American family in the narrative from the scope of justice. Threats were
interpreted as a desire to inflict harm on or injure the out-group, such as: "We should do

Nationalism and Justice for Arab Americans

39

whatever is necessary .. .if that means eliminating the potential threat so be it", or "We
should dispose of these people by whatever means possible".
National identities that were interpreted as loyalty to the nation consistently
reflected desires to enhance national superiority through control and domination of social
out-groups, in this case Arab Americans. These themes were expressed as a motivation to
preserve national interests by invoking the nation's right to do whatever is necessary to
protect those interests and assert control over othe~ nations (i.e., jingoism10). These types
of narratives were consistent in patterns between national identity and the scope of justice
for motifs of national superiority. In addition to national superiority and jingoism, the
maintenance of dominant hierarchies coincided with narratives of national superiority.
For example, narratives included references to the effect that the United States can and
should inflict harm on other nations in order to preserve the security of the nation: "We
need to take control of these places ... by whatever means necessary ... problem
solved ... some people are going to get hurt ... " or "the government is making new laws
that will protect us from things like what happened in New York [September 1th]".
Furthermore, consistent with hostility toward the out-group, a reduced scope of justice
was invoked: ... "They don't deserve rights ... what rights did the victims in New York
get?".
Descriptions of national identity and perceptions of justice that reflected
nationalism as loyalty to the land, nation, and national norms (Kelman, 1997; Worchel &
Coutant, 1997) were, in some cases expressed as an emotional and psychological
attachment to the nation. This was illustrated by participants who agreed with current
political and national doctrines of Homeland Security, preservation of national interests,
10

Extreme chauvinism marked especially by a belligerent foreign policy.
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and the executive decisions made by the government of the United States. For example:
"They make decisions to protect us and defend our nation ... what happened in 2001 could
happen again". Consistent with the other sub-themes of out-group hostility, constructions
of national identity as nationalism consistently excluded Arab Americans from the scope
of justice. For example, "I was born here, shouldn't that mean something? ... if you
weren't born here, and your elders didn't die fighting for your freedom then you haven't
paid as we have .. .look what happens when we let them become Americans ... they tum on
us!".
Adversarial themes of national identity often framed people of other nations as
enemies, and excluded them from their scope of justice. Enemy orientation occurred in
both narratives of national identity and the scope of justice and was illustrated by
antagonism and opposition toward other nations. For example: ... "The UN [United
Nations}, France, and Germany didn't want to help ... they are all in this together. They

didn't help ... we really don't have any allies we can't trust or rely on but ourselves".
Adversarial themes also indicated that people who belonged to the national out-group
were not and could never be true Americans, both in descriptions of national identity and
justice decisions. Only true Americans were worthy of considerations of justice, the
rights of out-groups were inconsequential. For example: ... "Other countries are jealous
and if we aren't careful we will have more acts of terrorism here ... they all want what we
have". Participants having adversarial national identities also reported that Arab
Americans do not deserve inclusion in the scope of justice; ... "They should not have
Constitutional rights, if you weren't born here then you should be a citizen of your own
country ... go back to your own country ... not the United States".

Nationalism and Justice for Arab Americans

41

No One Deserves to be Treated That Way

In contrast to hostility and exclusion, other themes arose in participants
descriptions about national identity and justice decisions. Some participants indicated that
being American could not be defined as originating from a particular geographic location
or sharing a prescribed set of values and norms, but rather as certain fundamental rights
and freedoms that all people are entitled to. Group boundaries were extended to include
the national out-group in both themes of national identity and those who deserve justice
by these participants. The out-group was positively evaluated and consistently included in
the moral community. Group membership was not interpreted as a social division, but
rather a common or shared humanity (Borshuk, 2004 ). Group differences were described
as insignificant, while intergroup similarities were emphasized.
Participants who reflected this inclusive national identity also included the Arab
American out-group in their scope of justice. Furthermore, they consistently indicated a
desire to actively engage in helping the out-group in order to alleviate perceived
injustices toward Arab Americans. For example: "No one deserves to be treated that
way ... I would bang on our reps [Congressional representative] door at 4:30 in the
morning and hand deliver it [the letter to officials]".
Inclusiveness was often expressed in ways that evoked empathy, taking the
perspective and feeling bad on behalf of the out-group. Evidence of empathy was
interpreted by the emotional narrative content from national identity and scope of justice
items. For example, "I feel sorry for them!!!, people from other cultures do not have
access to the things that Americans do ... we aren't different, we just take things for
granted that we have and other don't. It makes me really sad to know that we can get an
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education when some people can't even get the food that they need to survive".
References to empathy were expressed not only as compassion and understanding, but
also as willingness to help and assist Arab Americans who had been wronged. For
example, "I know how they feel. .. I am from Mexico and my English is not that
good ... they are people too ... they didn't hurt anyone".
Some participants expressed a desire to engage for the good of all, through
altruistic or other helpful acts. These narratives were interpreted as being benevolent in
nature. Themes of benevolence emphasized helping others, and lending direct and
indirect efforts to alleviate the injustice suffered by the Arab American out-group. For
example, "Being American gives us so much ... why can't we help? .. .if we did more for
one another we would all be better off ... I just want to help". Furthermore, these
participants included the Arab American out-group in the moral community, which was
expressed as overt desires to assist and help. For example, " ... not only should the
government pay damages [for the Arab man's medical bills] .. .I would hire the lawyer".
Some who were inclusive suggested an international perspective in definitions of
national identity and the moral community. These themes consistently indicated that all
members of other social groups could be considered American and that they should also
be included in the moral community. Internationalists themes tended to minimize being
American, for example, " ... These people in this country that think they are
'American' ... how the hell can they be American?, we migrated to this country and took
it". Internationalist motifs reported that others should be included in the moral
community and that moral decisions were not based on variables of group membership.
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For example, as one participant indicated, "It is never acceptable to assume that just
because someone is Muslim that they have or will commit a crime".

What Does it Matter?
Somewhere between hostility and inclusiveness were narratives that reflected
conflicting themes of national identity and justice. Conflicting thematic narratives were
infused with references to religious ideologies,

a~bivalence,

or national disengagement.

These themes were interpreted as being self-oriented; as opposed to hostility or
inclusiveness, those who were conflicted tended to make less explicit group comparisons,
as reflecting their multiple, conflicting group orientations.
Patterns between conflicted national identity and the scope of justice were marked
by indecisiveness and conflicts between loyalties. For example, being American caused
conflicts with other identities, in particular when making justice decisions, "As an
American I am concerned about terrorism ... but my belief in God says that we should not
kill others ... so I really can't give an answer".
Conflicted national identity, for some participants, prompted indifference both in
describing their national identity and in making justice decisions. Often these patterns of
responses indicated a lack of interest in the nation and few if any references were made to
either in-groups or out-groups. Research by Dolan and Holbrook (2001) concluded that
although people may be aware of the political world, they may not care, suggesting that
some people disengage from political decision making tasks such as those involved in
justice making decisions. For example, "I will never meet these people so what does it
matter, don't we all suffer? .. .it is not going to affect me if I do or don't support them." or
"I think that we are all just trying to survive ... I just prefer to mind my own business".
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These manifestations of national identity and justice making sometimes
emphasized the conflict between loyalties to the nation, religious ideologies, and views of
moral decision making. Not only were national identity and the scope of justice
conflicted, but frequently the patterns between them were contradictory. For example,
appraisals of national identity were often given as institutional symbols, "Being
American means freedom, equality, and democracy", yet when considering whether or
not justice applied to Arab Americans, the decision was deferred: "I would rather not be
forced to choose or make a decision for someone else ... everyone has a story and everyone
has problems. I rely on God to make good decisions".
Conflicted themes and the patterns between national identity and the scope of
justice were distinctly different than either themes of hostility or inclusiveness in defining
the moral community. Conflicted national identities, for example, would indicate that the
Arab American family had not been treated fairly but would not being willing to allocate
community resources or help. These patterns suggested that although one or two of the
justice considerations (i.e., fairness, resource allocation, or willingness to help) might
apply, these decisions were rarely entirely inclusive (all positive) or exclusive (all
negative), resulting in conditional exclusion from justice. This conditional exclusion of
Arab Americans from justice considerations may have occurred as a result of conflicting
identities, lack of political knowledge (Dolan & Holbrook, 2001), disinterest in the nation
(Hofman & Rouhana, 1976), or a combination of these factors.
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Discussion
The United States has a long documented history of (Newton, 2001) prejudice,
discrimination, violence, and hate crimes directed toward ethnic, racial, and religious
minority groups. In recent years these acts have increased, particularly against people of
Middle Eastern descent; Arabs and Muslims (Federal Bureau of Investigation, 1995,
1996, 1997, 1998, 1999, 2000, 2001, 2002). These acts were primarily committed by
majority groups, that is, Caucasians/Whites (lbish, 2003). During the 1st Gulf War
(American-Arab Anti-Discrimination Committee, 1992) similar trends in anti-Middle
Eastern American hate crimes were reported. Prompted by recent events and continued
crises with Iraq, it is likely that further injustice and harm of Middle Eastern Americans is
inevitable.
In the 1960s, Sherif (1967) showed, in a series of field studies, stronger in-group
relations built out-group suspicion. Additionally, Wagner (2001) found that minorities
provoke strong reactions in majority group members (Caucasians/Whites) in either one of
two forms; behaviors infused with compassion and paternalism, or strongly negative
reactions. In particular majority group members perceived out-group members as
breaking, or failing to conform to, societal norms and values. Given the racial, ethnic, and
religious diversity in the United States (U. S. Bureau of the Census, 2000), which types
of Americans are compassionate, and which are hostile? Bar-Tal (1993) asserted that
national identity can be manifested in a positive manner. However, it is the perception of
other nations, which gives national identity "the look of the evil twin because it motivates
people to conquer, destroy, or denigrate other nations" (Worchel & Coutant, 1996, p.
192).
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The present study investigated the quality and content of American national
identity as opposed to the degree of American-ness and its relationship to justice making
decisions. As the study evolved, national identity was redefined and earlier operational
definitions (Kelman, 1997) were altered to accommodate emergent themes in the data.
National identity was defined as the individual's perception of group membership (or
lack thereof), conceptions of its characteristics and basic values, institution symbols (e.g.,
democracy, freedom), traditions, current purposes, and those who do not belong (the outgroup ). Justice making decisions were examined as a form of moral exclusion (Opotow,
1990a); when individuals or groups are perceived as outside the boundary in which moral
values, rules, and considerations of fairness apply. Those who are morally excluded are
perceived as nonentities, expendable, or undeserving. Consequently, harming them or
neglecting to help them appears acceptable, appropriate, or just. Moral exclusion was
operationalized through participants' decisions directed toward an Arab American family
in the form of (1) belief that considerations of fairness applied to the family, (2)
willingness to make sacrifices to foster the family's well being, and (3) willingness to
allocate a share of community resources to the family.
Americans whose narratives of national identity that reflected in-group solidarity
and out-group derogation were expected to reject individuals from the denigrated (Arab
American) social group. Correspondingly, Americans whose narratives of national
identity evaluated social out-groups more positively were expected to include the national
out-group in their scope of justice. Given the recent international conflicts between the
United States and Middle Eastern nations and the co-occurring increase in hate crimes
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directed toward people of these nations, this study was intended to prompt further
clarification and understanding of intergroup relations.
Of notable interest were the distinctions between participants whose national
identities were grounded in hostility and those whose national identity were based in
inclusiveness. Narratives containing themes of hostility made few, if any, references to
American institutions such as democracy, freedom, or equality despite strong attachment
to the nation. On the other hand, narratives that reflected inclusiveness and a lesser
degree of attachment to the nation, frequently reported themes of democracy, freedom,
and equality. According to Worchel and Coutant (1996), nationalistic attachment is often
perceived as being negative, whereas patriotic attachment is seen as positive. The gains
of the nation are viewed in light of their impact on the self. The individual supports the
national welfare because such support enhances one's personal welfare. The focus on
national identity goes beyond simple national welfare; it has an offensive character, as
illustrated by participants whose national identities were based on hostility.
Participants holding national identities of hostility embraced comparisons with
other nations, and the desire to best those nations. A substantial minority, who based their
national identities on hostility toward national out-groups, considered non-Christians and
immigrants to be non-Americans, even enemies to what they considered real Americans.
Whereas, participants whose national identities were based on inclusiveness embraced
and accepted other social out-groups indicating that they should be treated as equals and
that the principles of freedom and democracy applied to these people.
People who based their national identity on conflict, in which they indicated
multiple salient identities (e.g., as religious or ethnic minorities), generally rejected the
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nation as a vehicle of self-identification. These people detached themselves from the
nation and national interest (Dolan & Holbrook, 2001), yet, despite the national
disinterest excluded Arab Americans from the moral community in most instances. These
people were not disloyal, unpatriotic, or unsympathetic; they simply had no knowledge
of, interest in, or concern with the United States as a nation. Their allegiances were to
religious or philosophical ideologies.
Variation in conceptions of national identity has the potential to impact and
influence the scope of justice. Americans who identify with differing types of national
identity, in which differing norms, values, beliefs, and concerns are held, also define their
moral communities, in-groups, and out-groups differently. In addition, national identity
varies over time and circumstances (Reykowski, 1996). The circumstances under which
national identity is either more or less salient is moderated as national and international
events serve to activate or disengage individual and group orientations toward the nation.
The results of the present study suggest that new dimensions of national identity
embedded in a heterogeneous society consisting of multiple ethnic, religious, and
political groups are in order. The conception and construction of national identity may be
considered as a type of social identity. Social identity, which refers to "that part of an
individual's self-concept which derives from his knowledge of his membership in a social
group (or groups) together with the value and emotional significance attached to that
membership" (Tajfel, 1981, p. 255) is at the core of theories of intergroup relations. In
addition, a crucial aspect of Social Identity Theory is the fluctuating nature of identity.
While people tend to identify with many groups based on factors such as race, ethnicity,
class, religious affiliation, gender, and national origin, these factors become salient at
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different times and in different ways according to the context. Social Identity Theory,
therefore, has important implications to the construction of national identity, given the
nation's role as a primary articulator of national identity, whose salience can be
particularly powerful.
Contrary to the traditional model, in which national identity is static and fixed,
these findings suggest that representations of the in-group drives and informs some form
of national identification that is construed as consistent with the group's interest.
Moreover, these findings also suggest that social constructions of national identity are
inherently linked with cognitive processes, in this case justice decisions. Cognitive
groupings (Turner, Hogg, Oakes, Reicher, & Wetherell, 1987), in this case, the contrast
between we and they is fundamental in decision making, although the they may not have
any independent existence nor its members having anything in common other than not
being a we. For example, national identities which were interpreted as hostility indicated
that social and national out-groups were not worthy of justice considerations. In contrast,
participants whose national identities were predicated on themes of inclusiveness
indicated desires to include others in their moral community. Those whose identities were
constructed as hostility tended to align themselves with the group (homogeneity) as
opposed to the self (heterogeneity).
Pluralistic identities, in which people based their national identity in conflict with
other sub-identities (e.g., as ethnic or religious minorities), were indecisive in both
making justice decisions and describing their American national identity. These people
tended to describe their American identity in terms of religious convictions or as
members of a minority group, perhaps indicating that national attachment was not salient,
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or for that matter, important for these persons. According to Deaux (1996) multiple
identifications may exist simultaneously, asserting themselves according to time and
context, exercising priority but not negating the existence of other identities.
People whose national identities were grounded in hostility or conflict in most
cases elected to exclude the national out-group from justice considerations based on the
other's perceived heritage (Arabic). National identities that excluded the out-group
suggest a form of intergroup bias (i.e., in those who deserve justice considerations)
stoked by ethnic and national identification and loyalties. Additionally, discriminatory
treatment of the out-group may be seen as a function of the Minimal Group Paradigm
(Tajfel, Flament, Billig, & Bundy, 1971, as cited in Deaux, 1996), in which differential
treatment of the out-group is moderated by group categorization. On the other hand, those
people whose national identities were based on inclusiveness almost unanimously
included the national out-group in their moral community and indicated a willingness to
help the out-group.
Everyday observations as well as empirical studies (Reykowski, 1996) indicate
that national dispositions differ with respect to their strength and content. Thus, while in
some situations peoples' national identity manifests itself in strong emotions and a broad
range of behaviors and attitudes; with other people it does not appear at all. Moreover,
national identity may manifest itself in attitudes and actions that are aimed at the
enhancement and establishment of a good reputation for one's country in harmony with
the interests of other nations (e.g., benevolence or inclusiveness), or it may be associated
with hostile attitudes toward other nations. Within Social Identity Theory the
identification process involves not only a claim to membership to a group, but typically a
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contrast of one's group with another. Hence, "It is assumed within the theory that
associated with that identification is the need for some positive distinctiveness, a need
which is thought to be often satisfied through social comparisons to heighten differences
between groups" (Oaker & Brown, 1986, p. 768 as cited in Deaux, 1996). Enhanced
national identity resulting from comparisons with national out-groups results in an
increase of one's self esteem. Enhancement of self-esteem occurs as a by-product of
perceiving membership in the best nation in the world, that is, the United States.
Social psychologists have often been criticized for treating the processes which
they study as universal and thereby ignoring the historical contexts in which they were
embedded (Tajfel, 1981). Emerging after the industrial revolution and still dominant, the
traditional European model of national identity is based on a construction of the state as
representing a single ethnic group or nation (Breuilly, 1982; Gellner, 1994; Hobsbawm,
1990). Identification presumed in this model was ethnic in its form, that is, it presupposed
the construction of a nation sharing a common culture, history, language, religion,
ancestors, or any combination thereof. This view of identification requires a subjective
homogenization of the national citizenry (Sanchez-Maraz & Klien, 2003). Simply,
loyalty and support for the nation or state is derived from identification with the group it
is supposed to represent (Kelman, 1997).
Understanding what drives people to support or contest existing authorities or
institutions, in this case, the nation, has largely been based on an ethnic view of national
identity (Sanchez-Maraz & Klien, 2003). Individuals are thought to support a group to
the extent that they self-define as members of this group, which demands that they
perceive the group as a cohesive entity. Unfortunately, this is not the case in
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heterogeneous societies such as the United States. This study challenges the precept of
uniform conceptions of national identity and suggests a multiplicity of sub-national
identities.
The present study suggests that the scope of justice has the potential to serve as
another means of identifying people who might harm minority community members.
Moreover, nationalism provides an additional point in the matrix of the disempowerment
of invisible minorities (e.g., religious minorities, immigrants) in the United States due in
part to its history of race relations (where minority has traditionally meant African
American). In this sense, nationalism becomes another weapon used toward these groups
and helps us understand prejudice and hatred differently than the traditional constructs.
Given the global changes taking place at the time of data collection (i.e., the U.
S.-led war against Iraq) for this study, it is quite likely that not only were conceptions of
American national identity influenced by these events, but also justice considerations for
those considered as enemies of the Unites States; the national out-group. As such, the
results are bound by time and context, severely limiting replicability. In addition, external
validity remains a concern as the sample was one of convenience and the participants
were primarily White, Midwestern, middle-class college students, therefore the results
likely do not generalize to other social groups or geographic locations.
It would be worthwhile for future studies to consider further explorations into the

quality and content of American national identity; including, for example, salience
hierarchies (i.e., the organization of identification), mechanisms of identification (e.g.,
cognition, affect, and interdependence of action), or changes in identification.
Furthermore, follow-up research would do well to consider employing mixed-method
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approaches, such as combining interviews or similar strategies in combination with openand close-ended surveys, allowing further elaboration of perceptions of the quality and
quantity of American national identity. Finally, a larger more diverse sample, which
includes a greater proportion of racial/ethnic and religious groups, would provide insight
into the construction and perception of the national identities of people who are
considered minorities in the United States.
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Instruments
Sociodemographic Questionnaire

1.

Your sex:
a Male
a Female

2.

Your race/ethnicity:
a African American/Black
a Asian
a American Indian/Eskimo
a Caucasian/White
a East Asian American/Middle Eastern
a Hispanic/Latino
a Pacific Islander
a Other (please indicate): - - - - - - - - - - -

3.

Your marital status:
a Single
a Married
a Divorced/Separated
a Widowed
a Living with another other/non-traditional arrangement

4.

Your age:

5.

Number of children/dependents living in your household:
a 1-2
a 3-4
a 4 or more
a None

6.

Your educational level:
a Did not complete High School
a GED
a High School graduate
a College Freshman
a College Sophomore
a College Junior
a College Senior
a College Graduate

7.

What was your approximate household income in the past year?
a Below $10,000
a $1 o,ooo- $20,000
a $20,001- $30,000
a $30,001- $40,000
a $40,001- $50,000
a Above $50,000
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8.

Religious affiliation:
0
Agnostic
0
Atheist
0
Baptist
0
Buddhist
0
Hindu
0
Jewish
0
Lutheran
0
Mormon
0
Muslim
0
Presbyterian
0
Roman Catholic
0
United Methodist
0
Other (please indicate):

9.

Please indicate your political views/beliefs/opinions in the accompanying categories.
Foreign policy issues: (e.g., immigration laws, foreign aid programs)
O Very liberal
o Liberal
O Somewhat liberal
O Middle of the road
0
Somewhat conservative
O Conservative
O Very conservative
Economic issues: (e.g., taxes, unemployment)
O Very liberal
o Liberal
O Somewhat liberal
O Middle of the road
O Somewhat conservative
O Conservative
O Very conservative
Social issues: (e.g., death penalty, abortion)
O Very liberal
o Liberal
O Somewhat liberal
O Middle of the road
O Somewhat conservative
O Conservative
O Very conservative
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The Scope of Justice (Moral Exclusion) Scale
Opotow, (1987, 1993)

1. At 4:30 a.m. agents of the Department of Homeland Security (FBI) arrived at the

home of an elderly couple, unannounced, and knocked on the door. The agents
demand to see identification and documentation of citizenship of the couple, whom
are U. S. citizens. The couple and their children were all born in the United States- in
fact the father had been born at Memorial Hospital in South Bend and was a veteranand the children had served in the U. S. Army Reserves. The agents stayed and
questioned the couple for 45 minutes, and later went to the homes of the couple's
children and made the same demands. According to the Department of Homeland
Security (FBI) "someone" had suggested that the family were "foreigners who should
be looked into", since the family are Muslims.
Was the couple treated fairly by the Department of Homeland Security? 11

o Yes
o No
Why or why not?

2. After the visit by agents of the Department of Homeland Security the couple was left
disoriented and frightened. Later that morning the father experienced chest pains and
was taken to the Emergency Room. The father was prescribed medication for angina
induced by stress and fear.
Should the Department of Homeland Security pay for the man's medical expenses
and treatment?

o Yes
o No
Why or why not?
11

This item was reverse scored.
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3. Some citizens in South Bend read about the incident in the paper, and were angered
and decided to write a letter to officials, including the community's Congressional
representative and the local paper to express their dismay over the event. A letter was
also written to the elderly couple expressing the citizen's empathy and apologizing
for the event.
The letter included statements such as:
"As taxpayers, we resent our tax dollars being spent intimidating a citizen and his
family."
"As American citizens we are appalled by this clear infraction of the civil liberties of
our fellow Americans."
"We expect the officers of Homeland Security to be held accountable to the highest
levels of professionalism."
Would you sign this letter?

o Yes
o No
Why or why not?
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American National Identity Questionnaire

1. What does it mean to you to be American?

2. How does being American make you different from people of other cultures or
nations?

3. How does someone who comes from another country to live in the United States
become a true American, in your opinion?
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Instructions
Indiana University South Bend
Instructions
Social Identity and Attitudes Study

On the following pages you will find questions regarding a variety of social attitudes and beliefs. There are
no right or wrong answers and we would like to know how you honestly feel. We are interested in all sorts
of opinions and perspectives, so please take your time and give careful consideration to your responses to
each of the questions. Once again, please respond according to how you truly feel, rather than what you
believe is a correct response. There are three sections within this survey, read each question carefully and
thoroughly. The first section consists of sociodemographic information; the second and third sections
consist of short narratives followed by several questions requiring short, written responses. Please respond
to each of the questions, if you are unsure of your answer remember that there are no correct responses.
There will be no way of identifying you or your responses to these questions, and your identity will remain
anonymous.
Many of the questions that you will encounter in these surveys require short written responses. You have
been provided with adequate space for your responses; if you feel that you need further space please feel
free to write on the back of the surveys.
Thank you for your participation in this study, it is hoped that your responses and the responses of others
will lead to a better understanding of social attitudes and beliefs. If you have any questions regarding this
study or the results of this study please feel free to contact the principal researcher, whose name, telephone
number, and e-mail address appear on the informed consent form that you were provided.
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Informed Consent Form

Indiana University South Bend
Informed Consent Statement
Social Identity and Attitudes Study
Purpose:
You are volunteering to participate in a study of social identity and attitudes. If you agree to participate,
you will be one of approximately 40 P103 General Psychology students participating in this study.

Procedure for this study and risks of participating in this study:
You will be asked to complete three (3) questionnaires/surveys regarding social attitudes and identity,
including a sociodemographic questionnaire. Completion of the questionnaires/surveys is anticipated to
take approximately 35-40 minutes.
Your participation in this study is completely voluntary, and there are no physical or mental health risks
associated with participation in this study. Your identity will be held in the strictest of confidence. Your
name will not be associated with or included in any report in which the results of this study may be
disclosed. Nor will your identity be known to any other person other than the Principal Researcher.

Compensation:
For participating in this study you will receive 15 points toward your course grade in P103: General
Psychology. These points will be applied toward required enrichment or extra credit. You should
understand that you may, as an option to research participation, fulfill enrichment and up to 30 points of
extra credit by participating in other approved activities as outlined in your P103 lab materials. If you did
not receive information regarding your options, please contact the Psychology Lab in DW 2110 to obtain
this information. Should you withdraw from the study prior to completion, you will receive no credit but
there will be no credit for withdrawal.

Participant consent:
Upon careful consideration regarding the above described study, I give my consent to participate. I
understand that I have the right to withdraw from participating in this study at any time without penalty. I
also understand that if I drop out, I will receive no course credit for this study.

Participant's signature:

Date: - - - - - -

Witness:

Date: - - - - - -

If you have any questions regarding this study, the purpose for this research, or if you would like to know
the results, please contact:
Chris L. Coryn at (574) 370-1627
or by e-mail at: ccoryn@iusb.edu; or christian.coryn@wmich.edu
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Debriefing Statement
Indiana University South Bend
Debriefing Statement
Social Identity and Attitudes Study
AKA: Social Dimensions of National Identity and Perceptions of Justice

I would like to thank you for your opinions and responses. The study that you have participated in is
intended to explore Americans' perceptions of their national identity and the extent to which differing types
of American national identity exclude Arab Americans from the scope of justice, meaning that Arab
Americans might not necessarily receive fair, just treatment in a society in which they are considered
outsiders (not truly Americans). It is my intention that the information gained through this study will
provide insight into the nature of out-group discrimination and hostility toward Americans of Middle
Eastern descent. This study also intends to produce preliminary categories of types of American national
identity through your responses, as types of American national identity are presently unrepresented in the
scientific literature.

If you have any questions regarding this study, the purpose for this research, or if you would like to know
the results, please contact:
Chris L. Coryn at (574) 370-1627
or by e-mail at: ccoryn@iusb.edu; or christian.coryn@wmich.edu
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Participant Demographics

Sex

Race/Ethnicity

Age

Religious Affiliation

Political Affiliation

female

African American/Black

22

Baptist

Conservative

2

male

Caucasian/White

23

other

Middle of the Road

3

male

Caucasian/White

29

Roman Catholic

Middle of the Road

4

female

Caucasian/White

34

Roman Catholic

Middle of the Road

5

female

Caucasian/White

31

United Methodist

Conservative

6

female

Caucasian/White

35

non-denominational Christian

Conservative

7

female

Caucasian/White

21

non-denominational Christian

Conservative

8

male

Caucasian/White

39

non-denominational Christian

Conservative

9

male

American Indian/Eskimo

21

Roman Catholic

Middle of the Road

10

female

East Asian American/Middle Eastern

26

Hindu

Conservative

11

female

Caucasian/White

27

United Methodist

Conservative

12

female

Caucasian/White

30

non-denominational Christian

Conservative

13

female

Caucasian/White

31

Roman Catholic

Conservative

14

male

other

34

Roman Catholic

Conservative

15

female

Caucasian/White

21

Roman Catholic

Middle of the Road

16

female

Caucasian/White

22

Atheist

Liberal

17

female

Caucasian/White

30

Jehovah's Witness

Middle of the Road

18

female

Caucasian/White

27

non-denominational Christian

Conservative

19

male

Caucasian/White

26

Roman Catholic

Conservative

20

female

Caucasian/White

21

Presbyterian

Middle of the Road

21

male

Caucasian/White

48

Pentecostal

Conservative

22

male

African American/Black

22

non-denominational Christian

Middle of the Road

23

female

Caucasian/White

27

Roman Catholic

Conservative

24

female

Hispanic/Latino

33

Roman Catholic

Conservative

25

female

Hispanic/Latino

25

Roman Catholic

Conservative

26

male

African American/Black

26

Baptist

Conservative

27

female

Caucasian/White

32

other

Conservative

28

female

Caucasian/White

40

Baptist

Liberal

29

male

Hispanic/Latino

25

Roman Catholic

Middle of the Road

30

female

Caucasian/White

33

Roman Catholic

Conservative

31

female

Caucasian/White

27

Atheist

Liberal

32

female

Caucasian/White

45

non-denominational Christian

Middle of the Road

33

female

Caucasian/White

29

Presbyterian

Conservative

34

male

African American/Black

55

Baptist

Conservative

35

female

Caucasian/White

22

United Methodist

Conservative

36

female

Caucasian/White

21

non-denominational Christian

Middle of the Road

37

female

Caucasian/White

24

non-denominational Christian

Middle of the Road

38

female

American Indian/Eskimo

28

Baptist

Conservative

39

male

Caucasian/White

33

Baptist

Conservative

40

male

African American/Black

31

Baptist

Middle of the Road

41

male

Caucasian/White

28

non-denominational Christian

Middle of the Road

42

female

Asian

22

other

Middle of the Road

43

male

Caucasian/White

30

other

Middle of the Road

44

female

Caucasian/White

21

Roman Catholic

Middle of the Road

45

male

Caucasian/White

32

Jewish

Conservative

46
47

male
male

Caucasian/White
African American/Black

31
23

non-denominational Christian
Baptist

Conservative
Middle of the Road
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