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PREFACE 

Few places on earth have been as well known for the 

tremendous amount of bloodshed over a particular area of 

land as has the Temple Mount in Jerusalem. The Temple 

Mount and the Jewish temples which have been erected on 

this site have often served as the political and religious 

symbol of strength by those who have managed to gain con

trol of them. Few of the nations in past millennia who 

have gained physical control of this site have escaped the 

bloodshed and zealotry connected with this holy place. 

The Temple Mount in Jerusalem, for centuries, has also 

been the focal point of numerous religious and political 

conflicts. It is an area of land that has been responsible 

for tremendous misery to numerous nations which have con

quered it. From before the time of King David (1000 BCE) 

to the present day, the ownership of the Temple Mount has 

long been disputed. Those nations which have conquered 

this sacred mount have often used their victories as a po

litical statement of ~ontrol over this important plot of 

1 and. 

Through the ages, the Temple Mount has also served as 

a symbol of hope and renewal, particularly for the Jews who 

managed to regain control of it on several occasions in the 

past. The Temple Mount, today, continues to play a signif

icant role with respect to the religious and political con-
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flicts over this contested site revered as a most holy 

site, especially to Jews and Muslims. There still remains, 

in Israel today, a strong nationalistic struggle, mainly 

between Jews and Muslims, as to which of these two will 

eventually gain complete and total control of this site. 

As a result, political conflicts have been transformed into 

zealous religious conflicts, leaving little hope for a 

peaceful settlement. The Temple in Jerusalem, throughout 

history, has also served as both the religious and politi

cal center of the Jewish nation, Israel. The hope for its 

rebuilding began nearly 2,000 years ago upon the destruc

tion of Herod's Temple by Titus in A.D. 70. Throughout 

these 2,000 years, the Jewish people have never given up 

their hope to rebuild their Temple. With the rebirth of 

the Jewish state in 1948 and the conquering of Jerusalem in 

the Six-Day War of 1967 by the Israeli army, this hope has 

been greatly renewed within the hearts of Jews throughout 

the world. 

As I contemplated what I wanted to do for my MLS pro

ject, I decided to center the project in some way around my 

interest in Judaism and Israeli culture. In addition to my 

interest in Judaism, I also wanted to center my project 

around my main areas of study while enrolled in the MLS 

program, those areas being, history and political science. 

Much of my religious interest in Judaism during the past 

several years has been centered around the significance the 

Jewish temple and the Temple Mount have played in Israeli 
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society, especially with regard to the religious and polit

ical conflicts which have occurred over this particular 

property. Thus, I decided to center my project around a 

most interesting movement which is taking place in Israel 

today. This movement is one which is quite controversial 

indeed: one which is planning for the building of the Third 

Temple in Jerusalem. It is also a very contemporary move

ment and, as such, I feel warrants further study and analy

sis. 

In 1990, while on our second trip to Israel, my wife 

and I visited an organization located in the Jewish Quarter 

of the Old City section of Jerusalem called The Treasures 

of the Temple, or more commonly referred to as the Temple 

Institute. The Temple Institute was established in order 

to fulfill the biblical command to build a Temple for God 

in Jerusalem. It was also established to serve as an edu

cational organization to instruct people as to the beauty 

and glory that was the Temple and to show why the Temple 

has been the center of Jewish prayers for the past 2,000 

years. This organization has been researching the mater

ial, measure~ents, and designs of the 93 sacred ·vessels 

once used in the Temple and has reconstructed them, along 

with manufacturing the priestly garments. All of these 

items are currently on display at this organization and are 

ready for use today. 
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I was simply fascinated by what they were doing there, 

actually preparing for the literal building of the Third 

Temple. While visiting this organization we were able to 

see not only reproductions of most of the articles which 

were used in the temple services, but an actual scale model 

of the Third Temple as well. In addition, we also learned 

that the Temple Institute was only one of several organiza

tions involved with plans to build the Third Temple. Such 

a movement would certainly have political ramifications for 

the three main religions of Judaism, Christianity, and 

Islam. 

Although there has been substantial research conducted 

on the First and Second Temples, there has been very little 

research conducted concerning the plans to build the Third 

Temple, as it is an extremely contemporary topic. I have, 

however been able to track down numerous worthwhile sources 

relative to this topic which I feel have been most useful 

in researching this particular project. These sources in

clude numerous books, periodicals, and video cassettes pub

lished as late as 1994. Other sources were letters and 

~ersonal interviews and telephone conversations with some 

of the individuals and organizations directly involved in 

this movement. One rabbi in particular who responded to my 

request for information stated, "The political implications 

are so explosive that if anyone really knows anything of 

significance or consequence, he is not saying." 1 
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It is my intention to show what has been accomplished 

most recently regarding the plans for building the Third 

Temple and to compile a concise and updated analysis of 

those plans. 

Some of the questions to be addressed will be: 

-How serious are the attempts by some Jewish organiza

tions to build the Third Temple in Jerusalem? 

-Who are the organizations which are planning to build 

the Third Temple? 

-What is each organization specifically doing in pre

paration for the Third Temple? 

-What are the motives and goals of these organiza

tions? 

-What do these organizations hope to achieve? 

-What is the extent of investment of these organiza-

tions? 

-How are these organizations perceived by the Jewish 

population in general? 

-What are the political and religious ramifications 

(with respect to Jews, Christians, and Muslims) of 

such a project? 

-Why is building the Third Temple so important? 

-Why is the location of the Third Temple so important? 
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In answering these and other questions, it is my in

tention also to determine whether the movement to build a 

Third Temple in Jerusalem is simply a zealot minority group 

of Jewish extremists, as most Jews today believe, or 

whether it is a modern manifestation of a three-thousand

year continuum of political and religious conflict, focused 

on the Temple Mount and the temples erected there? 



INTRODUCTION 

The Arab/Israeli conflict is one which has spanned 

more than one-thousand years. It is a conflict which is 

still among the fiercest and most volatile anywhere in the 

world today. This conflict stems from a centuries-old dis

pute as to which of these two cultures, of shared blood, 

have the right over the land once called Palestine. These 

two nations are each as adamant and stubborn as the other 

over which group should control this land and as a result 

several wars have erupted between them over this issue. 

Each culture is mistrustful of the other and of most out

siders as well. Only a miracle, it seems, will ever be 

able to solve this raging dispute over a certain land call

ed Israel. 

The definitions of conflict, according to The American 

Heritage Dictionary, are: (1) a state of open fighting or 

warfare, (2) a state of disagreement and disharmony, (3) 

the opposition of mutually exclusive impulses, desires, or 

tendencies, and (4) a collision. All of the above would 

certainly apply with respect to the Arab/Israeli conflict 

over Israel and particularly the Temple Mount. 

A brief historical background is necessary in order to 

reveal the origin of the land dispute over Israel between 

Arabs and Israelis. Traditionally, both claims over the 

eight thousand square miles of land are based on an Old 

1 
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Testament promise made by God to an ancient Patriarch named 

Abraham. According to Genesis 17:8, the covenant made 

between God and Abraham was: "And I will give to thee and 

to thy seed after thee the land of my abode, all the land 

of Canaan, for an everlasting possession." This was the 

beginning of the bond between the people of Israel and the 

land of Israel. Because Abraham's wife, Sarah, could not 

conceive, she encouraged her husband to have sexual rela

tions with her Egyptian slave girl, Hagar, who named her 

baby Ishmael. Later Sarah too conceived and bore Abraham's 

legitimate son and rightful heir, Isaac. Sarah then de

manded that Abraham banish Hagar and her son Ishmael, say

ing, "Cast out this bondwoman and her son: for the son of 

this bondwoman shall not be heir with my son, even with 

Isaac" (Gen. 21:10). God favors Isaac, the forefather of 

the Jews, by telling Abraham to do as Sarah asks: " ... in 

Isaac shall thy seed be called. And also of the son of the 

bondwoman will I make a nation, because he is thy seed" 

(Gen. 21:12, King James Version). 

The idea that Israelis and Arabs are related, descend

ed from Isaac and Ishmael respectively, was accepted in 

Jewish writings and was also included by Mohammed in teach

ings which became known as the Koran and remains an issue 

of strong conviction among many Jews and Muslims even 

today. The Jews claim ownership of the land based on their 

own biblical records and ignore that the Muslims ruled the 
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area for centuries. Muslims claim ownership based on their 

7th century A.D. conquest of the land and ignore the previ

ous Jewish kingdoms which existed in this area two thousand 

years prior to Muhammad's arrival .2 

A unique plot of land which is of particular import

ance to both Jews and Muslims is called Mount Moriah. Jews 

refer to this area as the Temple Mount and .Muslims refer 

to the same area as the Haram al-Sharif. This particular 

tract of property has long been the source of conflict and 

battle between these two religions and this property holds 

religious as well as political value to both of these re-

1 i g ions. 

It has been the prayer of the Jews to have the Temple 

restored ever since the Second Temple was destroyed in A.D. 

70. Although the Jews were dispersed throughout the world 

following the destruction of the Second Temple, they have 

never given up hope of some day rebuilding their Temple in 

Jerusalem. Although the possibilities of accomplishing 

such an endeavor seems remote at the present time, the idea 

once considered absolutely impossible, has in recent years, 

become a viable possibility. So much so, in fact, that 

several organizations have been seriously preparing for 

such an event. 

Why should an undertaking such as the building of the 

Third Temple be considered so outlandish? When one consid

ers some of the more recent impossible events which have 

taken place, such as the tearing down of the Berlin Wall 
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and the fall of Communism in the former Soviet Union, the 

recent Mideast peace talks and the peace agreements made 

between Israel and the P.L.O., the idea of Israel rebuild

ing their Temple on the Temple Mount should not be written 

off so quickly as some have done. 

Consider also that the founder of Zionism and the Jew

ish state of Israel, Theodore Herzl, was judged to be crazy 

for planning such an outlandish idea as an independent 

Israel. Also, Eliezer Ben-Yuda was considered crazy for 

his crusade to revive Hebrew as the official language of 

Israe1. 3 

According to a statement made by Rabbi Landy in 1986, 

Religious and national sentiments are beginning 

to come to the surface and have manifested them

selves in the formation of various movements, all 

designed to highlight the absurdity of a situa

tion whereby Jews in their own capital and back 

in their homeland after thousands of years of 

wandering, cannot participate in the Torah devel

opment of Yerushalayim Ir Hakodesh (Torah-Bibli

cal; Jerusalem the holy city). Many have expres

sed interest in prayer on the Har Habbayit 

(although Halachically forbidden) and the rein

stitution of sacrifices in Jerusalem (Halach

ically legal according to Jewish religious 

law). 4 
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Rabbi Landy hoped in 1986 to get mass exposure for his 

plans to have Jews worldwide work in cooperation and to see 

them brought together in support for building the Third 

Temple. He has been assisted by Barbara Ledeen, writer for 

the New York Times, the Washington Post, and Biblical Arch

aeology Review. The Jerusalem Post has also assisted Rabbi 

Landy in getting the topic exposed and out into the 

open. 5 

Thus critics can no longer claim the concept of re

building the Temple of Israel is only a fantasy of relig

ious extremists. No longer can it be said that only bibli

cal literalists, evangelicals, Pentecostals and Fundament

alists have an interest in the topic of rebuilding the Tem

ple. No longer can it be said that the matter of rebuild

ing the Temple is of no interest to the Jewish People them

selves.6 
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4. David Allen Lewis, Time for the Temple, (Spring
field: Menorah Press, 1986.), p. 36. 

5. Ibid., p. 40. 

6. Ibid., p. 45. 



POLITICAL AND RELIGIOUS RAMIFICATIONS 

OF BUILDING THE THIRD TEMPLE 

A number of Jews today are anxiously awaiting the day 

when they will finally be able to rebuild their Temple and 

once again ascend the Temple Mount to worship their God 

within His holy sanctuary. However, based on current po

litical and religious restrictions against accomplishing 

such a task, this remains today an unrealized dream. 

This dream for a rebuilt Temple is a dream as old as 

the nation of Israel itself, spanning some fifty genera

tions of Jews. It was on the shores of the Red Sea where 

Moses sang: 11 You will bring them and plant them on the 

mountain of your inheritance, the place which you have set 

for your dwelling, 0' L-rd, the Temple of G-d which your 

hands have established. 111 This dream has been alive 

among the Jewish people for nearly 2,000 years, beginning 

with the destruction of Herod's Temple in A.D. 70. At that 

time, the Jewish people were comforted by the words of 

Rabbi Akiva who said that since the prophecies calling for 

the destruction of the Temple had come to pass, so would 

those which spoke of Israel's redemption and the re~uilding 

of their Temple some day.2 

An ancient Jewish prayer called the Amidah has its 

origin soon after the destruction of Herod's Temple. This 

prayer is prayed three times a day and petitions for the 

7 
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Jews to return to Israel, the city of Jerusalem to be re

built and, the Temple service to be reinstituted.3 

The word 11 preparation 11 is very important as it relates 

to the rebuilding of the Third Temple because currently 

full Jewish access to the Temple Mount is impossible, re

ligiously and politically. However, many organizations in 

Israel and particularly in Jerusalem, are actively involved 

with preparations for the rebuilding of the Third Temple. 

These organizations share the common belief that the Temple 

will be established in Jerusalem someday. Even though they 

do not know exactly how or when this will occur, they are 

fully convinced that it will happen in their lifetime. 

Some of these organizations feel that it is the re

sponsibility of Judaism to rebuild the Temple. Others feel 

that the authentic site of the Temple can only be located 

by the Messiah himself. 4 The mainstream views on this 

issue, as reported in 1991 by Rabbi Shlomo Riskin who is 

the chief rabbi of Efrat and who is also a writer for the 

Jerusalem Post International Edition, says that the Temple 

will be built in a time when Israel is at peace and that it 

will be built by a certain leader, such as a king. Rabbi 

Riskin believes that the Temple will include sacrifices 

such as grain offerings, but probably not include animal 

sacrifices. He also believes that the Temple will be built 

by this certain national leader and that he will be able to 
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accomplish this task in a peaceful way. 5 

Most Israelis today, when asked about building the 

Third Temple, will say that they do not believe that a Tem

ple will be rebuilt because they do not feel that it is 

necessary. This answer is given to most strangers, how

ever, primarily as a precaution to safeguard against 

800,000 Muslims from attacking them. Of the Israelis who 

do believe the Temple will be rebuilt, their main disagree

ment centers around when it will be rebuilt.6 

It should be noted here that politics in Israel is 

pervasive. Every aspect of Israeli life, in fact, is 

touched in some way by politics. Labor, industry, art, 

and even sports events are controlled by politics. Most 

Israelis loath the involvement politics has in their lives 

and have even learned how to operate around the political 

system, because it is such a poorly operated system. Most 

Israelis, however, lack the determination to change the 

current system. 

Most Israelis today are secular, materialistic, and 

impatient. They, like their counterparts in the West, have 

come to depend on easy and immediate solutions to their so

cial, economic, and political problems. They are not as 

eager to endure sacrifices for the common good as their 

Zionist ancestors of the past were willing to do. 7 

The primary conflict in Israel between Jews and Mus

lims is primarily a conflict over political and national 

issues, not religious. However, religious symbols, such as 
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the Temple Mount, can cause people from each of these 

groups to become mobilized against the other. Such use of 

religious symbols to mobilize one people against the other 

has occurred quite often in the past and has always result

ed in riots and death.8 

One item shared in common between Judaism and Islam is 

a love for law over theology. In Judaism it is referred to 

as Halakah and in Islam it is referred to as Sharia. 

Both of these religions also share the goal of shaping hu

man behavior instead of belief. In addition, they stress 

the expansion of their ideals particularly as they relate 

to the strictness of religious law. 

Another basic ingredient both Judaism and Islam have 

in their religions is the messianic concept. The two ele

ments of the legal and the messianic strongly influence 

how these two religions converge and differ. 

Also within each religion there are various other 

movements which complicate the matter. These various other 

movements referred to are the extremist movements which 

operate within these two religions. The first priority of 

these extremist movements is the regeneration of morals of 

each of their own religious communities. They must exist 

within their own communities. The main concerns of these 

extremist movements are not so much external enemies as it 

is the internal enemies. 
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Most of these extremist movements share the term .. rev

olutionary traditionalism, .. which is defined as political 

radicals who have been born out of religious tradition. 

One example of this would be the difference between two 

Jewish groups, the Gush Emunim and the Hasidim. The Gush 

Emunim believes that 1948 was the beginning of the messi

anic Age of Redemption, whereas the Hasidim still believe 

they live in a diasporic age. The values of these two ex

tremist groups differ too. The values each hold enable 

them to judge the present state of affairs with respect to 

politics. Those in politics who don't share their values 

are considered hypocrites who have been Helenized or far 

too Westernized.9 

Since 1985, there has been an ever-increasing polari

zation between the extremist groups and at the same time 

the religious moderates have attempted to act as a type of 

restraint between the extremist groups. 10 

According to Menachem Friedman, Associate Professor of 

Sociology at Bar-Ilan University, 11 Deeply rooted in the 

Jewish religion, zealotry expresses the tension between a 

religion based on ancient writings and the reality that 

characterizes the Jewish religion in today's world ... 11 

Mr. Friedman also defines the term, 11 Jewish fundamental-

ism, .. as: 

A religious outlook shared by a group of be

lievers who base their belief on an ideal relig

ious-political reality that has existed in the 
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past, or is expected to emerge in the future. 

These religious fundamentalists view the real

ity of the present state of Israel as not only a 

part of Israel's Redemption, but they view the 

reality of the state of Israel as the period of 

the footsteps of the Messiah.12 

Another group of extremists are commonly referred to 

as 11 Zealots." According to Mr. Friedman, there are two 

levels of zealot participation. One group is referred to 

as 11 active zealots" who are those who participate in acts 

of verbal or physical violence and are usually influenced 

by the group they belong to. An example of this type of 

group would be the Gush Emunim. The other group is refer

red to as "passive zealots" who are those who support 

zealots but who refuse to join them or those who protect 

their activities and identities because they identify with 

their aims. An example of this type of group would be the 

Hasidim. These groups, too, vary in their levels of ex

tremism.13 

Professor Ehud Sprinzak, who has taught political 

science at Hebrew University -of Jerusalem since 1972, re

fers to Jewish extremists as "cultural radicals." Accord

ing to Mr. Sprinzak: 

It is clear that the determination of the cul

tural radicals to place the Temple Mount in the 

heart of the struggle for Eretz Yisrael has been 

very successful. The place is today the most vol-
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atile spot in the Middle East, perhaps on Earth. 

Both Jewish and Arab extremists must know that a 

single operation in the site can destroy years of 

slow and careful peace process. And it is likely 

that some of them will try when the time arrives ... 14 

The conflict between Muslims and Jews has been stead-

ily increasing ever since there was an increase in Jewish 

immigration to Israel at the beginning of the twentieth 

century. One of the main conflicts between Arabs and 

Israelis centers around the Temple Mount. This conflict is 

a most volatile one indeed, spanning more than one-tho usand 

years and is not likely to be settled easily. Mount Moriah 

is referred to by Jews as the Temple Mount and by Arabs as 

the al-Haram al-Sharif. Regardless of the name, ever since 

the Six-Day War it has been a rallying point for Palestin

ian nationalism. It is a place of religious interest and a 

place which has served to inspire political activism. It 

was, until most recently, the only area in Israel under 

Muslim control. As such it was considered, especially by 

Jewish nationalists, a constant source of irritation and 

aggravation. Both Muslims and Jews have been struggling 

for complete domination and control of this sacred plot of 

contested land.15 

The conflict between Jews and Muslims is not unlike 

the religious territorial struggle between the numerous 

Christian sects which maintain shared control of the Church 

of the Holy Sepulchre. The conflict over control of this 
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Church has also resulted in numerous battles.16 

To the Jews, the Temple Mount or Mt. Moriah, as it is 

sometimes referred to, is considered the most sacred site 

in Judaism because it was upon this spot according to the 

Torah that Abraham was commanded by God to offer his son 

Isaac as a sacrifice. It is also upon this mount purchased 

by King David that the First Temple was built by his son 

King Solomon in the tenth century B.C. and destroyed by the 

Babylonians in 586 B.C .. This same temple was later re

built by Zerubbabel, at the encouragement of the prophets 

Haggai and Zachariah, during the latter part of the sixth 

century B.C. The Second Temple, sometimes referred to as 

Zerubbabel 's Temple, was later rebuilt and enlarged by King 

Herod during the latter part of the first century B.C. and 

has thus become known more commonly as Herod's Temple. 

Herod's Temple was destroyed by General Titus of Rome in 

A.D. 70. 17 This site has been referred to as the very 

soul of Israel and the source of the nation itself. 

So important is this site to Judaism that Rabbi Zvi Hirsh 

once proposed to Baron Asher Anshil Rothschild to purchase 

all of Israel from then King of Egypt Ibrahim Pasha in 

order to settle Israel and build the Third Temple.18 

To the Muslims al-Haram al-Sharif, Arabic for Noble 

Enclosure, is considered not their holiest site, but their 

third holiest site after Mecca and Medina. The site is 

nonetheless considered sacred to Muslims because it was 

from this spot that Muhammad, the founder of Islam, ascend-



15 

ed to heaven. As a memorial of this occasion, and wanting 

to make Jerusalem the center of worship and pilgrimage, 

Caliph Abd El-Malik had the building over this site, more 

commonly known as the Dome of the Rock, constructed in 691 

A.D .. Calliph El-Malik built this Muslim shrine specifi

cally to rival the cities of Mecca and Medina. 19 Another 

reason for the erection of the Dome of the Rock was to 

rival the religious architecture of Christians, in particu

lar the Church of the Holy Sepulchre. Initially the Rock 

contained within the Dome of the Rock was of no religious 

importance to Islam. However, with time it became a means 

of attracting visitors to Jerusalem, especially when this 

Rock was reported as the place from which Mohammad•s night 

journey to heaven began. In 1099, during the Crusades, the 

Temple Mount was conquered and the Dome of the Rock shrine 

was turned into a church called Templum Domini or Temple of 

Our Lord. On October 2, 1187, Saladin conquered the Temple 

Mount from the Crusaders and made it, once again, a Muslim 

site. In 1517, the Turks captured Jerusalem and the Temple 

Mount under the leadership of Sultan Selim I and ruled 

Jerusalem for 400 years until 1917 when General Allenby of 

Great Britain gained control of Palestine. 20 

The Temple Mount has also been a battleground between 

Jordan, the P.L.O., and Islamic militants ever since Jordan 

claimed sovereignty over the area in 1948. As a result 

disputes over Palestinian allegiances have occurred. Pre

sently the Muslim religious council in Jerusalem, or the 



16 

Waqf, is in charge of the Temple Mount esplanade (the whole 

Temple Mount complex). The Muslim Dome of the Rock shrine 

and the al-Aqsa Mosque are located on this esplanade. Pre

sently Jordon's King Hussein is a major financial contribu

tor to the Waqf and still does not recognize Israel's 

claim over the Temple Mount.21 

One of the main reasons Muslim Arabs want to maintain 

control over the Temple Mount is because the al-Aqsa Mosque 

and the Dome of the Rock shrine serve as a safe haven from 

which the Palestinian Arabs can criticize Israel. It also 

serves as a political statement by the Palestinian Arab 

community, presently under occupation, against Israel. Po

litical sermons can be preached freely from Muslim pulpits 

located on the Temple Mount esplanade with little fear of 

arrests by the Israeli pol ice. Thus the Palestinians have 

been able to fight against Israel politically in a way 

they could not do on a battlefield.22 

Another reason why Muslims want to maintain control of 

the Temple Mount is because if Israelis do regain control 

of the Temple Mount and are allowed to rebuild their Tem

ple, it will be - impossible for Islam to ever gain total 

control over Israel. Muslims believe that Jerusalem and 

the Temple Mount is sacred to their religion exclusively 

and that the Jews have no right to claim any part of it as 

their own. 23 
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Islam claims that Jerusalem is a holy city to Muslims 

because (1) Allah is the same God as the one worshipped by 

the Jews and Christians, (2) the beliefs of Islam began 

with Ishmael, Abraham's son and (3) the line of prophets 

and holy men, including Jesus, of the Old and New Testament 

was continued by Mohammed. In order to further substanti

ate their claim, Ishmael was substituted for Isaac in the 

biblical account of Abraham's sacrifice upon the altar on 

Mount Moriah as recorded in Genesis 22:2.24 

According to author Randal Price, Jerusalem is never 

mentioned in the holy scriptures of Islam, known as the 

Koran. Therefore, according to him, "There is no historic

ally justifiable claim for Jerusalem or the Temple Mount as 

a holy place in Islam."25 Also, according to Price, it 

was not until 1187 that Salan-al-Din (Saladin) proclaimed 

Jerusalem the third holiest site in Islam after he defeated 

the Crusaders. Incidentally, Muhammed did not begin his 

religion of Islam until 622, and many of the prophecies 

mentioned in the Koran were borrowed from both the Old 

and New Testaments.26 

The Temple Mount issue is so sensitive to the Muslims 

that they have placed a cemetery in front of the Eastern 

Gate or Golden Gate to prevent the Jewish and Christian 

Messiah from entering through it as these two religions 

foretell He will. The Muslims believe the Messiah of the 

Jews and Christians will not defile Himself by going 

through a cemetery.27 
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To further illustrate their level of sensitivity, 

(based on a personal visit to the area in 1990) non-Muslim 

visitors to the esplanade are followed and are under con

stant observation by armed Waqf police from the time they 

enter the area until they leave. The only photographs 

allowed to be taken are those of the two Muslim buildings 

located on the esplanade. 

The political and religious organizations opposed to 

the building of the Third Temple are as adamant in their 

beliefs as those organizations in favor of building the 

Third Temple. There appears little hope in the near future 

for an agreement on this subject based on the problem of 

dealing with liberals, moderates, conservatives, and ex

tremists in these groups. 

The issue of building a Third Temple in Jerusalem 

today is an extremely sensitive political and religious 

issue. Many of the Orthodox long to see the Temple built. 

However, they feel it is the Messiah, not the Jews them

selves, who will miraculously built it. According to the 

Orthodox, the Temple will come down from heaven when it is 

time for -its establishment. 

Also according to the Orthodox, parts of the Temple 

Mount esplanade are so holy that the only persons allowed 

access on the site are purified priests. However, since 

the destruction of the Second Temple in A.D. 70, the exact 

spot of the Holy of Holies, where the sacred Ark of the 

Covenant was placed, is not known. As a result, no be-
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liever is allowed onto the Temple Mount in fear that the 

Holy of Holies might be desecrated.28 It was for this 

reason that the Chief Rabbinate of Israel placed a sign at 

the base of the ramp which leads up to the entrance of the 

Temple Mount. This sign, written in the three languages of 

Hebrew, English and French, reads: 11 Notice and Warning: 

Entrance to the area of the Temple Mount is forbidden to 

everyone by Jewish Law owing to the sacredness of the 

place. 1129 

With regard to access to the Temple Mount, it is the 

opinion of Rabbi Shlomo Aviner and others that, 11 Humil ity 

and patience, more than aggressive acts will bring the 

people of Israel with the help of God to its complete re

demption on the Temple Mount."30 Rabbi Aviner is pre

sently the head of Yeshiva Ateret Cohanim, an organization 

which is currently training their students to become the 

next priests who will serve in the Third Temple. More on 

this organization will follow in a latter portion of this 

paper. 

Rabbi Aviner believes that there are two types of 

redemption: .. redemption that can be advanced by human ef

forts at the present time and redemption that is in the 

h a n d s of G o d . 11 3 1 I t i s a 1 s o t h e .o p i n i o n o f R a b b i A v i n e r 

that: 

The Temple is part of the coming future as 

well as its location. He who wants to touch the 

Temple Mount, diminishes, reduces, and dwarfs 
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this entire matter, which is beyond our under

standing. Only out of recognition of our short

comings shall we deserve it ... The more we fear 

this place, the more we recognize that it is be

yond our conception (just as the name of G-d is 

beyond our conception and we therefore do not ex

press it in writing), the more shall we be part 

of the Temple's place and be honored to climb up 

the ladder that is founded in the mundane struc

ture of the state and whose top reaches the sky 

of the Temple.31 

Another Orthodox rabbi known as the Satmar Rebbe, 

Rabbi Yoel Teitelbaum, said, referring to the miraculous 

concept, 

Whoever doubts that this Redemption will come 

miraculously, rejects the principle of our belief 

in the Torah •... the very fact of taking it upon 

oneself to hasten Redemption prematurely is an 

act of infidelity, Heaven forfend .... It is not 

possible for a man to adhere to these two convic

tions--belief in this state [the state of Israel] 

and belief in our Holy Torah--for they are each 

other absolute opposite, and they cannot wear one 

crown. 32 

Conservative and Reformed Jews do not want to rebuild 

the Temple because they do not feel that it is necessary to 

build a literal Temple. They feel that it is wrong to re-
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turn to the past and they want Judaism to be more of an 

evolving religion. Furthermore, since the establishment of 

the state of Israel, some feel that the Temple should be a 

spiritual center within themselves.33 Speaking on behalf 

of Conservative Judaism, according to a Time Magazine arti

cle, Pesach Schindler said, "Religion evolves. We have re

spect for the past, but it has no operational significance. 

With the establishment of the state of Israel, we have all 

our spiritual centers within us. That is where the Temple 

should be built."34 

According to an article in The Jewish Monthly, Rabbi 

Theodore Friedman, also of the Conservative sect, said, "We 

see the Temple as a symbol of a period of glory. We don't 

look for its restoration." In the same article Rabbi Joel 

Oseran of the Reform sect said of the Temple, "We would be 

unequivocally opposed to any restoration of the Temple." He 

sees the rebuilding of the Temple as "antithetical, not 

only to our sensitivities, but to the essence of what our 

peoplehood has evolved into."35 

Speaking from a more liberal stance, a member of the 

Citizens Rights Movements, which supports negotiations with 

the P.L.O. and the concept of 11 land for peace," said as far 

back as 1986, " .... unfortunately, in recent years, here in 

Israel, we have seen the emergence of an 11 iron fist 

Judaism" which stresses those biblical texts and other 

sources which belong to another age, and are totally inap

propriate to the twentieth century."36 
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It is the sentiment of the last statement which best 

describes those in Israel who are against the more radical 

stance of those who favor the building of the Third Temple 

in Jerusalem. Those groups in favor of building the Third 

Temple are made up of individuals who maintain a more lit

eral interpretation of the Torah and feel it is their per

sonal responsibility to bring about the building of the 

Third Temple, thus ushering in the Messiah and universal 

redemption. 

The campaign to regain control of the Temple Mount 

again began immediately following the Six-Day-War in 1967. 

At first the campaign was slow in public support, but it 

has steadily been gaining momentum ever since that time. 

One of the greatest reasons for this support is directly 

related to the Western Wall. This wall, formerly known as 

the 11 Wailing Wall 11 prior to Israel's regaining control of 

the site in 1967, is really nothing more than a retaining 

wall of the Second Temple. As such, it really is not a 

holy site. It is, however, the closest area to the Holy of 

Holies that the Jews are allowed to have since they are 

forbidden access to pray on the Temple Mount itself. 

Those organizations in favor of building the Third 

Temple feel that since this wall was given to the Jews by 

previous Muslim rulers as a symbol of their victory over 

the Jews, and the fact that the Jews were forbidden permis

sion to ascend up to the Temple Mount, the very idea that 

Israel would continue to be subjugated to this humiliation 
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while Israel is in full control of the entire area is seen 

as a disgrace. This criticism of the Chief Rabbinate is 

also gaining support especially by the more radical organi

zations.37 

Almost one third of the Jewish 613 commandments make 

reference to the need for a Temple in Jerusalem. 

aimonides, (1135-1204) who codified Jewish law, believed 

that the Temple should be built by every generation of Jews 

if they ever gained control of the Temple Mount. This is 

why it was considered by some to be such a mistake, and 

even sin, for the Israelis to return the Temple Mount site 

over to Muslim control after the Six-Day War. 

During the Temple periods, the Temple was the symbol 

of national unity. This is one reason why not having full 

control of the Temple Mount is so important to Israeli na

tionalists and those organizations which favor the build

ing of the Third Temple. They feel that without the Temple 

Mount the nation of Israel can never be fully unified. 

They feel that Israel will not be complete as long as Mus

lims maintain the status quo of the area. This view is 

best expressed by Rabbi Nahman Kahane, head of the Insti

tute for Talmudic Commentaries and brother of the late 

Jewish extremist Rabbi Meir Kahane, who once said: "All 

Jewish history as far as we're concerned [those in favor of 

building the Third Temple] is one big parenthesis until the 

Temple is returned. Life without the Temple is not really 

living ... 38 Since the start of the Palestinian Intifada, 
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Arabic for "struggle," in 1987 Jewish groups which want to 

see the Temple Mount restored and once again be the center 

of Jewish worship have multiplied and some have become ex

tremely well organized and focused.39 

Today, unlike only ten years ago, Israelis who speak 

seriously regarding Jews gaining the freedom to pray on the 

Temple Mount and Jews preparing to build the Third Temple 

are no longer considered to be mentally unstable. 40 

One of the greatest hindrances to gaining access to 

the Temple Mount by Jews, aside from the fact that the area 

is presently under Muslim control, is the Halachic prohi

bition against any Jew entering the site. However, several 

organizations and prominent Israeli rabbis have begun to 

challenge this prohibition. One of the most prominent and 

influential Rabbis to challenge this ruling is former Chief 

Rabbi of Israel, Shlomo Goren. Since the Six-Day War he 

has been conducting research about the Temple Mount, pri

marily having to do with measurements he took of the Temple 

ount esplanade immediately following the Israeli victory 

in 1967. He has concluded that Jewish people may in fact 

enter and walk upon many areas of the Temple Mount without 

violating the most sacred spot, the Holy of Holies. Rabbi 

Goren favors the concept of erecting a synagogue on the 

Temple Mount as a place of worship. 41 

One of the most vocal organizations to speak out 

against the Rabbinic prohibition to the Temple Mount has 

been the group Temple Mount Faithful, headed by Gershon 
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Salomon. It is the opinion of this group that the prohibi

tion against Jews visiting the Temple Mount does not need 

to be observed. They view with disgust the Chief Rabbi

nate's worship and glorification of the Western Wall be

cause they feel it symbolizes not the unity of the nation, 

but the humiliation and destruction of it. It is their 

contention that the state law, entitled the Holy Places 

Bill, guarantees all worshippers freedom of access to all 

holy sites. Thus they feel Moshe Dayan's ruling in 1967 

which restricts any Jewish presence on the Temple Mount is 

illegal. This group has also made numerous appeals to 

Israel's Supreme Court trying to prove that the current ban 

on prayer on the Temple Mount has no legal basis whatso

ever. 

Another group, primarily a study group which favors 

access to the Temple Mount, is called Towards the Mountain 

of the Lord and had its beginning in the early 1970s. 

This group was established specifically to re-examine the 

status of the holy site according to Halakah. This group 

has been significant in that it was instrumental in awaken

ing rabbinical interest in the Third Temple and prayer on 

the Temple Mount. It was also instrumental in giving in

spiration to members of the Jewish Underground. One of 

this group's central figures has been Menachem Ben-Yasher, 

a scholar from Bar-Illan University who, since 1968, has 

been a strong advocate of allowing Jewish prayer on the 

Temple Mount. It has been the argument of Ben-Yasher that 
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Jews, up until the sixteenth century, politics permitting, 

prayed on the Mount and even had a synagogue there. It was 

only after this period that Jews were barred by the Muslims 

from entering the Temple Mount and as compensation were 

given the 11 Wailing Wall ... 

In 1981 a committee was established by Israel's Chief 

Rabbinate to re-examine the issue of the Temple Mount. One 

of their considerations was establishing a synagogue in one 

of the corners of the Temple Mount esplanade. The reason 

for this consideration was the result of a report written 

by the Chief Rabbi of the Western Wall, Rabbi Meir Yehuda 

Getz. This report concluded, among ot her things, that Jews 

were allowed on certain areas of the Temple Mount based on 

secret excavations conducted by Rabbi Getz several months 

earlier. 42 

In August of 1986, at another meeting in Jerusalem 

attended by nearly fifty rabbis, it was ruled that Jews 

could enter the Temple Mount area. Furthermore, it was 

seen as a sacred obligation and a religious duty to do so. 

Present at this meeting was Rabbi Shlomo Goren and another 

prominent rabbi, Rabbi Yisrael Ariel, founder of the Temple 

Institute. It was at this meeting that Rabbi Shlomo Goren 

shared his findings relative to the location of the Holy of 

Holies made immediately following the Six-Day War. This 

meeting was significant in that it gave full legitimacy to 

the cause allowing Jews to enter the Temple Mount area. 
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A group calling itself The Movement for the Reestab

lishment of the Temple, founded by Rabbi Yosef Elboim in 

1987, was established in order to prove to orthodox Jews 

specifically that there are, in fact, religious reasons 

why the Temple Mount should be controlled by Israel and why 

prayer should be reestablished there. This group has also 

managed to convince Israeli police to permit large Jewish 

groups onto the Temple Mount and have obtained the neces

sary permits in order to do so.43 

Another group called the Society for the Preparation 

of the Temple stresses, among other things, that all Jews 

should make pilgrimages to the Temple Mount. This group 

differs from Orthodox Judaism which teaches that Jews are 

not allowed anywhere on the Temple Mount area due to its 

sacredness and because a person may defile the Holy of 

Holies. This group, on the other hand, maintains that Jews 

are allowed on the Temple Mount because the Temple area 

itself was 500 cubits by 500 cubits in size. The present 

Temple Mount esplanade is nearly four times the size of the 

original Temple area. Therefore, they believe it is per

missible for Jews to visit the Temple Mount without viola

ting the rabbinical ban, as long as the designated Temple 

area itself is avoided.44 

With respect to Jews reclaiming the Temple Mount, mod

erates, such as Rabbi Shlomo Goren and Rabbi Meir Getz, are 

in favor of Jews praying in a small synagogue on the Temple 

ount. Radicals or extremists, such as Rabbi Yisrael Ariel 
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of the Temple Institute and Gershon Salomon of the Temple 

Mount Faithful, favor total Jewish sovereignty over the 

Temple Mount so that the Third Temple can be built.4 5 

In a Jerusalem Post article written in 1993 entitled 

"Rabbi raps ex-chief rabbi's view of third temple," Rabbi 

Yisrael Ariel said, "The idea that the temple will descend 

form heaven comes from the apocrypha and the New Testa

ment, specifically Revelation 21. 11 This he said in refer

ence to former Sephardi Chief Rabbi Mordechai Eliahu's view 

that the Temple will descend out of heaven by divine inter

vention. Rabbi Ariel also stated in the article that the 

commandment to rebuild the Temple was for all generations 

and according to Sefer Hamitzyat by Maimonides, it obli

gates every Jewish man and woman to fulfill this command

ment.46 

Maimonides was against those who would not fulfill the 

commandments and who preferred to wait for the Messiah to 

arrive first before they acted on their own. According to 

aimonides: 

Those people who convince themselves that they 

will remain [in exile when they cannot perform 

the commandments] until the king, the Messiah ar

rives ... they are not only fooling themselves, but 

they are causing others to sin as well ... because 

there is no fixed set time for the messiah to ar

rive ... but the obligation of our religion and the 

commandments is not dependent on the arrival of 
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the king, the messiah.47 

The Temple Institute believes that the Temple must be 

built before the Messiah will return, primarily because 

those who built the Second Temple did not wait until the 

essiah arrived before they built it. This group further 

believes that the idea that the Third Temple will descend 

from heaven is nothing more than a legend. They also be

lieve that the very idea that God, and not Israel, will 

fulfill the commandment to build the Temple is contrary to 

Jewish thought. They believe that this concept of a Temple 

descending from heaven has no basis in Torah and that those 

who believe in the miraculous concept do so because it re

moves from them the responsibility to hasten the rebuild

ing. Thus it is not their responsibility. It is theMes

siah•s.48 

In addition to Jewish organizations who want the Third 

Temple built, many Christian evangelistic organizations 

support the idea of building the Third Temple. The main 

reason for Christian evangelical involvement with the pre

parations for the Third Temple is because they feel that 

this means that the Second Coming of Jesus Christ must be 

soon to follow.49 According to the last book of the New 

Testament, Revelation, the Temple will be rebuilt before 

the Messiah returns. To Jews and Christians alike, especi

ally those who take the Bible literally, the rebuilding of 

the Temple is a sign that the Messianic Era has begun. 
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THE SIGNIFICANCE OF THE SIX-DAY WAR 

The significance of the Israeli Six-Day War in 1967 is 

that this was the first time since Bar Kochba, (A.D. 136) 

that Jerusalem and the Temple Mount were under the control 

of Jews. 1 

The Six-Day War, which occurred between June 5-10, 

1967, started primarily as a result of Arab threats to 

Israel and because of Arab blockades of Israel. As a re

sult of this war the Israeli army defeated Egyptian, Jor

danian and Syrian forces. It also gained control of the 

Sinai Peninsula, the West Bank, and the Golan Heights. 

Furthermore, as a result of this Isreali victory, East Jer

usalem and the Temple Mount were liberated from Jordanian 

control. 2 

Of course, the victory caused Israelis and Jews around 

the world to be euphoric. In the June 30, 1967, issue of 

Time Magazine, Jewish historian, Israel Eldad, is quoted as 

saying, 11 We are at the stage where David was when he liber

ated Jerusalem. From that time until the construction of 

the Temple by Solomon, only one generation passed. So it 

will be with us. 11 3 

From the 1920s to 1967, a secular Zionist elite domi

nated Israeli society and religious Jews, although a power

ful influential political force, were considered outsiders. 

This, however, changed as a result of the Israeli military 

victory of 1967. Now the religious Jews were no longer the 

33 
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outsiders, but they became increasingly more influential 

politically. According to Charles S. Liebman, professor of 

political science at Bar-Ilan University, the Israeli vic

tory of 1967, which gained Jews sovereignty over the Old 

City of Jerusalem, now seemed to create a new political 

era; one which appeared to confirm the messianic expecta

tions of the religious Jews.4 

Religious Jews viewed the Six-Day War as a turning 

point for religious radicalism. According to Menachem 

Friedman: 

The Six-Day-War was a turning point in the po

litical expression of religious radicalism. It 

reflected a substantive historical change between 

Exile and Redemption. For, whereas the Six-Day 

War did not necessarily constitute total and ab

solute transition from Exile to Redemption, it 

marked the point at which a substantially dif

ferent religious reality came into existence. 5 

Also as a result of the Six-Day War, Jews now enjoyed 

a new identity. They were now seemingly complete with 

their land, and were no longer threatened by their enemies. 

Some individuals, such as Harold Fisch, have compared the 

victory of the Israelites crossing the Red Sea with the 

Six-Day War. According to Fisch the 1967 war was "a truly 

religious moment," containing "the experience of miracle, 

of sudden illumination." Furthermore, according to him, 

the 1967 war was "a triumph ... by which (the Jews) were not 
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only delivered from mortal peril but also restored to Jeru

salem and to the cities of Judah. 11 6 

In the words of Rabbi Shlomo Goren, who was one of the 

first paratroopers to reach the Temple Mount after it was 

liberated 11 We have taken the city of God. We are now en

tering the Messianic era for the Jewish people, and I pro

mise ... that what we are responsible for we will take care 

of. II 7 

It was soon after the Six-Day War of 1967 that talk of 

constructing the Third Temple began. It was this Israeli 

victory that began the serious discussions among rabbis, 

about considering the possibilities of building the Third 

Temple. News periodicals began discussing the same topic 

such as the June 30, 1967 issue of Time Magazine article 

entitled: 11 Should the Temple Be Rebuilt?" which mentioned 

that talk of reconstruction was beginning in Israel . 8 

The Temple Mount in the control of Israel immediately 

following the Six-Day War was a time of tremendous joy and 

celebration for Jews and a time of unspeakable humiliation 

for the Arab nations. The idea that such a small country 

such as Israel, could defeat the might of the Arab nations 

which surrounded Israel was seen by many as a miraculous 

event of divine intervention. 

On June 7, 1967 soon after Mordechai Gur made his way 

through the Lion's Gate and into the Old City section of 

Jerusalem, he proceeded up to the Temple Mount and uttered 

his famous victory statement: 11 The Temple Mount is ours. 
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Repeat: The Temple Mount is ours. 119 Once these words 

were uttered Jews around the world began to celebrate 

their victory over the Arabs. Now the most sacred spot on 

earth to Jews was once again in their possession after 2000 

years. 

The Six-Day War of 1967 was interpreted by many Jews 

as God's placing all of Eretz Israel, that which had been 

prayed and yearned for for 2000 years, into the hands of 

His people. The conquest of all of Jerusalem and the Tem

ple Mount in 1967 caused a new messianic ideology to spring 

forth, to a vast religious public not only in Israel, but 

throughout the whole world. The conquest of Jerusalem now 

took on eschatological ramifications; the coming of the 

essiah was at hand. 

One of the leaders of this interpretation of events 

was Rabbi Zvi Yehuda Hacohen Kook, who was at that time 

head of the Yeshivat Merkaz Harav in Jerusalem. His 

father, Rabbi Avraham Yitzhak Hacohen Kook, was the founder 

of this Yeshiva. In a statement soon after the Israeli 

conquest of the Wailing Wall Rabbi Kook stated: 11 We hereby 

inform the people of Israel and the entire world that under 

heavenly command we have just returned home in the eleva

tions of holiness and our holy city. We shall never move 

out of here ... 10 At that moment what was previously known 

as the "Wailing Wall 11 was now referred to as the "Western 

Wall;" Israel no longer needed to cry for this spot to be 

theirs because now it was. The Western Wall itself is act-
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ually the retaining wall of the Second Temple. It is sig

nificant in that it is considered by many Jews today to be 

the holiest place in Judaism in which to pray and worship 

and many consider this place as the only temporary substi

tute for the actual Temple itself. 11 

Rabbi Zvi Yehuda Kook was virtually unknown prior to 

Israel's victory in 1967. However, soon after the war he 

suddenly became a charismatic figure who would spearhead 

the new messianic interpretation of Jerusalem. Rabbi Zvi 

Kook felt that once Jerusalem and the Temple Mount were 

under Israeli sovereignty that the redemption of Israel had 

begun, unlike his father Rabbi Avraham Kook, who felt the 

redemption of Israel began with the rise of modern Zionism 

and the Balfour Declaration. It was also at this time that 

Rabbi Zvi Kook, due to his charismatic image, managed to 

transform the formally passive religious community into a 

powerful political force. It was also this rabbi who, 

after the Six-Day War, commonly referred to the State of 

Israel as the "Kingdom of Israel in the making." According 

to Rabbi Kook, everything in Israel became holy; the land, 

the army, and every Jew 1 iving in Israel was now holy. It 

was the followers of this rabbi who would later become one 

of the most significant militant forces in Israel to call 

for the complete liberation of the Temple Mount and the 

land of Israel. This organization is known as the Gush 

Emunim, and is still a powerful political force in Israel 
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today. 12 

It should also be noted that according to authors Ice 

and Price, during the Six-Day War the Muslims abandoned 

the Temple Mount because they knew of passages in the Koran 

(Night Journey 8) which spoke of this very event happening 

and of the Jews rebuilding their Temple once again. Per

haps as the result of some religious or political dipl o

macy, or major internal civil strife among the Israelis 

themselves, the Muslims may one day leave this site without 

too much confl ict.13 

The euphoria that most Jews experienced upon hearing 

the news that the Temple Mount was now in Israeli hands, 

was soon replaced by the devastating and unbelievable news 

that the then-Minister of Defense, Moshe Dayan, had given 

orders that the Israeli flag be removed from atop the Tem

ple Mount and that control of the Temple Mount, although 

still under Israeli jurisdiction, be given back to the Mus

lims. This news was most surprising indeed, considering 

the contents of Moshe Dayan's speech upon first leaving the 

Temple Mount area: 

We have returned to the holiest of our sites, 

and will never again be separated from it. To 

our Arab neighbors, Israel extends the hand of 

peace, and to the peoples of all faiths we guaran

tee full freedom of worship and of religious 

rights. We have come not to conquer the holy 

places of others, not to diminish by the slight-



39 

est measure their religious rights, but to ensure 

the unity of the city and to live in it with 

others in harmony.14 

Moshe Dayan returned control of the Temple Mount to 

the Supreme Muslim Council, or Waqf, which was formed soon 

after the Six-Day War on June 17, 1967, as a gesture of 

good will. Initially Jews were to be allowed on the Temple 

ount as tourists, but were not allowed to pray or worship 

there publicly. Moshe Dayan considered the Temple Mount as 

a historical site, not as a religious site. 15 He seemed 

to be of the mind-set of the old Zionist political tradi

tion which stressed non-involvement in areas relating to 

uslim holy places. 16 He may have also known that when

ever a sacred space becomes cause for political conflict, 

it is usually the state's role to manage the situation. 17 

Moshe Dayan was supported in his decision of giving 

control of the Temple Mount to the Muslim Waqf by the Chief 

Rabbinate of Israel. It was in July of 1967 that the Chief 

Rabbinate ruled that Jews were forbidden onto the Temple 

ount for fear they would desecrate the site of the Holy of 

Holies. 18 

Of course the primary reason most Jews were so angered 

by Moshe Dayan's decision was that the state of Israel was 

willing to give full sovereignty of the Temple Mount over 

to the Muslims, while at the same time, the state of Israel 

was denying access to the site for the very people for whom 

they had originally sought to gain the sovereignty. 19 
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All was not lost, however, when Moshe Dayan returned 

the Temple Mount to the Muslims. On June 8, 1967, while 

the Temple Mount was still under the control of the Israeli 

Army, Rabbi Shlomo Goren was able to determine where the 

exact location of the Holy of Holies was located. 20 It 

was Rabbi Shl omo Goren who, on August 15, 1967, attempted 

to defiantly ascend to the Temple Mount specifically in 

order to challenge the state's decision of returning sove

reignty over to the Muslims. As a direct result of this 

action on the part of Rabbi Goren, a police guard has been 

posted at the entrance to the Temple Mount ever since. It 

was also a direct result of this incident that the Chief 

Rabbinate posted its sign forbidding Jews to enter the 

area. 21 

Another reason for Jewish anger over Moshe Dayan's de

cesion was that although the Waqf was given control over 

the entire Temple Mount they were primarily interested in 

only the immediate area around the al-Aqsa Mosque. How

ever, after control was given to them the entire Temple 

ount esplanade was annexed by them. Their reasoning was 

that the Temple Mount was all part of the al-Aqsa 

l OS qUe. 22 
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ATTEMPTS TO TAKE THE TEMPLE MOUNT BY FORCE 

Ever since 1967, the Temple Mount has been a religious 

and political battleground. As a result numerous individ-

ual zealots and militant groups have attempted to change 

the status quo on the Temple Mount often through violent 

means. Most of the individuals involved have been nation-

alist Israelis, but some have also been foreigners. Most 

of the militant groups have been Israeli. Most of these 

groups have sought to change the status quo by force, of-

ten without considering the consequences of their actions. 

All the attempts thus far, however, have been thwarted by 

either the Israeli police or the Muslim Temple Mount 

guards. The objectives of these various groups have been, 

of course, to regain full Jewish sovereignty over the Tern-

ple Mount in order to either build the Third Temple, or 

build a synagogue on the site. From 1967 to 1993 there 

have been more than two dozen violent attempts to regain 

control of this site. 1 This paper, however, will focus 

only on the important groups and individuals involved with 

these groups, in order to better illustrate the extent of 

their involvement in the movement to build the Third Tern-

p 1 e. 

One of the earliest attempts to change the status quo 

was by an Australian named Dennis Michael Rohan, on August 

23, 1969. His rationale for setting the al-Aqsa Mosque on 
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fire, was to quicken the arrival of his Messiah, Jesus 

Christ. As a result of his actions extensive damage was 

done to the al-Aqsa Mosque and thousands of Arabs stormed 

through the Old City section of Jerusalem calling for a 

jihad (holy war) against the Jews, who they held responsi

ble for the incident. It took several months to resolve 

this incident and convince the Arab world that Jews were 

not involved in some kind of conspiracy to take over the 

Temple Mount. 2 

Another incident occurred on April 11, 1982 when an 

Israeli soldier, Allen Harry Goodman, took control of the 

Dome of the Rock shrine and shot one of its guards. Good

man was captured alive by Israeli police and was subse

quently sentenced to life in prison. As a result of his 

actions nine people were wounded, two Arabs died and a week 

of riots and strikes by Arabs from Jerusalem, the West Bank 

and Gaza ensued. The rationale for his actions was "to 

avenge the blood of several of my friends who were killed 

by Arabs."3 At his trial, Goodman claimed that the 

reason he wanted to liberate the Temple Mount was because 

he was the "King of the Jews." 

In October of 1982 Rabbi Yoel Lerner, who today is 

head of the Sanhedrin Institute, an organization which ad

vocates that the Israeli government return to a Torah based 

form of government, was arrested in connection with plan

ning the destruction of the Dome of the Rock, by blowing it 

up. As a result of his extensive involvement in the plot 
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e was convicted and received a two-and-a-half-year prison 

erm. Prior to this conviction he also served three years 

or planning to overthrow the Israeli government in order 

o establish a more religious oriented state. He is cur-

rently involved in an organization called Medinot Tzion 

(T he State of Biblical Zion) which advocates the establish

ent of a separate Jewish state. This organization, and 

ose involved in it, feels the present liberal Rabin gov

ernment has lost touch with Israel's religious heritage. 4 

In March of 1983, 38 yeshiva students of Rabbi Yisrael 

riel (who currently heads the Temple Institute) and sev

eral Israeli soldiers mostly from Kirat Arba and Jerusalem, 

lanned to tunnel their way underneath the al-Aqsa Mosque 

·n order to conduct a Passover prayer services there. It 

as their plan to possibly settle the area of the Temple 

aunt similar to the way the Gush Emunim had established 

settlements in other areas of the West Bank. Their plan 

ailed, however, and was never implemented because they 

ere stopped before they even reached the Temple Mount 

area. 5 

The Lifta incident of January 27, 1984 was another 

serious attempt by Jewish religious extremists to gain con

rol of the Temple Mount. This was an incident whereby a 

emple Mount guard, during his regular round, discovered a 

arge quantity of explosives, grenades, and an array of 

other arms hastily left behind by two individuals he spot

ed fleeing the area upon his approach. This discovery ex-



46 

posed what later turned out to be a well-orchestrated con

spiracy to blow up the Muslim structures on the Temple 

ount by individuals with considerable expertise in explo

sives, suggesting the involvement of military personnel ex

perienced in demolition.6 

Soon after this attempt a spokesman for the Gush Emu

nim (Block of the Faithful) Israel Har-el, appeared on 

Israeli television and said that the people who were in

volved in the plot to blow up the Muslim holy places on the 

Temple Mount, did so in hopes that the incident would force 

the Messiah to return in order to save his people from 

total annihilation. 7 

The most organized attempt to blow up the Dome of the 

ock shrine on the Temple Mount occurred in 1984 by a group 

of individuals associated with an organization by the name 

of Gush Emunim. The planning for this event spanned a four 

year period from 1978 to 1982 and was spearheaded by 

Yehuda Etzion. Etzion managed to convince a group of eight 

men in early 1980 that once the Muslim shrine was removed 

from the Temple Mount, a major spiritual awakening would 

occur in Israel; a type of spiritual revolution. He was 

convinced that once the Dome of the Rock was destroyed all 

of Israel's national problems would be solved. This group 

had expert knowledge of explosives and most of what was 

confiscated from their attempt turned out to be stolen from 

the Israeli Defense Forces. Their plan was to blow up the 

Dome of the Rock without destroying any of the surrounding 
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areas of the Temple Mount. The only reason their plot 

ailed was because the group was unable to secure rabbinic 

approval. Some from the group later doubted the plan 

could be successfully carried out. Once the details of 

this group and the extent to which they were connected to 

the Gush Emunim became known, it became quite clear that a 

Jewish underground terrorist group called the Machteret 

Yehudit was in operation. At first most Israelis were sur

prised that a Jewish underground of this magnitude existed 

in Israel but later, most eventually came to endorse what 

they stood for. Most Israelis' endorsed what this organi

zation did because they were actively involved in doing 

things most Israelis only dreamed of doing.8 

The Machteret Yihudit was conceived by Yeshua Ben

Shoshan and Yehuda Etzion. The Machteret's first meeting 

took place in 1978, specifically for the purpose of discus

sing the destruction of the two Mu~lim structures located 

on the Temple Mount esplanade, those being the Dome of the 

Rock and the al-Aqsa Mosque. Upon further investigation it 

was revealed that Shoshan and Etzion were extremely angry 

over the Camp David Accords, which returned the Sinai to 

Egyptian control in 1978. They felt that the return of the 

Sinai had no place in Israel's redemptive process. It was 

the opinion of these two men that the interruption in 

Israel's redemptive process, which the Camp David Accords 

represented to them, was God's punishment to Israel for 
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having allowed the existence of the Muslim presence or 

"abomination .. to continue for so long on the Temple Mount. 

According to Shoshan and Etzion, the final process in the 

redemption of Israel and its people will be the building of 

the Third Temple, which will occur on the Temple Mount. 

They also felt that Israel had been responsible for the 

ultimate sin of desecration of Israel's most holy site when 

it returned the site over to Muslim control following the 

Six-Day War.9 

The concept of active redemption was developed by the 

late Shabtai Ben-Dov who died in 1979. After the Six-Day 

ar he experienced a religious regeneration and believed 

from then on that waiting for any more miracles to regain 

the Temple Mount was unnecessary; all conditions for re

demption were already present. All that was really needed 

was action on the part of Israelis who were dedicated to 

Israel's redemption. He advocated, among other ideals, a 

Jewish theocracy on earth, building the Third Temple and 

the establishment of an Israeli government based on Torah 

Law and administered by the Sanhedrin; Israel's ancient 

Supreme Court. 

Most religious extremists who share Ben-Dov's view

point also believe that some radical expression of faith is 

required on the part of Israel in order to restore the mes

sianic process of redemption and to calm the Lord's present 

anger against Israe1. 10 They feel that once they fulfill 

the divinely appointed mission which they have been called 
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to perform (purging the Temple Mount from Muslim control) 

that the Messiah will return. 

The rationale behind Yehuda Etzion's decision to blow 

up the Dome of the Rock was due in part to the fact that 

Etzion discovered between 1972 and 1973 that he was a dis

tant relative of Shabtai Ben-Dov's. This, along with Ben

Dov•s deathbed call for action to Etzion: 11 If you want to 

act in a way that would solve al 1 the problems of the 

people of Israel do this thing! [destroy the Dome of the 

Rock]" 11 

While in prison for his crime, Yehuda Etzion explained 

his focus concerning the Temple Mount by saying: 

David's property in the Temple Mount is there

fore a real and eternal property in the name of 

all Israel. It was never invalidated and never 

will it be. No legality, or ownership claim, 

that is not made in the name of Israel and for the 

need of rebuilding the Temple, is valid. 

The expurgation of the Temple Mount will pre

pare the hearts for the understanding and further 

advancing of our full redemption. The purified 

Mount shall be--if G-d wishes--the hammer and 

anvil for the future process of promoting the next 

holy elevation.12 

Etzion is firmly convinced that the Jews must build 

the Third Temple if they are ever to realize redemption and 

he has continued in his efforts to see this brought about. 
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In April of 1989 Yehuda Etzion, Rabbi Yi srael Ariel, 

and Joel Lerner and a few of their followers gained access 

to the Temple Mount and came very close to succeeding at 

performing the ancient religious rite of performing the 

Passover sacrifice. Several months following this episode 

an attempt was made by Gershon Salomon and his organiza

tion, The Temple Mount Faithful, to 11 Symbolically 11 lay the 

cornerstone of the Third Temple on the Temple Mount. Of 

course they were prevented from doing so, but the anxiety

ridden Muslim authorities did not look kindly on the whole 

affair. These two incidents have also been blamed for 

being a cause of the Temple Mount riots of October 8, 1990, 

here twenty Arabs lost their lives and numerous Israelis 

were wounded. 13 

The most recent suspicious activity regarding the Tem

ple Mount came about in December of 1993 when former Kach 

member Rabbi Avraham Toledano was indicted for attempting 

o smuggle arms and ammunition into Israel. He was arrest

ed at Ben Gurion Airport when he returned from a recent 

trip to the United States with $50,000.00 cash along with 

arms and ammunition in his possession. The reason for the 

suspicion is that two weeks following Rabbi Toledano's 

indictment, six other Kach members were held for question

ing in connection with the same case. 14 Three of these 

six are on the executive committee of the previously men

tioned organization Medinot Tzion (The State of Biblical 

Zion). Also interesting to note here, is that Rabbi Yoel 
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Lerner is also on the executive committee of this organiza

ion.15 More will be mentioned in connection with this 

group and some of its members and their involvement with 

he Temple Mount later. 

The most forceful form of protest by the Muslims 

against Jews, especially with respect to the Temple Mount, 

as often been riots. Anti-Jewish riots in Jerusalem date 

back as far back as 1920. These riots were caused because 

the Arabs felt that the large influx of Jewish immigrants 

into Palestine, due to the Russian pogroms, was a threat to 

em. The riots of 1929 and 1936 were the result of fears 

hat Jews were intent on taking control of the Temple 

ount. These fears were often instigated by the Mufti of 

Jerusalem.16 In the 1930 memorandum to the Shaw Commis

sion, Mufti Hajji Amin al-Husayni's statement best illus

trates this fear on the part of Muslims: 

Having realized by bitter experience the unlim

ited greedy aspirations of the Jews in this re

spect, Moslems believe that the Jews' aim is to 

take possession of the Mosque of al-Aqsa gradually 

on the pretense that it is the temple, by starting 

with the Western Wall of this place, which is an 

inseparable part of the Mosque of al-Aqsa .... 17 

The worst eruption to occur on the Temple Mount since 

1967 was during the Jewish holiday of Sukkot on October 8, 

990. This riot was the result of a rumor that the Temple 

ount Faithful group, headed by Gershon Salomon, was going 
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to march on the Temple Mount. This false rumor resulted in 

thousands of Arab Palestinians flocking to the Temple Mount 

in order to defend the Dome of the Rock Shrine and the 

al-Aqsa Mosque. It was this riot whereby Palestinian 

Arabs, under the pretense of defending the Temple Mount, 

rained down hundreds of rocks, bottles, and other debris 

from atop the Western Wall onto thousands of Jewish wor

shippers gathered together on the plaza below. As a result 

hundreds of Jewish worshippers were injured, along with 

hundreds of Palestinian Arabs; nineteen of whom were kil

led by Israeli police. 18 This one riot, instigated on 

the basis of a rumor, accounted for the largest single 

death toll for Palestinian Arabs since the start of the 

Intifada (uprising) in 1987. In fact one source referred 

to it as "the bloodiest clash since the 1967 war ..... 19 

It also resulted in the closure of the entire 35-acre Tem

ple Mount complex, something which had not been done since 

the Six-Day War. 20 Upon further investigation, however, 

it was discovered that the whole incident was a well orch

estrated attempt on the part of the Palestinian Arabs to 

create the · disturbance in order to divert attention away 

from Saddam Hussein and the Persian Gulf War and onto 

Israel and another Arab/Israeli conflict. 

Initially Gershon Salomon and his group the Temple 

ount Faithful were blamed for instigating the riot, 

because they had declared days earlier it was their inten-
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ion to once again attempt to lay the cornerstone for the 

hird Temple on this date. This proved to be false for two 

reasons: (1) in a personal interview I conducted with one 

of its members who had participated in the parade with the 

emple Mount Faithful, I learned that Gershon Salomon and 

is group consisted of only twenty people (hardly a threat

ening number) and that when the riot broke out, they were 

ot even near the Western Wa 11 plaza, but were outside the 

entire complex, and closer to the Pool of Siloam; and (2) 

the Muslim Council, the Waqf, knew days before this inci

dent occurred, that Israel's Supreme Court had in fact ban

ned the Temple Mount Faithful from entering the Temple 

ount for their intended purposes. 

Several other interesting things were discovered in 

connection with this riot. One was that Mr. Faisal 

usseini, one of the leaders of the Palestinian Peace Ac

cords with Israel, who is not a religious man and is seldom 

seen on the Temple Mount, was present on the Temple Mount 

that day. Two, the Waqf security personnel, who should 

have been on duty that day were absent. Three, in order 

for the amount of stones to have been available which were 

used by the Palestinian rioters on that day, they had to 

have been slowly collected over a period of time, which es

tablishes the fact that their rioting was not a spontaneous 

event, but rather, a planned event. The gentlemen with 

whom I spoke, in connection with this event, said that this 

riot would have occurred on that particular day whether or 
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ot Gershon Salomon and the Temple Mount Faithful were pre-

sent; it had been planned. Four, the leaders of this riot 

ad a code word they used to begin the riot which was "Sol-

omon1S Coming. 11 This was to signal that Gershon Salomon 

and the Temple Mount Faithful were approaching the Temple 

ount to set their cornerstone.21 

A more likely reason for this particular riot was be

cause of another rumor which had been circulating around 

East Jerusalem. This rumor was that the Prime Minister, 

Yitzhak Shamir, made a statement a week earlier calling for 

the removal of all East Jerusalem Arabs; that he plan ned to 

have them relocated to refugee camps located in the West 

Bank and that he planned on resettling East Jerusalem with 

recently arrived Soviet Jews. 22 
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THE INVOLVEMENT OF MESSIANIC ZEALOTS 

According to author Charles S. Liebman, the viewpoints 

and ideologies of most messianic zealots can be traced back 

directly to the philosophies of Rabbi Avraham Isaac Kook 

and his son Rabbi Zvi Yehuda Kook. Those who follow the 

eachings of these two rabbis, as do most of those involved 

ith the Gush Emunim and many of the individuals involved 

ith the Third Temple movement, believe that the present 

time is part of the messianic era as prophesied in the 

Torah (or the 11 end times 11
) just prior to the appearance of 

the Messiah. According to them, present history is beyond 

the control of human behavior and no matter what man does 

or does not do, the messianic era has been predestined and 

is guided by suprahistorical laws. Man can hasten themes

sianic era by taking part in the redemption process (i.e. 

help regain the Temple Mount) or man can delay the redemp

tion process by causing hindrances to this process (i.e. 

srael giving back the Temple Mount in 1967, the Sinai in 

1978, and Jericho along with Gaza in 1994), but nothing man 

can do will change the course of history. 

Most of the individuals involved in the Third Temple 

movement are not merely religious "crazies .. as some would 

believe, but are in fact highly educated individuals who 

have invested most, if not all, their 1 ives and resources 
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in the cause to which they feel divinely called. To most 

of them, what they are involved in doing is considered a 

ission, not just a cause. They feel they are servants of 

od. and must ful fi 11 what they have been called to do in 

His service. This same philosophy is also accepted by 

abbi Shl omo A vi ner. Rabbi A vi ner is connected with the 

teret Kohanim Yeshiva which is currently training young 

en for the Third Temple priesthood. With respect to pro-

phetical promises according to the Torah, Rabbi Aviner has 

said, "Yes, we have communication [ 11 behind the curtains, .. 

secretly]. The prophets of Israel are in communication 

with what is to happen in the future and they have handed 

down to us the 11 Secret of their communication ... l 

Those individuals involved with the Third Temple move-

ent who hold extreme messianic ideologies feel that their 

radicalism is the product of being conscious of a literal 

redemption which they believe will soon occur if Israel 

will show itself worthy of redemption. Those dedicated to 

this cause and who maintain they hold such a conscious

ness feel that once they are committed to their cause, 

there is no turning back. They are zealous in their belief 

that a unique and divinely appointed opportunity exists for 

Israel: to usher in the Messiah. Therefore, their sense of 

urgency drives them in their zeal to see this prophetic 

time f u 1 f i 11 e d . 2 
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The zeal of some is so intense, that even war is not 

ruled out as a possible means to achieve their goal of see

ing Israel redeemed. The essence of their zeal is best il

lustrated by the words of Eleazar Waldman who said: 

The Redemption is not only the Redemption of 

Israel but the Redemption of the whole world. 

But the Redemption of the world depends on the 

Redemption of Israel. From this derives our 

moral, spiritual, and cultural influence over 

the entire world. The blessing will come to all 

humanity from the people of Israel living in the 

whole of its land.3 

Also speaking of Israel's redemption, Rabbi Haim 

Orukman has said: 

I could come up with ... plenty of quotations 

from authoritative sources, according to which we 

are living in an era of redemption, but I prefer 

to observe reality. After two-thousand years Jews 

return to their homeland; the desolate land is 

being continuously built; there is a unique pro

cess of the in-gathering of the exiles; have won 

independence and sovereignty which we did not have 

even during the era of the Second Temple. What 

would you call this reality if not a reality of 

redemption?4 

Israel's full redemption is said to come as a result 

of two stages; Mashiach Ben-Yosef (Messiah, the Son of 
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Joseph), and Mashiach Ben-David (Messiah, the Son of 

David). Mashiach Ben-Yosef is synonymous with the nation

al achievements of Israel, such as material abundance and 

political strength. This phase is to be followed by Mashi

ach Ben-David, synonymous with the day when all Israel re

pents.5 

The word 11 messiah 11 means 11 anointed one." According 

to traditional Orthodox Judaism, the Messiah will be a 

human political-military person sent by God to redeem the 

Jews and the nation of Israel as promised by the prophets. 

essianic Jews are therefore Orthodox Jews who believe the 

return of the messiah is imminent; they are fully convinced 

they are living in the 11 end of days." Most of the Messi-

anic Jews now living in Israel are living their lives in a 

more biblical manner than are the majority of Jews living 

in Israel who happen to be quite secular in both their re

ligious and political viewpoints and are continuously 

yearning for a more Westernized lifestyle with all its con

veniences.6 

One of the leading groups associated with the zealots 

who want to regain the Temple Mount is called Tzfia. One 

of its 1 eadi ng organizers is Rabbi Yi srael Ariel. He, as 

mentioned earlier, is also the head of the Temple Insti

tute. He was also one of the first paratroopers to arrive 

at the Temple Mount upon its capture by the Israeli army in 

967. It is his belief that the Temple Mount should have 
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been purged of the Muslim presence immediately after Israel 

conquered the site during the Six-Day War. In a 1985 in

terview he stated: 

It is a shame that we have already sat eight

een years by the mountain and done nothing. About 

one-third of all the Torah injunctions are related 

to the small territory of the Temple Mount. It 

seems that in the day we entered the Temple Mount, 

we, the new landlords were required to clean up 

the place. The military should have used its dem

olitions to level the Mount. Had it been that 

way, the spiritual life of the people of Israel 

would have been revived .... With the help of bull

dozers of Soll el Boneh [I srael• s 1 argest construc

tion company], which could ruin the mosques in no 

time, the construction of the Third Temple could 

have taken place quickly. 7 

This group is angry that the Temple Mount has been 

11 desecrated 11 for so long (under Muslim Waqf control since 

967). Their concerns are religious, not political; thus, 

they have no regard to what the political ramifications 

would be if the Temple Mount was conquered by religious 

zealots. Their main activity is debating their religious 

opponents over the reasons why Jews should return to the 

emole Mount in order to worship there. Their main concern 

is that the Muslim Waqf has been involved in activities on 

the Temple Mount specifically designed to humiliate the 
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uslims have buried their dead on the Temple Mount with 

un knowledge that this act contradicts Jewish Law, ( 2) 

uslims have established numerous prayer and worship areas 

the Temple Mount in addition to their two main buildings 

ot worship, (3) Muslims have been engaged in excavation 

ork on top of and bel ow the Temple Mount in order to de-

roy archeological evidence of Jewish history. They feel, 

according to Jewish tradition, that the Temple Mount is the 

oliest site in Judaism, because God created the nation of 

srael on the Temple Mount. 

This group, and others like it, also feel that the de-

struction of the Second Temple by Titus in A.D. 70 was 

od's punishment upon Israel for having gone astray and was 

lso the reason why the Jews were dispersed throughout the 

orld during what is commonly referred to as the Diaspora. 

is group's main emphasis is that Israel as a nation must 

epent of their sins and seek God's forgiveness. This they 

eel will cause their messiah to return supernaturally and 

enable him to redeem Israel and the Jews, and all ow them to 

uild their Third Temple on the Temple Mount.8 

In addition to the Jewish expectation of a messiah, 

ere is a similar anticipation among many Muslims and 

ristians. The Muslim messiah is known as the Mahdi. 

eir messiah is expected to establish a kingdom with 

ustice and peace for all. The Christians are expecting 
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he Second Coming of their messiah, Jesus, who will usher 

in the millennial kingdom, a time when everyone will live 

in harmony with one another. Thus, all three of the mono

theistic religions, centered in Jerusalem, are presently 

looking for a messiah who will bring peace to the region 

and to the whole world. The problem which arises is that 

each religion believes its own messiah is the true one and 

that the other two religions must accept their choice in 

order to be redeemed. The Jews feel that all people wi 11 

one day acknowledge that Judaism is the only religion 

necessary for redemption; the Christians feel that all 

people will one day acknowledge that Christianity is the 

only religion necessary for redemption; and the Muslims be

lieve that all people will one day acknowledge that Islam 

is the only vehicle for redemption. 9 

The most recent individual who was accepted by some 

Jews to be the messiah was the late Rabbi Menachem Mendal 

Scheerson of the Crown Heights section of Brooklyn, New 

York, who died on June 12, 1994. This 92-year-old gentle-

an was the latest of some two dozen individuals of the 

past who have been proclaimed to be the -Messiah. Even upon 

is death many of his followers (Lubavitcher Jews) danced, 

sang, and drank beer outside his headquarters in Brooklyn, 

because they expected him to rise from the dead and pro

claim himself the messiah. Some of the other more notable 

individuals who were thought to be the messiah were: Rabbi 

kiva (Bar Kokaba) in A.D. 135, Menachem Solomon in 1147, 
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and Shabbeta i Zevi in the 1660s .10 

Many of the organizations and individuals involved in 

the Third Temple movement are considered by many Israelis, 

to be religious radicals. According to Emmanuel Sivan, 

professor of History at Hebrew University, Jerusalem, .. Re

ligious radicalism is a mode of thought and action that en

tails the rejection of those surrounding cultural forms and 

values perceived as nonindigenous (inauthentic) to the re

ligious tradition ... 11 This definition of religious radi

calism would certainly hold true with respect to those or

ganizations and individuals involved with in the Third Tem

ple movement. These organizations and individuals reject 

not only the Muslim culture that shares their region, but 

they also reject the policies of the secular Israeli gov

ernment as well. If the laws are not based on religious 

tradition, they feel they do not need to be obeyed. This 

is especially true with respect to the settlers in the ter

ritories, many of whom belong to Gush Emunim. 

According to sociologists, religious radicalism is 

based on thoughts that require actions. As previously men

tioned, many of those considered to be religious radicals 

feel that in order to secure redemption for Israel, and the 

coming of their messiah, a significant action must be taken 

on the part of those dedicated to Israel's redemption (i.e. 

the Temple Mount must be conquered and the Third Temple 

built). This, they feel, will cause their messiah to re

turn and Israel to be redeemed. The goal of most extrem-
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ists is to overthrow the current order of things, no matter 

what the consequences, in order to establish their system 

of beliefs which they feel are the only authentic ones. 12 

One of the most threatening religious/political radi

cals, or messianic zealots, was the late Rabbi Meir Kahane 

who was assassinated by an Egyptian American El-Sayyid al 

asair on November 5, 1990, in New York City. He often em

ployed militant confrontation as a means to further his 

radical ideals. He also held extremely strong messianic 

beliefs and firmly believed that Israel and Israel is had 

become far too 11 Hellenized. 11 

Another radical extremist is Rabbi Joel Lerner, an 

American Jew who immigrated to Israel in 1960. Lerner is 

presently head of the Sanhedrin Institute in Jerusalem, an 

organization established to reinstate Israel's ancient Su

preme Court. The Sanhedrin existed in Israel until the 

time of the Second Temple's destruction in A.D.70. 

While in the United States Lerner earned a degree in 

athematics from the Massachusetts Institute of Technology. 

He became a member of Meir Kahane's J.D.L. (Jewish Defense 

League) in 1972, and later joined the Kach Party. He in

itially joined the Kach Party because he thought Meir 

Kahane would be more of an educator than a politician. 

This, however, proved not to be the case, as Meir Kahane 

became increasingly involved in politics until his death in 

1990. 
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Rabbi Lerner feels the best way to transform Israeli 

society from a secular state to a more religiously observ

ant state is through education and by means of a strictly 

religious youth movement consisting mostly of high school 

students easily indoctrinated by him and his ideals. In 

he early 1970s he founded an organization called Gal 

(Geula Le-Israel: Redemption for Israel). This organiza

tion was established specifically to make Israel a more 

religiously observant Halakhic state. However, this organ

ization was considered by the Israeli authorities as being 

oo subversive and was quickly outlawed. 

Rabbi Lerner has been sentenced to jail numerous times 

n connection with plots to blow up the Dome of the Rock 

Shrine and the al-Aqsa Mosque. He has also been arrested 

several times for participating in violent anti-missionary 

attacks on Christian organizations. 

Rabbi Lerner's greatest achievement has been a new 

constitution which he has written. This new constitution 

for the state of Israel is one which is based solely on a 

alakhic Jewish legal system instead of the present West

ernized parliamentary system. 

Rabbi Lerner disagrees with those who believe that 

srael's redemption can occur through political means. He 

believes that the will of God is beyond human comprehen

sion. He believes, instead, that his primary responsibil

ity is to do all that is required of him according to 

orah. This, he says, he will do regardless of what the 
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secular state of Israel dictates. Whenever he feels he 

must do some violent act, based on his beliefs and convic

tions, he does it; period. He, unlike many of his col-

eagues involved in the Third Temple movement, feels that 

he cannot 11 force 11 the Messiah to appear. He is, instead, 

quite willing to be patient.13 

In recent years Rabbi Lerner has also been involved in 

the Medinot Tzion, which translated means, The State of 

Biblical Zion. This organization calls for the establish-

ent of a separate Jewish State which would be an alterna

tive to the present secular state of Israel. This organi

zation disagrees with many of the policies of the present 

state of Israel. This organization considers the present 

state of Israel, based on its current 1 iberal governmental 

policies, to be anti-God, anti-Torah, and anti-Eretz 

Israel. This organization also calls for the arming and 

training of a civilian defense force, namely the settlers 

who presently 1 ive in the areas of biblical Zion namely: 

Judea, Samaria, and Gaza, in order to defend themselves 

against the Palestinians living in these areas. They are 

firmly against the present Israeli government's peace 

agreement with the Palestinians.14 

In a recent interview which Ehud Sprinzak had with 

abbi Joel Lerner, when asked about a possible attack of 

the Temple Mount in order to sabotage the West Bank compro

ise with the Palestinians Rabbi Lerner said smiling, 

11 
••• at the advice of my lawyer, I have not heard your ques-
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tion.ulS He further stated that he would not rule out the 

possibility of such an act in order to derail the peace 

process. Surprisingly, in recent years, Rabbi Lerner has 

been involved with speaking to Christian organizations spe

cifically those which support the Third Temple movement; 

the same organizations he use to attack, because they were 

considered missionary organizations.16 

As briefly mentioned earlier, Rabbi Goren's involve

ent in the Third Temple movement centered ar ound the mea

surements he made of the Temple Mount esplanade , which he 

onducted in order to determine the exact location of the 

Holy of Holies of the Second Temple. As a res ult of these 

findings Rabbi Goren believed he knew the exact location of 

not only the Holy of Holies, but the location of the altar 

of sacrifice as well. According to a 1991 inte r view author 

James DeYoung had with Rabbi Goren, Rabbi Goren is quoted 

as saying: 

The Holy of Holies is not ... beneath, nor is 

it located in the Dome of the Rock. The Moslems 

are mistaken. I made measurements right after 

the Six-Day War, and I came to the conclusion, 

and it is 100 percent [certain], that the Holy 

of the Holies is outside the Dome of the Rock, to 

the west side.17 

Most Israeli archaeologists, however, disagree with 

abbi Goren's findings and maintain that the Dome of the 

Rock is the authentic site of the first and second Temples. 
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Some of these archaeologists insist that the Dome of the 

.Rock is the site of what was once the Holy of Holies. 18 

Rabbi Goren was a firm believer in passive redemption. 

He insisted that the next Temple would descend directly out 

of heaven and any activities by man to hasten this project 

was strictly forbidden. He further believed a prophet 

would come and identify all the correct locations necessary 

for the Temple to be built. In the video entitled Shrine 

Under Siege, Rabbi Goren said: 

All Jews in the world are directed here [ t he 

Temple Mount] praying to that place, to this spir

itual Temple just existing in the same place in 

heaven. We believe that the Temple will have to 

be built, not by human beings; not by human hands; 

it will come down straight from heaven. It means 

that the spiritual Temple will come down and it 

will become the Temple here on the Temple Mount. 19 

Also, as mentioned earlier, Rabbi Shlomo Goren was the 

first to attempt to establish an Israeli presence on the 

Temple Mount in 1967 by trying to place a Torah scroll 

along with a prayer stand on the southern portion of the 

emple Mount. The scrolls remained until the Israeli Min

ister of Defense, Moshe Dayan, ordered them removed. 20 

It was the belief of Rabbi Goren that Jewish history 

is divided into three time periods, each one lasting be

tween 400 and 1000 years. The last of these time periods 

Rabbi Goren referred to as the "Third Commonwealth" and 
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lasts from the Six-Day War to the coming of the Messiah. 

hus, he believed humanity is presently living in the final 

period, or messianic period.21 

It is also of significance that Rabbi Goren was ap

pointed Chief Ashkenazic Rabbi of Israel in 1973 and in 

1986, he became the head of the "Supreme Rabbinical Counci 'l 

on the Temple Mount. It was this group which petitioned 

the Israeli government to remove the prohibition against 

ews which would have allowed them to pray on the Temple 

ount. 22 

In a stronger political and religious stand, in 1988, 

abbi Goren erected a memorial on the roof of the Idra 

Yeshiva which overlooks the Western Wall plaza and the Tem

ple Mount. Although originally erected as a Holocaust Mem

orial, it also serves as a political and religious state-

ent which symbolizes the sacrificial offerings and liba

tions of the Temple. The memorial shows six Jewish stars 

burning in fountains. Its political statement was about 

the status quo on the Temple Mount; something that has been 

an irritation to Rabbi Goren ever since Israel gave control 

of the Temple Mount back to the Muslim Waqf authorities. 

Prior to his death in 1994 Rabbi Goren was covered by 

e Israeli press because he was considered a dissident for 

ssuing an halakhic ruling stating that soldiers did not 

ave to obey orders to remove settlers from the territor

ies. He believed it was illegal to do so. In one article 

Goren states: 
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It is clear that according to Halacha, a sol

dier who receives an order that runs contrary to 

Tora law, should uphold the Halacha and not the 

secular order. And since settling the Land is a 

commandment, and uprooting the settlers is break

ing the commandment, the soldier should not carry 

out an order to uproot settlements.23 

Most recently Rabbi Goren was in the news because he 

declared that every Jew was commanded to kill P.L.O. chair

man Yasser Arafat. According to Goren, "As 1 eng as he 

Yasser Arafat] declares jihad against the Jews and works 

o wrest Jerusalem from our hands, his status is like one 

who pursues in order to k i 11 ( rodef), and every Jew is com

anded to kill him."24 

Another important individual in connection with the 

hird Temple movement is Rabbi Yehuda Getz. Rabbi Getz is 

the Chief Rabbi of all the Holy Places in Israel and is 

currently the Chief Rabbi of the Western Wall. He is ex

remely knowledgeable with respect to the Western Wall and 

"ts archeological importance. Rabbi Getz insists, based on 

archaeological excavations which he has participated in, 

hat he knows the exact location of the sacred Ark of the 

ovenant; he insists that it is hidden beneath the Temple 

ount in a secret chamber he and Rabbi Goren accidentally 

iscovered in 1981. 
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These archeological excavations, in which Rabbi Getz 

and others have been involved, are important because they 

will help further determine the precise location of where 

the future Third Temple is to be built. 

Rabbi Getz is best known for having rediscovered, as 

a result of secret archaeological excavations, Warren's 

Gate. This gate, located north of Wilson's Arch, was firs t 

discovered by Charles Warren in 1867, but was lost beneath 

tons of rubble until it was re-discovered by Rabbi Getz · in 

1981. Warren's gate is important because this was one of 

the four entrance gates to the Temple used in ancient time s 

and is even recorded in the writings of the Second Temple 

historian Flavius Josephus. This gate led directly into 

the Temple court and was used primarily as a passageway i n 

rder to bring needed items such as: wood, animals used for 

sacrifices, and other articles necessary for the Temple 

services into the Temple. This gate is also important be-

cause some Israeli archeologists, such as Daniel Bahat, 

have determined that this gate is the closest one to the 

Holy of Holies. Furthermore, this gate is believed to have 

served, between A.D. 638 until A.D. 1099, as the holiest 

place where Jews could pray for over 450 years, because of 

its proximity to the Holy .of Holies. This gate is also one 

ot the most historically accurate remnants of the Second 

emple known today.25 
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Both Rabbi Getz and Rabbi Shlomo Goren firmly believe 

that in a secret chamber, located behind Warren's Gate, are 

the lost Temple treasures. Among the greatest is the Ark 

of the Covenant. In 1988 Rabbi Getz and Rabbi Goren, along 

with some of their pupils, conducted a secret archaeologi

cal excavation beneath the Western Wall at Warren's Gate. 

When they broke through Warren's gate, they discovered a 

large chamber. In a 1991 interview author James DeYoung 

conducted with Rabbi Goren, Rabbi Goren recalls their dis

covery: 

I started digging just beneath the Temple Mount 

from outside, just a few years ago* We were very 

close to the place on the Temple Mount, where the 

Holy of the Holies was located. We were very 

close, beneath the Holy of the Holies. We believe 

that the Holy Ark made by Moses, and the table 

from the Temple, and the candelabra made by Moses, 

along with other very important items, are hidden 

very deep underneath the Holy of the Holies. We 

started digging and we came close to the place; we 

were not more than 30 or 40 yards away.26 

It was this secret archeological excavation, conducted 

by Rabbis Getz and Goren, that almost caused an Arab riot. 

Both Jewish and Muslim authorities became alarmed by these 

excavations. Jewish authorities were afraid that Arabs 

would riot, and Muslim authorities were afraid that the 

Jews were once again attempting to take control of 
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the Temple Mount by force. According to one article, 11 The 

rioters believed that the real purpose of the dig was to 

gain underground access to one of the gates of the holy 

place they call the Haram Ash-Sharif (the 11 Noble Sanctu

ary") and to undermine the two historic mosques above.u27 

According to Sheik Said el-Alami, a member of the Mus

lim Waqf, Muslims believe that every part of a Mosque is 

holy. They believe the land below a Mosque is holy, and 

that the area above a Mosque is holy. Therefore, for Jews 

to carry out archeological excavations anywhere beneath the 

Temple Mount esplanade, (all of which is considered as part 

of the Mosque above) is a violation of their sacred 

space. 28 

Speaking for those involved in the Third Temple move

ment, Rabbi Chaim Richman of the Temple Institute, says 

that the reason for the Arab riots was because: 

They were afraid that if the Jews found these 

objects that it would be the surest sign of all 

of a Jewish presence on the Temple Mount. It 

wasn•t some sort of mystical tradition. They 

were afraid that if these things were uncovered 

that we would rebuild the Temple. [It is part 

of] an orchestrated effort to destroy and erad

icate any semblance of Jewish presence around 

the Temple Mount.29 
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In 1988 another organization, the Western Wall Heri

tage Foundation was established to serve as an educational 

center to educate the public not only about the historical 

significance of the Western Wall, but the archaeological 

significance of the area around it as well. According to 

Ariel Banner, who serves as the public relations officer 

for the foundation, "Every visitor who comes to the Wall 

feels something special. That's why we want everyone in

volved in this project. We want everyone here to touch 

2,000 years of history.u30 

A placard of the Western Wall Heritage Foundation best 

expresses their purpose: 

It was only when the Jewish people returned 

and Jerusalem was liberated, that the Western Wall 

once again could be seen. 

A ministry of religious affairs team took up the 

difficult task of removing thousands of cubic 

meters of soil, dust, and refuse from the vault

ed approaches to the wall. Slowly, with growing 

awe, they uncovered a subterranean system paved 

with the strata of history from the Hasmonean per

iod until our own. 

Recent intensification of the excavation under the 

ministry of religious affairs has unearthed ancient 

streets, chambers and passageways. 

But the desire to dig in the shadow of the Temple 

Mount is more than scientific. The exposed arch-
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aeological layers reveal not only stones but also 

roots. 

On this site, Abraham, Isaac, Jacob, David, 

Solomon, the prophets, the Macabees and the sages 

played out the drama of Jewish history. 

With every stone revealed we come to · know better 

how the Western Wall links the last days of our 

ancient kingdom with the beginnings of our future. 

This wall which survived as a remnant of the holy 

Te mple will be the first wall of the rebuilding 

of the next temple, the 11 House of prayer for all 

people." 

Signed--

The Western Wall Heritage Foundation & The Minis

try of Religious Affairs.31 

Rabbi Getz, like Rabbi Goren, feels that man cannot 

persuade the Messiah to return, but that man must wait pa

tiently for his coming. He believes that when the Messiah 

comes, he will straighten out all the differences between 

the Jews and the Muslims. Speaking of the relationship be

tween Jews and Muslims, Rabbi Getz once said: 

There is no relationship with the Muslims; 

there can not be any relations. Its either us or 

them. For the time being there is a wall separat

ing us. But we will wait. Our generation saw a 

lot of miracles and lets hope we will see another 

one. When God almighty will resolve the problem 
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of prophecy, He will also resolve the Muslim pro

blem. There's not going to be a problem. They 

will repent and recognize the spiritual supremacy 

of the Jewish people. Everyone will, and we will 

pray together as it is written: 11 My house will be 

a praying house for all the nations ... I'm sure it 

will be soon; in our lifetime.32 

THE TEMPLE MOUNT FAITHFUL 

One of the most vocal activist groups in Israel call

ing for the rebuilding of the Third Temple is the Temple 

aunt and Land of Israel Faithful, more commonly known as 

the Temple Mount Faithful. This group's founder is Gershon 

Salomon. He is a sixth generation Jerusalemite who has was 

a member of the Irgun Zvai Leumi and took part in the 

struggle to liberate Israel from the British prior to 1948. 

He also served as an officer in the Israeli army during the 

1958 war with Egypt, and the 1967 Six-Day War. After the 

Six-Day War he was elected to the post of Jerusalem City 

Councilor, a position he held for ten years. Later in 

life, at the request of Prime Minister Menachem Begin and 

inister Ezer Weizman, he was asked to serve in the Likud 

Party specifically to encourage Jewish settlement through

out Israel. He has long been involved in the liberation of 

Jerusalem and the struggle to establish Jewish sovereignty 
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over all of Israel. This is an attempt to carry on what 

his ancestors had spent their lives doing; one of which was 

Rabbi Zorev who once said, "The Messiah and the salvation 

of the Jews will never come about through a miracle but by 

the natural acts of man."33 

Presently Gershon Salomon is a professor of Oriental 

Studies at the Hebrew University in Jerusalem. He is an 

observant Jew who firmly believes that God has a divine 

mission for him concerning the Temple Mount primarily be

cause his life was spared when he was critically wounded 

during the 1958 Sinai Campaign.34 This divine mission is 

none other than establishing Jewish sovereignty on the Tem

ple Mount itself. 

Gershon Salomon believes that before Israel's redemp

tion can occur the Temple must be rebuilt and actually ex

ist on the Temple Mount. Furthermore he has stated: 

I cannot imagine an Israeli state or Israeli 

life in this country without the Temple Mount in 

the center of this life, without Jerusalem in the 

center of this country, as a capital of national, 

spiritual and moral life .... The Israeli people 

must renew their life as God chose for them to be, 

a people who have a biblical mission to fulfill 

the principles of God ... and the Templ~ Mount is 

the primary condition for the fulfillment to this 

historical mission .... More than this, the Temple 

Mount ... must be ... for all the world, a center of 
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belief in God, of prayer to God .... So the redemp

tion of the Temple Mount ... and the rebuilding of 

the Third Temple.35 

Salomon has said that be believes that the temple 

could be built "tomorrow." The basis for him saying this 

is his reliance on Rabbi Shlomo Goren's claim that, as a 

result of the measurements he took in 1967 on the Temple 

Mount, the exact site of the Temple is known today. There

fore, when political and religious conditions permit, the 

Temple could be built "tomorrow."36 

The group Salomon founded, The Temple Mount Faithful, 

was begun primarily because of his opposition to Minister 

Moshe Dayan's decision to capitulate and surrender the Tem

ple Mount to the Muslim Waqf authorities following the Six

Day War. Ever since 1967, Salomon has made it his life's 

ambition to free the Temple Mount from Arab control and 

build the Third Temple.37 

Salomon, who was also present when the Temple Mount 

was liberated, recalls the moment: 

I was in the first Israeli paratroop unit who 

made it through to the Temple Mount on the ·fourth 

day of the War. My feeling, and every soldier's 

feeling, was the same upon entering this place for 

the first time. We went first into the Dome of 

the Rock, and once inside I started to cry like a 

little child. Then, all of the soldiers which 

were around the Rock started to cry. We could not 
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stop ourselves. We stayed on the Temple Mount for 

long hours--we could not move. You cannot under

stand this moment for us! This place was the 

place of the Temple, the heart and soul of the Jew

ish people. I felt I was very close to Abraham, 

Isaac, King David and the prophets. It was the 

most important day of my life, and it follows me 

every day of my life .... I felt that we had complet

ed a special mission that all of the generation's 

since the destruction of the Temple in AeO. 70 

asked us to fulfill.38 

With respect to Israel's decision to return the Temple 

Mount to the Arabs, in a 1991 Jewish Monthly Magazine in

terview Salomon stated, 11 0nly having the Temple Mount in 

your hands symbolizes Jewish sovereignty. Even the Arabs 

couldn't believe we'd give it back, ... They were sure we'd 

start building immediately.n39 

Regarding his group's intentions, according to an 

April, 1991 Jerusalem Post interview, Salomon spoke quite 

frankly. When asked what he would do if he was given the 

freedom to accomplish his goal concerning the Temple Mount, 

he replied, .. I would remove the Moslem presence from the 

Temple Mount, announce to the world that the Temple Mount 

is the center of the Jewish People, and start building the 

third Temple."40 
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In his office, Gershon Salomon has a picture which 

best illustrates his intentions concerning the Temple 

Mount. The interesting thing about this picture is that it 

is a picture of the Second Temple which has been superim

posed on the Temple Mount. Missing are all traces of any 

uslim buildings such as the Dome of the Rock Shrine and 

the al Aqsa Mosque. The title of this picture is "Project 

2001, 11 and was done by Nahum Arbel, one of the first Jews 

to move into the Old City of Jerusalem after 1967. 41 

The main activity of the Temple Mount Faithful has 

been to attempt to gain access to the Temple Mount primar

ily in order to pray there. Most of their access, however, 

has been 1 imited to the Maughrabi gate, one of the main 

gates of access to the Temple Mount, near the Western Wall 

Plaza.42 

The Temple Mount Faithful, although based mostly on 

religious beliefs is also a secular organization which 

holds extreme nationalist views. This group maintains that 

the Temple Mount was once Israel's main religious, public 

and political center, a place shared by the Temple, the 

king's palace, and the Sanhedrin (Israel's ancient Supreme 

Court). Therefore, they feel that the Knesset, Israel's 

Supreme Court, and the President's Mansion should all be 

relocated to the Temple Mount and that all official Israeli 

ceremonies should be conducted from this location once it 

is regained by Israel. Thus the main goal of the Temple 

aunt Faithful is to remove the Temple Mount from Muslim 



82 

control "and then to build the Third Temple in its rightful 

place, on the Rock in the center of the Temple Mount; a 

Temple that will once again be the center of religious, 

national, spiritual and moral 1 ife for Israel."4 3 

Most of the demonstrations conducted and sponsored by 

the Temple Mount Faithful have been non-violent. However, 

they do participa t e in acts of defiance mainly through pas

sive resistance. By demonstrating through non-violent 

means, rather than through violent means, they feel that 

they are better able to gain influence and support from the 

general Israeli public. Proof that this approach has 

worked is evidenced in that one organization which supports 

them is Israel's Civil Rights Association. 44 This does 

not mean to imply that the Temple Mount Faithful supports 

the idea of passive redemption, because they do not; they 

definitely believe in active redemption. 

An example of one of their attempts to gain access to 

the Temple Mount occurred on the commemoration of Jerusalem 

Day on May 11, 1983. On this date Jerusalem police were 

ordered to allow Gershon Salomon and some members of his 

group onto the Temple Mount where they were permitted to 

worship for an hour and a half. However, only a small fif

teen-foot area just inside the Morghrabi gate was allotted 

to them to worship on. Salomon and his group saw this rul

ing as a great step forward, but the Muslims saw this rul

ing as an infringement on sovereignty over their religious 

site. 45 
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The Temple Mount Faithful's brochure clearly states 

what their short-term and long-term objectives are: 

Their short-term objectives are: 

1. Strengthen the movement in order to achieve its 

long term goals. 

2. Awaken the people of Israel to the redemptive plan 

God has for them through (a) youth education (b) 

youth clubs and (c) distribution of relevant edu

cational literature. 

3. Demonstrate to the people of Israel how the Tanach 

can be fulfilled. 

4. Disseminate information about the Temple Mount and 

Land of Israel Movement in numerous periodicals 

and the media. 

5. Hold public demonstrations to make Israelis aware 

of the Third Temple issue. 

6. Establish a spiritual and educational center for 

educational purposes and also to house the four

ton cornerstone which will be used for the Temple. 

7. Hold conferences dealing specifically with the 

Third Temple. 

Their long-term objectives are: 

1. Liberation of the Temple Mount from Muslim occupa

tion. 

2. Consecration of the Temple Mount to the name of 

God, thus enabling it to be the moral and spirit

ual center of the Jewish people. 
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3. Build the Third Temple. 

4. Establish the Third Temple as a point of assembly 

for all of Israel. 

5. Establish Jerusalem as the capital of the State of 

Israel. 

6. Rejection of 11 false 11 peace talks which would be 

used to divide Israel. 

7. Maintain the established settlements in Judea, 

Samaria and the Golan Heights because they are 

holy thus allowing the whole land of Israel to be 

settled. 46 

As mentioned earlier, Gershon Salomon and his group 

the Temple Mount Faithful firmly believe in the concept of 

active redemption. This can best be illustrated by several 

comments Salomon has made. According to a Jerusalem Post 

article, Salomon believes that: 

It [the Temple Mount] is our testimony and 

license to this land. It is a known fact that 

whoever controlled the Temple Mount controlled 

all the land of Israel. Once we gain control of 

the Temple Mount, we will close the circle and 

the legitimacy of our control over the land will 

be complete.u 47 

In another instance he stated: 

During the last 2,000 years the [Jewish] people 

were very passive. We waited for the Messiah. We 

waited too much. God has the right to decide when 
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the Messiah .is to come, but to wait passively is a 

negative idea. This passivity is the reason why 

6 million had to die [during the Holocaust]. 

Maybe they ought to have fought for their lives.48 

And with regard to whose side God is on and who has 

rights to the Temple Mount Rabbi Salomon has stated: 

In any case: the Arabs are fighting against 

God. We have decided no more to lose, and we will 

have success. God is with us. The present domin

ation of Arabs over the Temple Mount is temporary. 

We have decided to end it. In your and my life

time Jerusalem will be in Jewish hands.49 

The plan of God's redemption is also plainly stated in 

their brochure and reads as follows: 

It is the view of the Temple Mount Faithful 

that the redemption will proceed in an orderly 

fashion according to God's plan. First is the 

foundation of the modern state of Israel and the 

miraculous victories that God gave the people of 

Israel in the wars against 22 Arab enemy states. 

Second is the regathering of the people of Israel 

from all over the world to the Promised Land. 

Third is the liberation and consecration of the 

Temple Mount and fourth is the building of the 

Third Temple. The final step is the coming of the 

King of Israel, Messiah Ben David. 50 
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The Temple Mount Faithful thus see a direct link be

tween the redemption of the people of Israel and the re

demption of the whole earth. They believe that one cannot 

occur without the other. Those involved in the Temple 

Mount Faithful and similar groups, firmly believe that what 

they are involved in is sanctioned by God and that they are 

simply the instruments God is using to accomplish His will. 

Most are not deterred that their divine vision is not 

shared by most Israelis. They believe that the Temple 

Mount has been chosen by God to be his home. As it was in 

the past, so it will be in the future. Once this place is 

secured and the Third Temple is built, then and only then, 

will the Messiah come. At that time all mankind will wor

ship at this holy place.51 

One of the fliers which this group distributed 

throughout Jerusalem prior to one of their demonstrations, 

stated: 

If you believe that the Temple Mount should be 

returned to Jewish sovereignty--and not continue 

being an anti-Israel, hostile and political center 

for Arab organizations. If you believe that Jeru

salem should be strengthened as the living Jewish 

capital and not the Arab capital of the P.L.O. 

state. And if you believe in the replanting of 

the Jewish people in Judea, Samaria and Gaza (and 

everywhere in the Land of Israel), your place is 
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with us. 52 

Salomon and the Temple Mount Faithful are convinced 

that the process of redemption must begin with man. Even 

though man is so minute compared to God, he must do his 

part in order to prove to God that he is willing to help in 

the redemption process.53 These individuals involved in 

the Third Temple movement feel that, as Abraham was willing 

to sacrifice his only son on the altar in obedience to God, 

they too must be willing to sacrifice whatever is required 

of them in order to bring about this occurrence--whether it 

be their money, their reputations, or their lives. 

A supreme example to illustrate the extent to which 

the Temple Mount Faithful is willing to go in order to get 

its message across to the Israeli population and to the 

whole world, was their attempt to place a four-ton corner

stone for the Third Temple on the Temple Mount in October 

of 1989. According to Salomon, however, this corner-

stone was not intended to actually be placed on the Mount, 

but merely be used as a symbol. In a Jerusalem Post 

article Salomon stated that, "We were trying to lay a cor

nerstone in people's minds."54 Salomon's primary aim was 

to awaken his fellow Israelis to their need to prepare for 

their Messiah ' s imminent a r r iva 1 . 55 

The attempt in 1989 to place the Third Temple's cor

nerstone on the Temple Mount was only one of several such 

annual occurrences. The most recent attempt occurred on 
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July 17, 1994, Tisha B'Av. All such incidents, however, 

have been banned by the Israeli authorities in order to 

maintain peace in the region due to the threat of Arab ' 

riots similar to the tragic one which occurred in October 

of 1990. 56 Thus far all the Temple Mount Faithful has 

been allowed to do, concerning its cornerstone, is parade 

it arouad the Old City and Temple Mount area on a flatbed 

truck on certain holy days such as Tisha B' Av. Tisha 

B' Av is chosen, because this is the one day set aside to 

commemorate the destruction of both Solomon's and Herod's 

Temples. These parades are usually accompanied by great 

fanfare and celebration, and are used to symbolize the an

cient march made by Joshua around the walls of Jerico. 

This group is not deterred by the scoffing they receive 

from the general Israeli public when they parade their con

secrated cornerstone around the gates of the Old City. 

They firmly believe they are fulfilling the will of God by 

doing so. 

Concerning the first attempt to lay the Third Temple's 

cornerstone in 1989, Rabbi Salomon has stated: 

On our most holy day, Sukkot, we felt that we 

must take the first step for rebuilding the Tem

ple. I and my friends, as well as every Israeli 

and every Jew in all the world, felt that God had 

performed a great miracle in bringing us back to 

our historical country .... The land of Israel and 

the State of Israel is now rebuilding again every 
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day more and more [and so] we felt that we must 

take the second step, which was the will of God, 

to build His house again on the Temple Mount. We 

decided to bring the first cornerstone for this 

Temple, after 2,000 years .... We brought it with 

us to put it on the Temple Mount, [but] the police 

and the government decided not to allow us to do 

•t 57 1 • 

On numerous occasions Salomon has commented that at 

the right time, on a certain day yet unknown, this corner-

stone will be polished and made ready to be used as the 

first stone of the Third Temple. Currently this stone 

rests not far from the Temple Mount waiting to be used. In 

the meantime, Salomon is involved in fund-raising efforts 

to have a museum constructed which will also be used to 

house the cornerstone, until the Temple Mount is ready for 

it. 

Also aware of the significance of this cornerstone, 

are the Muslim authorities who have been closely monitoring 

the actions of the Temple Mount Faithful. According to Mr. 

Adnan Husseini, Executive Director of the Islamic Waqf in 

Jerusalem, "They want to convert the Haram [Temple Mount] 

into another place. The stone symbolizes that they have 

started the Third Temple. The stone is pointing forward to 

something more, that is the Temple."58 
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As fully convinced as Rabbi Salomon and the Temple 

Mount Faithful are that the Temple Mount belongs to Jews by 

divine right, so too do the Muslims believe they are en

titled, by divine right, to possess the same place. 

According to Mr. Husseini: 

This Book [the Koran] was given to us from God 

and Muhammad made his journey from Saudi Arabia 

to Jerusalem where he ascended to God and received 

the Koran .... We are here because God sent us here. 

We can not change. If they want to fight us, they 

have to fight God.59 

Mr. Husseini also feels that the Temple Mount Faith

ful and groups similar to it, are not religious in nature, 

but rather purely political organizations bent on changing 

the status quo on the Temple Mount. According to Mr. 

Husseini, groups like the Temple Mount Faithful and the 

government of Israel are one in the same; he views such 

zealot Jewish organizations as mere disguises used by the 

Israeli government in order to gain control of the Temple 

ount. 60 

Another reason some Jewish groups are fighting for 

control of the Temple Mount is because they fear that the 

Arabs are attempting to remove all archaeological evidence 

which remains, of the Second Temple. These fears are based 

on rumors, beginning in the early 1980s, that excavations 

were being done by Arabs in order to destroy remaining por

tions of the Second Temple's foundation.61 
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In 1987, the Temple Mount Faithful complained to the 

Israeli High Court that Muslims, in charge of the Temple 

Mount, were involved in destroying ancient remains of 

Solomon•s and Herod•s Temples. The Temple Mount Faithful 

claimed that the Muslims desired to erase all remaining 

historical evidence that connected the Temple Mount with 

the Jews and thus prevent Israelis from claiming any of the 

Temple Mount as their own.62 

Supporting the Temple Mount Faithful in their charges 

against the Muslim Waqf, was Dr. Asher Kaufman. Dr. Kauf

man is a physicist who is quite familiar with the charges 

against the Muslim Waqf. He too, is convinced that the 

Muslims have been involved in intentionally destroying an

cient temple artifacts such as: rock outcroppings, wall re

mnants, and Temple period mosaics. Dr. Kaufman•s evidence 

to support the claims against the Muslim Waqf was published 

in a 1983 editorial section of Biblical Archaeology Review 

magazine. Dr. Kaufman was concerned at that time that some 

of the most vital archaeological artifacts necessary for 

locating the First and Second Temples were in danger of 

being lost forever. In addition to Dr. Kaufman, the offi

cial archaeologist for Jerusalem, Mr. Daniel Bahat, also 

supports the claims made by the Temple Mount Faithful. Mr. 

Bahat has been closely monitoring Muslim activities on the 

Temple Mount for many years.63 
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In response to the Israeli High Court's investigation, 

senior Waqf official, Mr. Adnan Husseini, stated, 11 The 

mosques on the Temple Mount were built by God .... Our sover

eignty is not subject to compromise ... 64 Mr. Husseini in

sists that no signs of an ancient Jewish presence ever ex

isted on the Temple Mount and therefore, the Muslims could 

not have destroyed any. The official Muslim view concern

ing the Temple Mount is that prior to the Muslim conquest 

in the early seventh century A.D., there was no Jewish oc

cupation of the Temple Mount.65 

On the same day in 1990, that the peace accords were 

s i g n e d i n W a s h i n g t o n D . C . b e t we e n I s r a e 1 a n d; t h e P . L . 0 " , 

the Israeli High Court ruled in favor of the Temple Mount 

Faithful. Some of the more important decisions, of the 99 

page ruling were: 

1. All of the Temple Mount is under the sovereignty 

of the State of Israel and all building and plant

ing of any sort is subject to the laws of Israel. 

2. There is freedom for every believer to worship, 

attend holy places, and retain holy sites without 

distraction. 

3. Jerusalem is the Capital of Israel. 

4. The holiness of the Temple Mount to the people of 

Israel is not open for discussion. It is eternal. 

It is the holiest place to the Jewish people. 

5. The Arabs did build new structures and did destroy 

important artifacts upon the Temple Mount. 



93 

6. The authorities "closed their eyes" to the illegal 

activities of the Muslim Waqf and failed to en

force the law as they should have. 

7. Stronger control by the authorities will be re

quired in the future to prevent any further il

legal activity or destruction of archaeological 

evidence. 66 

Much of the financial support for the Temple Mount 

Faithful comes from American Jewish and Christian organiza

tions who sympathize with their cause. The Temple Mount 

Faithful's office in the United States is currently located 

in Casselberry, Florida, and is headed by Mr. Kenneth Gar

rison, a Christian. Rabbi Salomon first brought his quest 

for building the Third Temple to the United States in 

August of 1991 in order to enlist financial support for his 

organization. While in the United States he speaks mainly 

to Jewish organizations, but will speak to any group which 

is interested in his cause in order to gain financial sup

port.67 

ATERET COHANIM YESHIVA 

While the Temple Mount Faithful is trying to gain 

control of the Temple Mount in preparation to build the 

Third Temple, another organization, called the Ateret 

Cohanim (Crown of the Priests) Yeshiva, is preparing men 
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for the priesthood, who will serve in the Third Temple. 

The word 11 Yeshiva 11 means 11 Sitting, 11 and refers to a tradi

tional Jewish academy devoted to the study of the Talmud 

and other rabbinic literature.68 

The Ateret Cohanim Yeshiva was established in 1978 by 

Rabbi Matiyuhu Dan HaCohen. It was established specifi

cally as an educational center in order to study all the 

religious rites, regulations, and duties necessary to per

form the priestly duties which were once performed in the 

previous temples. 69 These temple services, called the 

Order of the Sacrifices of the Temple, have not been per

formed since the Roman destruction of the Temple.70 

Rabbi HaCohen believes that in order for the Messiah 

to return Israel must be prepared and ready for his arri

val. According to Rabbi HaCohen, 11 If the Jewish people are 

not prepared, both physically and spiritually, for the com

ing of the Messiah, then they are in no position to demand 

of God that he should send the Messiah at all ... 71 It is 

Rabbi HaCohen's ambition to prepare the next priesthood, 

help in redeeming the Temple Mount and make the entire Old 

City section of Jerusalem a totally Jewish area. Rabbi 

HaCohen hopes to have the next priesthood fully prepared so 

that once the Third Temple is built the priesthood will be 

completely ready to serve in it.72 

When Rabbi HaCohen first advertised for students, he 

expected somewhere between 20 to 30 responses. He was 

quite amazed when 350 interested students attended his 
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first seminar. Today, there are well over 200 students en

rolled in the 15-year course of study. 

Since Rabbi HaCohen first advertised his Yeshiva in 

1978 he has received press coverage of his organization 

which has caused it and student body to grow substantially. 

He and his organization were even featured in a 1985 

edition of 11 60 Minutes 11 entitled 11 0ne Step in Heaven ... 73 

Since 1985 Rabbi HaCohen and the Ateret Cohanim Yeshiva has 

been featured in a number of other newsworthy periodicals 

and books as well. 

One area in particular which has brought Rabbi HaCohen 

news coverage, and substantial support, is in the area of 

properties his organization has recently been responsible 

for secretly purchasing in the Arab Quarter of the Old City 

section of Jerusalem. These properties, all of which are 

located immediately adjacent to the Temple Mount, have been 

purchased by the Ateret Cohanim Yeshiva. Rabbi HaCohen 

maintains that the land around the Temple Mount is sacred, 

and must be owned by Jews only. Other reasons for purchas

ing these properties is to establish a strong Jewish pre

sence around the Temple Mount in order to enhance the 

security on the main roads which lead to the Western Wall 

and to house his Yeshiva students. 

One of the chief proponents of exclusive Jewish land 

ownership around the Temple Mount is the spiritual leader 

of the Ateret Cohanim Yeshiva, Rabbi Shlomo Aviner. Rabbi 

Aviner is currently the Chief Rabbi of a West Bank settle-
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ment called Beit-El. Rabbi Aviner, speaking on the impor

tance of Jewish land in Israel, has commented: 

We have to settle the entire land of Israel 

and establish our sovereignty all over ... With the 

words of Nachmonides: --Never give up the land to 

any other nation. If this is possible with peace

ful means it is very good, if not we are obliged 

to go to war to reach our goals.74 

He is so adamant concerning the sanctity of Jewish 

land that he believes the commandment to conquer, possess, 

and settle the land of Israel is more important than human 

1 if e. 

Rabbi Aviner, and those involved in the Ateret Coha

nim Yeshiva, feel that the building of the Third Temple is 

essential in order for Israel to survive. According to 

Rabbi Aviner, 11 We have to remember that the revival of the 

Jewish people, the resurrection of the Jewish people isn't 

only a national or political revival, it must be also a 

spiritual revival for the Jewish people and also for all 

humanity ... 75 

With respect to realizing their goal of building the 

Third Temple, a spokesperson for the Ateret Cohanim Yesh

iva, Barnea Selavan stated in a Jewish Monthly article 

There are two approaches to the Temple--evolu

tionary and revolutionary. The vast majority of 

Jews who believe in, and who in peaceful ways, are 
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working for the establishment of a Third Temple 

take an evolutionary approach--studying and liv

ing religious lives in the belief that the Messiah 

will come. The small minority takes a revolution

ary approach, willing to upset the political sta

tus quo to build a Temple.76 

Because the members of the Ateret Cohanim Yeshiva, are 

considered to be Messianic Jews, they are considered a 

threat to both the Israeli government and the Muslims. One 

reason in particular for their being considered a threat is 

their settlement efforts in the Muslim Quarter of the Old 

City section of Jerusalem.77 It is for this reason that 

the Ateret Cohanim Yeshiva has been accused of being the 

"Jerusalem-branch of Gush Emunim." They received this 

title mainly because many of the leaders of the Ateret Co

hanim Yeshiva and many leaders of the Gush Emunim were stu

dents of Rabbi Tzvi Yehuda Kook, who has been credited with 

founding the Gush Emunim settlement group.78 

ATARA l'YOSHNA 

Another organization which has been working closely 

with the Ateret Cohanim Yeshiva is Atara L'Yoshna which in 

Hebrew means, "Restoring the Crown to its Original Form." 

Up until 1981, this group and the Ateret Cohanim Yeshiva 

were one organization. In 1981 they separated and became 



98 

two independent ones. However, according to a Jerusalem 

Post article, there still remains a close working relation

ship between these two organizations, particularly in the 

area of real estate acquisitions around the Temple 

Mount. 79 

Atara L1 Yoshna hopes to cause a return to Jewish life 

of the past and build the Third Temple. It is the goal 

of this group to create a more Jewish environment close to 

the Temple Mount. Their brochure, states, "The Atara 

L'Yoshna was created by a group of concerned citizens ... Its 

goal is to return the property of Old Jerusalem to its 

rightful Jewish ownership--not by force or harassment, but 

through purchase or 1 egal proceedings. n80 The Hebrew word 

to describe what this organization is attempting to accom

plish is 11 azarah 11 which means 11 enclosure. 11 This term was 

often used in the past to mean that area immediately around 

the Temple. 81 

Currently the Atara L 1 Yoshna has a study and tourist 

center located in the Old City section of Jerusalem near 

the Temple Institute in close proximity to the Western 

Wa11. 82 

Most recently this group has also begun buying pro

perty in Silwan, another Arab section immediately outside 

the Old City. Silwan use to be populated 100 percent by 

Arabs until Temple Mount activists such as L1 Yoshna began 

purchasing properties there. This area is important to 

these activists because Silwan once made up the capital of 
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King David. It is for this reason that these activists 

consider this Jewish property. Silwan is also important to 

those involved in the Third Temple movement because the 

Pool of Siloam is located here. This is the pool from 

which the water used in Temple purification rites was drawn 

from, and will need to be again when the Third Temple is 

built. 83 

Another organization which should be mentioned in con

nection with the Ateret Cohanim Yeshiva is The Young Israel 

Synagogue. It should be noted here that this synagogue is 

only part of a much broader movement called Young Israel. 

A small segment of this larger movement, however, is in

volved in the training of priests for the Third Temple. 

This particular synagogue is of significance because it is 

considered to be the closest synagogue to the Temple Mount. 

Within this synagogue is an organization called the Insti

tute for Talmudic Commentaries, and is presently headed by 

Rabbi Nahman Kahane, the brother of the late Rabbi Meir 

Kahane. The purpose of the Institute for Talmudic Commen

taries is to publish information, based on research associ

ated with the Temple services and the activities of its 

priests. One of the most interesting aspects of this or

ganization is that it claims to have a computerized data 

base on all of Israel •s Cohanim or priests. They maintain 

this data base, consisting of thousands of names, addres

ses, and occupations, so that when the Third Temple is 

built, all those of priestly lineage will be available to 
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serve. 84 

As with the Temple Mount Faithful, the Ateret Cohanim 

Yeshiva and Atara L'Yoshna are also financially supported 

by American Jewish and Christian evangelical groups as well 

as by Temple Mount activists in Israel .85 The first fund 

raiser for the Ateret Cohanim Yeshiva was entitled 11 Jerusa

lem Reclamation Project... It was held in May of 1987 at 

the New York City Hilton and the keynote speaker for the 

event was former Israeli U.N. Ambassador Mr. Benjamin 

Netanyahu. 86 

THE TEMPLE INSTITUTE 

One of the most interesting organizations involved in 

the Third Temple Movement is called the Treasures of the 

Temple, or more commonly known as the Temple Institute. 

This organization is located in the Jewish Quarter of the 

Old City section of Jerusalem near the Western Wall with a 

clear view of the Temple Mount and the- Western Wall. 

The founder of the Temple Institute is Rabbi Yisrael 

Ariel. Rabbi Ariel is a renowned biblical scholar as well 

as a Talmudic scholar who has published numerous articles 

relative to the Third Temple and the biblical boundaries of 

ancient Israel. His most recent book, published in 1993, 

is entitled: The Odyssey of the Third Temple. In the 1967 

Six-Day War, Rabbi Ariel was also one of the paratroopers 
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to reach the Western Wall after it was captured by the 

Israeli army. His first assignment, while on the Temple 

Mount, was to guard the Dome of the Rock. It was the re

sult of this experience that Rabbi Ariel has dedicated his 

life's work to reclaiming the Temple Mount and restoring 

the sacred Temple vessels necessary for service in the 

Third Temple.87 Soon after Israel returned the Temple 

Mount to the Muslims, which Rabbi Ariel considers a treas

onous act, he moved to the Jewish Quarter of Jerusalem, and 

studied with the former Chief Ashkenazi Rabbi of Israel, 

Rabbi Shlomo Goren.88 

Known for his extremist views concerning the sanctity 

of land in Israel and the Temple Mount, Rabbi Ariel be

lieves that once the Temple is rebuilt, that the ancient 

boundaries of Israel (which according to him encompass 

Egypt, Jordan, Lebanon, Syria and portions of Iraq and 

Saudi Arabia) will house all those Jews who will have re

turned to Israel to await the coming of their Messiah. He 

maintains that once the restoration of the Temple objects 

is completed, Jews world-wide will return to their biblical 

heritage and eventually prepare themselves for actually 

rebuilding the Temple.89 

Concerning his viewpoint of the Temple, Rabbi Ariel 

once commented: 

The Temple is a concern of this present. time. 

We are obliged to build the Temple just as we are 

obliged to follow all the commandments of the 
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Torah. It is not that we negate the phenomenon 

of miracle, but that does not rid us of the obli

gation to do whatever we have to do. We are work

ing for the Temple-in-the-making just as we did 

for Zionism-in-the making. Just as they did not 

establish a Jewish state right after the first 

Zionist congress [1896], but built an organiza

tion that led to its establishment, so with the 

building of the Temple ..• [which] is no less vis

ionary than Zionism once was .... 

You do not build a Temple easily. There are 

halakhic constraints. There are things that have 

been forgotten over the years ... for example the 

exact location of the site of the altar. In the 

Talmud ... there is a description of how the exiles 

from Babylon found the place. They excavated and 

exposed the foundations ...• What will the right 

situation be? We do not know. It is enough that 

something will be done on the Temple Mount ... We 

know that King Hussein made a mistake when he 

joined the war [an · act that led to the conquest 

of the Temple Mount]. It may very well be that 

the next mistake is already in the making.90 

Rabbi Ariel and those who are involved in the Third 

Temple movement believe that the process of redemption for 

Israel began as a result of the Israeli army's Six-Day War 

victory. They further believe that this process is an ir-
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reversible process and one which will lead directly to the 

building of the Third Temple. Those involved in this move

ment firmly believe that if the people of Israel will do 

their part to prepare for the Messiah's coming, that God 

will do His part to bring about Israel's full redemption. 

Rabbi Ariel also believes that even though Israel made a 

grave mistake in returning the Temple Mount over to the 

Muslims in 1967, that God will provide another opportunity 

by which Israel can regain control of the holiest site in 

Judaism. 91 

Rabbi Ariel thus supports the concept of active re

demption; not willing to sit idly by waiting for theMes

siah to arrive, but instead doing all he can in preparation 

for the Messiah's coming. He firmly believes that sincere 

actions on the part of humans can cause God to act on their 

behalf. To support his stand, Rabbi Ariel uses as his ex

ample a similar situation which existed during the Babylon

ian exile after the destruction of Solomon's Temple. When 

the Jews were allowed to return to Judea, many of them re

fused to believe that God was allowing his people to return 

to their homeland to begin the redemption process. Most 

remained skeptical because there was no Messiah at the 

time. However, those who returned to their ancient home

land, believed it was God's will that they should return, 

rebuild the nation of Israel and begin the construction of 

their Temple. They also reinstituted all the rites and 

ceremonies necessary for Temple service, resulting in a 
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Jewish renaissance which caused Jews from all over the 

world to visit their beloved Temple.92 

In 1986, Rabbi Ariel opened a small exhibition center 

in the Jewish Quarter located in the Old City section of 

Jerusalem. It was his intention to establish this center 

in order to study halakhic questions concerning the build

ing of the Third Temple. The primary purpose for this cen

ter was to educate visitors that, in fact, the Temple could 

be built today and that the religious rites of the Temple 

were being studied in preparation for the Third Temple. 93 

In 1988 the more impressive museum, called The Treas

ures of the Temple, or Temple Institute, was opened. The 

Temple Institute presents the concept that man and God can 

work together to accomplish great things: 

The condition for success in any endeavor--a 

man must make the effort with his own ten fingers, 

while God sends His blessing from above. As King 

David wrote, "If God does not build this house, 

His workers have toiled in vain."(Psalm 127) On 

the one hand, the verse teaches us that there is 

no hope fo~ the Temple to be built without heaven

ly aid, while at the same time it also shows us 

that God will not build it without the earthly, 

human efforts of man.94 

Currently on display in the Temple Institute are re

productions of over half of the 103 sacred vessels and im

plements once used in the Temple service. All of these re-
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productions are based on biblical specifications according 

to the Torah and according to the Temple Institute, they 

are also ready to use today.95 

In addition to the implements, in the weaving room of 

the Temple Institute is a loom used to manufacture the gar

ments which will be worn by the priests who will serve in 

the Third Temple. This loom has been computerized in order 

to manufacture the difficult 11 garments of six 11 pattern as 

worn by the priests. 11 Garments of six 11 means that each 

individual thread used to make the priestly garments con

sists of six separate threads spun into one. 

There is also a model of the Third Temple based on a 

description given by Moses Maimonides (1135-1204). This 

temple model is situated in such a way that looking beyond 

the model through the window behind it the visitor can view 

the Temple Mount in the distance, signifying that even 

though the Temple Mount is not yet ready for the next tem

ple, the scale model for the next temple is ready and wait

; n g. 

The Temple Institute also contains a library and re

search room. The library houses ancient literature and 

drawings used to determine the function, form and dimen-

sions of the numerous Temple vessels. The research room 

uses the most modern technology available, such as computer 

graphics, to study and prepare architectural plans for the 

Third Temple. In order to prepare blueprints for the Third 

Temple, information from Talmudic data, Jewish scholars, 
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and commentaries made by Maimonides and other renowned Jew

ish sages of the past was fed into computers by architects 

and engineers employed by the Temple Institute. 96 

When asked if these vessels are only models of the 

real implements, the associates from the Temple Institute 

respond by saying, 11 These [implements] are not examples, 

nor models. These are the actual objects that we will soon 

be using in our new temple for the worship of the 

Lord.n 97 

Many of those who work at the Temple Institute, creat

ing the Temple vessels, are convinced that simply recreat

ing these vessels will hasten the Messiah's coming. How

ever, when I asked one of these associates when she expect

ed the Messiah to return, she did not know, but she was 

convinced it would be soon.98 

Rabbi Ariel and those who work at the Temple Insti

tute see a direct correlation between the absence of the 

Temple and calamity and chaos in not only Israel but in the 

entire world as well. They claim that the same pattern ex

isted in ancient times when the Temple was absent. They 

fee 1 t h a·t i f t h e Temp 1 e i s r e b u i 1 t , u n i v e r s a 1 b 1 e s s i n g a n d 

prosperity will follow. They also feel that the words of 

Hagai 1:14 are being fulfilled today: 11 And the Lord stirred 

up the spirit of Zerubabel ... and the spirit of all the rem

nants of the people, and they came and worked in the House 

of the Lord of Hosts, their God." As the spirit of Zeruba

bel was stirred up in the people of that day, so also is 



107 

this same spirit being stirred-up in those involved in the 

Third Temple movement of today.99 

Rabbi Chaim Richman, Director of Public Affairs for 

the Temple Institute, feels that not only the Jews, but all 

of humanity are living at a spiritual level far below what 

God originally intended for them to live. He claims that 

this is mainly because God's Divine Presence or Shekinah is 

absent from the world. Rabbi Richman says, "The Shekinah 

is brought about only through the Temple .... In terms of our 

mission as a people, we cannot in any way reach our spiri

tual status without the Temple ... 100 

Some of the research currently being conducted by the 

Research Department of the Temple Institute is: 

1. A 400-page research study concerning the seven

branched Temple menorah which was used to light 

the Temple. 

2. An in-depth study of the precious stones which 

made up the breastplate worn by the Temple's High 

Priest. This research is being conducted in co

operation with Israeli geologists and gemologists. 

3. A topographical study of the Temple Mount (based 

on historical records such as writings from the 

Talmud, specifically Tractate Middot, and comment

aries made by Jewish sages of the past) has been 

done in order to determine the exact location 

where the Third Temple should be located. This 

information has been fed into a sophisticated com-
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puter in order to obtain a Cad (computer aided de

sign) model of the Third Temple. In addition to 

the building itself, modern technical advances 

such as electric lighting, heating and air condi

tioning, ovens, and dishwashers have also been in

corporated into the Third Temple's design. This 

Cad model project was conducted and designed by 

Israeli architect Rabbi Shmuel Balsam. 

In the Restoration Department of the Temple Institute 

smiths, weavers, woodworkers, painters , and graphic artists 

are all working together on various articles necessary for 

service in the Temple. There is also extensive research 

currently being conducted regarding the music and musical 

instruments once played in the Temple. Thus far, forty 

such instruments have already been reproduced. All of 

these instruments are made in strict accordance with infor

mation from the Temple Institute's research department. 

The Temple Institute has also established a price list for 

the cost required to produce each of these various articles 

used in the Temple service and contributions from both Jews 

and Gentiles are accepted. For example, the cost of one 

harp is $6,500 and the cost of the pure gold Temple Menorah 

is $1,750,000 and all those who contribute funds for these 

articles, have names placed on a donors list. 

Some stipulations do exist as to what contributions 

are and are not accepted. The Temple structure itself can 

only be contributed to and built by Jews. No contributions 
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from Rome are acceptable, because Rome was responsible for 

destroying the Second Temple. 

The Temple Institute's library and information center 

has at its disposal hundreds of volumes of books with in

formation relative to the Temple service along with a cen

tralized Temple database of information relative to the 

Temple. 

The Temple Institute has also published numerous books 

and videos based on research conducted at the Institute 

such as: "The Service of the High Priest on the Day of 

Atonement," "Bringing the First-Fruits to the Temple," "The 

Celebration of the Water Libation, .. 11 Life in the Shadow of 

the Second Temple, .. 11 The Odyssey of the Third Temple, .. and 

11 And I Will Dwell Among You ... 

Over the last four years there have been in excess of 

250,000 visitors to the Temple Institute; the equivalent to 

approximately 170 visitors per day.101 Once inside the 

Temple Institute, visitors are shown a video which famil

iarizes them with the history of the Temple, the accom

plishments made by the Institute and the importance of the 

Temple relative to Israel's survival as a nation. Follow

ing the video, the visitors are taken on an extensive edu

cational tour of the facility.102 The Temple Institute 

has also been featured in numerous articles and periodicals 

such as Time Magazine and has also been featured on 

A.B.C.'s documentary program "20/20 ... 103 
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THE GUSH EMUNIM 

One of the largest and most radical right organiza

tions within the Third Temple movement in Israel is the 

Gush Emunim; Gush Emunim is Hebrew for "Block of the Faith

ful.11 It was established in 1974 as a direct result of the 

Camp David Peace Accords as a protest against the Israeli 

government's de c ision to return the Sinai back to Egyptian 

control. The founders of Gush Emunim considered the act

ions of the secu l ar Israeli government as defeatist due to 

its having such a low regard for the sanctity of the Land 

of Israel, especially the Sinai, that the government would 

simply hand the Sinai back to the enemy. 

Initially the Gush Emunim began with only a few indi

viduals but has since grown to become a powerful political 

force. Since it began, it has claimed responsibility for 

having established 150 Jewish settlements throughout 

Israel primarily to further the cause of Zionism. One such 

settlement, recently in the news in connection with the 

Hebron Massacre, was Kiryat Arba which was established by 

one of the leaders of the Gush Emunim, Rabbi Moshe 

Levi nger. 104 

The Gush Emunim is a militant fundamentalist religious 

group which claims that all of the 11 land of Israel" (Eretz 

Israel) belongs to the Jews and should be settled by Jews 

and not by Arabs. This sentiment can be seen in 
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their semi-official slogan, "The Land of Israel, for the 

People of Israel, according to the Torah of Israel."10 5 

The Gush Emunim is also an ultra-nationalist group which is 

particularly zealous in settling the West Bank known in 

biblical accounts as Judea and Samaria. Therefore, accord

ing to members of the Gush Emunim, all this land should be

long to Jews. In their quest for settling this land, they 

have often used illegal and violent methods by which to ac

quire the land they feel rightfully belongs to Jews. 106 

Many of its leaders have been linked to various terrorist 

plots, one of which was an attempt to blow up the Dome of 

the Rock. Leaders of this organization have been arrested 

in connection with numerous anti-Arab attacks as well . 107 

The Gush Emunim is a sort of invisible entity involved 

not only with political activity but cultural, economic and 

military activity as well. It is a large umbrella organi

zation, which according to one source estimated its member

ship between 10-20,000.108 It should be mentioned here 

that it is a much larger organization than meets the eye 

because many Israelis who sympathize with and support its 

Zionist causes are not official members of the organization 

itself. Many of its older members were involved in the 

early pioneering days of Zionism when the kibbutz settle

ments were first established. 

According to Professor Israel Shahak the four main 

goals of the Gush Emunim are: 
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1. To establish Jewish sovereignty over all land in 

all of biblical Israel. 

2. To remove from Israel the non-Jewish population; 

namely the Arabs. 

3. To establish international acceptance of their 

program. 

4. To liberate the Temple Mount in order to build the 

Third Temple. 109 

Thus, the Gush Emunim share many of the viewpoints as 

do the Temple Mount Faithful, the Ateret Cohanim Yeshiva, 

and the Temple Institute & Many of the members of the Gush 

Emunim believe that their divinely appointed activity, with 

respect to resettling all of Israel, will hasten the return 

of their Messiah. Having built their organization upon the 

concept of Jewish activist messianism, which is working to 

quicken the Messiah's arrival, they thus support the con

cept of active redemption, not passive redemption.110 

One of this organization's members, Rabbi Yitzhak Shilat, 

has gone so far as to suggest that those of the Gush Emunim 

should always be aware of the possibility that one of its 

members could be the Messiah.111 

Many of the Gush Emunim members firmly believe that 

the political and military history of Israel has been di

vinely guided. They believe that the independence of 

Israel in 1948, the numerous military victories Israel has 

won over its enemies (especially the Six-Day War), and the 

extent to which Israel has expanded as a result of its set-
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tlement program are all realizations of God's original pro

mises to Abraham and his descendants. They believe that 

all these events are part of the gradual movement toward 

the 11 end-times." 112 Most of their interpretations of the 

Torah and other commentaries are based on the writings of 

Moses Maimonides (1135-1204) and Moses Nachmanides (1194-

1270), sources they use to validate their positions. 113 

A central focus of the Gush Emunim, since the mid 

1980s has been the liberation of the Temple Mount. Since 

that time numerous articles have appeared in their newslet

ter entitled, Nekudah, calling for the liberation of the 

Temple Mount and the necessity of Israel to return to its 

biblical foundations. One of the major contributors to 

this newsletter has been Yehuda Etzion, who was arrested in 

1984 in connection with planning to blow up the Dome of the 

Rock. Many of Israel's "Jewish Underground," an organiza

tion responsible for many of the plots to change the status 

quo on the Temple Mount, are also members of the Gush Emu

nim; many of these have military backgrounds and experience 

in using explosives.114 

Another publication connected with the Gush Emunim is 

called, The Yesha Report from the Yesha Council of Jewish 

Communities in Judea, Samaria and Gaza. Yesha is as an 

acronym for the Hebrew names Yehuda, Shomron and Aza, or 

Judea, Samaria and Gaza. Translated, Yesha means "salva

tion.11 This publication, along with Inside Israel, acts as 

an Israeli Settler's watchdog, which monitors all the 
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latest liberal Rabin governmental policies in order to keep 

those who reverence the land of Israel better informed. Of 

particular interest currently, are the Rabin governmental 

policies regarding the land for peace deal made with the 

Palestinians. Pro Israel, a United States organization 

in connection with The Yesha Report, acts as a research 

center on Israel and the Middle East, placing particular 

emphasis on current developments which occur in Israel. 

This organization is geared primarily towards those in the 

American Jewish community who sympathize with Jews living 

in the territories of Judea, Samaria, Gaza and the Golan 

Heights. 115 

THE JERUSALEM TEMPLE FOUNDATION 

Another organization connected with the Third Temple 

movement which also needs to be mentioned is The Jerusalem 

Temple Foundation, headed by Mr. Stanley Goldfoot. Based 

in Jerusalem, this organization also maintains an office in 

the United States which is located in Sarasota, Florida, 

called Friends of Jerusalem Temple Mount, Inc., headed by 

Mr. Monroe Spen. 

Mr. Goldfoot immigrated to Israel from South Africa in 

the 1930s and fought in the Stern Gang prior to Israel 

gaining its independence in 1948. He is a true Temple 

Mount activist who holds passionate nationalist ideals con-
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cerning both the Temple Mount and Israel .116 He consid

ers the idea of building the Third Temple not a mere fan

tasy, but a very real possibility. Mr. Goldfoot and The 

Jerusalem Temple Foundation have worked closely with all 

the previously mentioned organizations in connection with 

the Third Temple movement. He has also been involved with 

several of the attempts to liberate the Temple Mount from 

Muslim control through force. 

Mr. Goldfoot maintains that his sole reason to liber

ate the Temple Mount is to allow all faiths to freely pray 

on the Temple Mount as was provided by the "Protection of 

Holy Places Law" of 1968. Item one of this law states, 

11 The Holy Places shall be protected from desecration and 

any other violation and from anything likely to violate the 

freedom of access of the members of the various religions 

to the places sacred to them or their feelings with regard 

to those places." 117 The tactics of the Jerusalem Temple 

Foundation are quite aggressive. Soon after the failed 

11 Lifta Band 11 attempt to blow up the Dome of the Rock, in 

January of 1984, the following statement was released by 

the Foundation: 

The latest attempted assault on the Temple 

Mount will not be the last as long as the present 

injustice prevails [not allowing Jews to pray on 

the Temple Mount]. Police and soldiers and vio

lence and barbed wire could be dispensed with, and 

peace reign if one simple basic condition were ful-
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filled--namely freedom of worship for all faiths 

on the Temple Mount as provided by Israeli law and 

as confirmed by the high court of Israel. The 

rule of Israeli law must be observed and upheld.118 

The central purpose of the Jerusalem Temple Foundation 

is to liberate the Temple Mount in order that the Third 

Temple can be built. According to their brochure their 

commitment to this task is based on Exodus 25:8, which 

says, 11 Let them make Me a sanctuary, that I may dwell among 

them ... Another portion of their brochure further illus

trates their commitment to liberate the Temple Mount by 

stating: 

"The First Temple 

The Second Temple 

The Third Temple 

Location: Mount Moriah

The Temple Mount 

Location: Mount Moriah

The Temple Mount 

Location: Mount Moriah

The Temple Mount" 119 

The Jerusalem Temple Foundation argues that if the 

Jews really want the Temple "speedily built" as they pro

fess in their prayers, then they must be prepared by doing 

all that is physically possible to bring this event about. 

If they are not prepared, then they must not really want 

what they claim to long for. According to the Jerusalem 

Temple Foundation, the official goals of their organization 

are: 
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1. To conduct research relating to the history of 

Israel's Holy Places. 

2. To provide scientific equipment used specifically 

in order to study Israel's Holy Places and numer

ous other archaeological sites throughout Israel. 

3. To study what significance these Holy Places and 

archaeological sites have had religiously, politi

cally, economically, socially, and culturally re

lative to Israel's history. 

4. To further the study of Scripture for learning and 

personal application. 

5. To insure that Israel's Holy Places are protected 

and preserved especially those on the Temple 

Mount. 

6. To raise the necessary funds to cover the costs 

for studying Israel's Holy Places and archaeologi

cal digs. 119 

One of the major contributing factors to the success 

of the Jerusalem Temple Foundation, has been the strong 

financial support this organization has received from evan

gelical Christian groups in the United States. Mr. Gold

foot works very closely with such groups in order to carry 

out his mission with respect to the Temple Mount. The Jer

usalem Temple Foundation is a primary channel through which 

these funds are distributed to many of the organizations 

involved with the Third Temple movement. 
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Mr. Goldfoot considers American evangelical Christiana 

as allies and as "the real modern-day Zionists," because 

they understand how Israel fits into prophecy and that the 

building of the Third Temple is necessary in order to 

hasten the Messiah's coming. Many American evangelical 

Christians also support the Third Temple movement because 

they share the views of the Israeli Temple activists that 

they, and not the Muslims, should have control of the Tem

ple Mount in order to pray there as they did during the 

times of the First and Second Temples. They base their 

support on the biblical record of Second Samuel 24:18-25, 

which states that King David purchased the site from 

Araunah the Jebusite. They firmly support the objective of 

the Jerusalem Temple Foundation as once stated by Mr. Gold

foot: "The objective of our foundation is to put forward-

to bring closer the redemption of the state of Israel and 

the people of Israel. We believe that in order to do so, 

the Temple, the Third Temple, must be built and must be 

built on its original site ... n120 

Regarding the rationale of evangelical Christians who 

financially support the Jerusalem Temple Foundation, Mr. 

Goldfoot has said, 11 The Christians wish to help; they want 

to help the Jews rebuild Jerusalem; rebuild Israel, and es

pecially one day to rebuild the Temple. They do not want 

to do it, but they want to help us Jews do it.n121 In a 

letter from the Jerusalem Temple Foundation to his Chris

tian supporters, Mr. Goldfoot once wrote: 
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According to the Holy Scriptures, Gentiles or 

strangers were involved in the erection of the 

First Temple in Jerusalem (2 Chronicles 2:17,18). 

It also seems apparent that strangers who came to 

Israel for the sake of the name of the Lord, were 

to be privileged to have the Temple as a focal 

point of prayer and worship (1 Kings 8:41-43). 

Because of these points and other pertinent scrip

tures, the Jerusalem Temple Foundation, U.S.A., 

has been established by Bible-believing Christians 

to make the Church aware of its mandated responsi

bilities related to Israel, and in particular the 

Temple Mount and the preparation for the construc

tion of the Third Temple on Mt. Moriah. 122 

According to Christian author Grant Jeffrey, 11 Today, 

evangelical Christians are the strongest supporters for the 

rebuilding of the Temple.u123 Mr. Jeffrey, who has writ

ten extensively on the subject of the Third Temple asait 

relates to Christians, believes that because ancient Jewish 

sources recorded that Gentiles contributed to the building 

of the First and Second Temples and because they both in

cluded a "Court of the Gentiles," Gentiles will also be 

contributors toward the building the future Third Tem

ple.124 

One of the most helpful documents produced by the 

Jerusalem Temple Foundation is a detailed two-sided poster 

of the Temple Mount, done by Mr. Lambert Dolphin, entitled, 
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"Highlights in the History of Jerusalem and the Temple 

Mount ... One side shows a detailed history of both Jerusa

lem and the Temple Mount beginning with 1760 B.C.E. and 

ending with 1983. The other side shows a detailed archi

tectural plan of the Temple Mount esplanade and reveals the 

location of the latest archaeological discoveries found 

there. It also shows where the First and Second Temples 

may have been located. 

BEGED lVRI 

In addition to the older well-established organiza

tions involved with the Third Temple movement, there are 

several newer less-established organizations that warrant 

mentioning. These newer organizations have one particular 

thing in common; and that is that they were all established 

by young American Jews, who immigrated to Israel because 

they feel that they were called there by divine appoint

ment. 

The oldest of these newer organizations is called 

Beged Ivri (Hebrew for 11 Israelite clothing 11
) founded by 

Mr. Reuven Prager. Mr. Prager was kind enough to agree to 

meet with me on two separate occasions while he was in the 

United States on business. Our first meeting took place in 

Ann Arbor, Michigan, in December of 1993 and our second 

meeting took place in Boston, Massachusetts, in February of 
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1994. Mr. Prager, having personally been involved in the 

Third Temple movement for at least ten years, was a wealth 

of information. He enabled me to better understand, on a 

personal level, what Israelis who share his beliefs and 

concerns and those Jews who do not, feel regarding the 

Third Temple. Mr. Prager also shared with me some of the 

unique ways he has tried to bridge the gap between these 

two opposing viewpoints. 

Mr. Prager is a 36-year-old observant Jew who immigra

ted to Israel from Miami, Florida, in 1977. He immigrated 

to Israel specifically, he says, because of a divine call

ing on his life. Since immigrating to Israel at the age 

of 19, he has become increasingly more - involved with the 

Third Temple movement and today is tirelessly doing all he 

can, both personally and professionally, in preparation for 

the Third Temple which he is convinced will be built. 

Mr. Prager has also been calling for a change in approach 

to traditional Torah learning. Mr. Prager has stated: 

I'm saying that for 2,000 years we learned 

Torah for its own sake. I'm saying its an in

struction -booklet so that when we got back here 

we'd know what to do with ourselves. We've be

come so ingrained with learning something with

out the ability to manifest it, that now that 

we have the ability to manifest it, we're not 

making the quantum leap from 11 Torah for its own 

sake .. to 11 Torah do it.125 
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Mr. Prager has been interviewed on several television 

programs and has been featured in over 375 articles in num

erous newspapers, magazines and other news periodicals. 

In all of his interviews he intentionally uses the phrase, 

"preparation for the Third Temple." He uses this phrase 

in both his personal interviews and in his company's adver

tisements specifically because this phrase makes a powerful 

statement without being perceived as too threatening in 

either religious or political terms. Mr. Prager feels that 

the more people who see the phrase "preparation for the 

Third Temple" the more apt they wi 11 be to start serious 1 y 

preparing for it. 

Beged Ivri was first established by Mr. Prager in 

order to manufacture biblical clothing, specifically to be 

worn by Israelis who felt they should dress differently 

from those of Western cultures. His clothing designs are 

based on biblical and historical sources and in the words 

of Mr. Prager this clothing is, "authentic dress as worn in 

biblical time."126 Mr. Prager manufactures the biblical 

clothing as a Levitical function. After he immigrated to 

Israel he discovered that his family is from the tribe of 

Levi; thus, Mr. Prager feels that he is involved in a call

ing from God and that he must do his part, as a Levite, in 

preparations for the Third Temple. He is fully committed 

to the restoration of biblical Judaism, including Third 

Temple worship, ceremonies as performed by the priests 

(Cohanim), and Levites, and the return to God by the nation 
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of Israel. 127 

Mr. Prager believes, as do many others who are in

volved in the Third Temple movement, that Israel and the 

Jews will only experience complete redemption when they be

come fully committed to building the Third Temple along 

with reinstituting biblical ceremonies and Temple worship e 

To help restore one biblical ceremony in particular, Mr. 

Prager has, in addition to manufacturing biblical clothing, 

also restored the ancient marriage ceremony by manufactur

ing the bride's carriage called the "apiryon," the golden 

bridal crown (made of pure gold) along with the canopy of 

the bridegroom called the "chupath chatanim." All of these 

items have been manufactured based on biblical research and 

have received rabbinic approval. Once Mr. Prager gained 

rabbinic approval for his restored ancient marriage cere

mony concept, he began marketing the idea and soon began 

hearing from interested parties. Thus, the concept of mar

keting "biblical weddings" has caught on not only in 

Israel, but in Europe and the United States as well. Mr. 

Prager uses his marketing expertise and his products pri

marily to sell the concept of the Temple into existence 

through use of the media. 

Mr. Prager is quite candid in his opinions of Jews who 

only give "1 ip service" to what they believe, rather than 

11 living 11 their lifestyles based on their beliefs. One of 

Mr. Prager's aggravations is that many Jews are doing no

thing to hasten the Messiah's coming except sitting back 
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and waiting in great anticipation for His arrival. He 

feels that if these Jews really wanted the Messiah to come, 

they would do more to prepare for His arrival, "If Jews 

were really interested in their biblical religion, they 

would return to their religious liturgical roots and cul

ture ... They would also get serious about the rebuilding of 

the Temple." 12 8 

To illustrate his rationale for establishing Beged 

Ivri and manufacturing biblical clothing Mr. Prager has 

stated: 

Ten years ago when I became involved with the 

Third Temple movement I realized that regardless 

of who I spoke to, when I mentioned the rebuild

ing of the Third Temple, it invoked an immediate 

response, so I decided to take a theatrical ap

proach. I decided to introduce the concept of 

building the Temple in such a way as not to push 

people's political buttons. I asked myself: what 

would a person do if they were in charge of pro

ducing the play "The Generation that Rebuilds the 

Temple," with Jerusalem as your stage and the in

habitants as characters and the world as the audi

ence? In order to make the story plausible you 

would need costumes, inhabitants of Jerusalem walk

ing around in biblical costume; the stage would 

need to be filled with sets, such as brides being 

carried through the streets of Jerusalem in the 
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Royal Apiryon by Royal wedding litter bearers. If 

you were to go to a Shakespearean play and all the 

actors wore blue jeans and T-shirts, it wouldn't 

have the same effect on you as going to the same 

play and everyone was dressed according to the 

period. Jewish sources speak of the significance 

of clothing. We sing Friday nights, "Shake the 

dust off yourself. Arise, don your glorious gar

ments, My people." The Talmud even says we should 

beautify the commandments of God by having beauti

ful, fringed garments, for example.129 

Mr. Prager also stated in support of his concept to 

restore biblical clothing: 

Jews are biblical characters, so why do they 

dress like Russian cossacks, lawyers and profes

sional golfers? The modern Israeli should wear 

ancient regional themes. We hid the tzitzit 

[fringes] under Gentile clothing for hundreds of 

years out of fear of persecution, but why should 

Jews do that in Jerusalem?130 

Everything Mr. Prager manufacturers or creates at 

Beged Ivri is a restoration of something which was once 

used in Israel before. Most of the articles he is current

ly manufacturing, have not been seen in Israel in 2000 

years. His latest project is the restoration of the Mahot

tse shekel, or the 1/2 shekel temple tax which was once 

used in the Temple. 
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Although Mr. Prager considers himself a Temple acti

vist, his means of change, regarding the Temple Mount, are 

far less violent than some of the other groups already men

tioned. He insists that the Dome of the Rock must not, 

and cannot, be destroyed. Rather, he firmly believes that 

the Dome of the Rock shrine must be moved, 11 It can not be 

touched by Jews. It will be moved, lovingly by the Mus

lims. Remember: the world of Islam believes in G-d and 

they're crazy about serving G-d. When G-d wants to begin 

rebuilding, the Muslims, in a spirit of serving G-d, will 

move the Dome.nl31 Mr. Prager maintains that some sort 

of peaceful diplomatic negotiations will be the only way 

that Jews will ever regain control of the Temple Mount. 

Israel has to establish diplomatic relations 

with her Arab neighbors before we can rebuild the 

Temple. To an extent, this has happened as a re

sult of the White House handshake and the peace 

negotiations with the Palestinians. Peace has to 

be secured with Arab nations as a prerequisite 

for rebuilding the Temple in order to get their 

cooperation in moving the Dome of the Rock .... God 

is going to have His temple built. We do not al

ways understand everything He does.132 

Mr. Prager's form of Temple activism is unique in that 

what he is involved in doing through Beged Ivri, is done in 

such a way as not to isolate or alienate, either himself or 

Beged Ivri, from involvement in the religious and political 
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process in Israel. According to Mr. Prager, 11 What I have 

done is create vehicles and allow them to disseminate the 

concept of building the Temple as a project in such a way, 

that it is worthy of everybody's consideration and invest

ment, in a way that does not push people's political but

tons."133 

Consequently, operating in the genteel manner in which 

he does, Mr. Prager is able to affect change in his fellow 

Israelis in a subtle, yet productive way. His vehicle for 

affecting religious and political change (Beged Ivri) has 

been equated to subliminal messages; messages which are 

ever-so softly, in a non-threatening way, causing people to 

change. 

In my personal interviews with Mr. Prager, I found him 

to be a most gracious, interesting and driven individual; 

one who is completely committed and devoted to his cause. 

He is a tenacious and uncompromising individual who is not 

easily discouraged by the personal and professional trials 

and setbacks he has had to endure thus far in his life and 

based on some of the trials he took the time to personally 

share with me, he must surely be over the worst of 

them. 134 

Another of the newer organizations involved with the 

Third Temple movement, is called House of Harrari, begun by 

Micah and Shoshanna Harrari. This organization is located 

in close proximity to Mr. Prager's Beged Ivri and the two 

organizations have worked closely with one another on a 
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number of different projects. Incidentally, Micah Harrari 

was the person whom Reuven Prager hired to build and hand 

carve the apiryon used to carry the bride during biblical 

wedding ceremonies previously mentioned. 

The House of Harrari is primarily involved with manu

facturing the harps which are to be played by the priests 

in the Third Temple. 

The Harraris, like Reuven Prager, immigrated to Israel 

while in their twenties, because they felt a call upon 

their lives--a call they could only fulfill by living in 

Israel. Once in Israel, Mr. Harrari made his 1 iving by 

working as a carpenter. At the request of his wife and as 

a sort of hobby, Micah began making hand-carved harps based 

on research he and his wife conducted from ancient sources. 

As it turned out a journalist discovered that the Hararris 

were most likely the first harp-makers in Jerusalem in 2000 

years. Upon further investigation this turned out to be 

the case. After this incident a certain rabbi is said to 

have proclaimed that prophecy was fulfilled, in that the 

Talmud says that the harp was a symbol of the world to 

come; that once the harp of David was heard again in Jeru

salem, the Messiah would soon arrive. The Harraris thus 

firmly believe that their harps are those mentioned in Jew

; sh 1 i terature "whose song wi 11 rise on the day when the 

world that is to be recreated in one harmonious 

whole."13S 
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Two of the Harrari 's harps, the larger nevel and the 

smaller kinnor (commonly known as David's harp or the lyre) 

are currently on display at the Temple Institute as being 

two of the 11,000 such harps which will be required for 

music in the Temple service once the Third Temple is con

structed and the Temple service re-established. 

While they are waiting for the Temple to be construct

ed the Harraris are presently marketing their harps for 

worldwide distribution. Micah Harrari 's harps have been 

sold to such famous people as presidents and Judaica col

lectors the world over. Although the Harraris, like Reuven 

Prager, are not necessarily aggressive in their means of 

affecting change with respect to the Third Temple move

ment, they are still sending a strong message to Israelis 

and at the same time making an impact on them just the 

same. 

THE TEMPLE MOUNT YESHIVA 

One of the most recent activist groups in the Th{rd 

Temple movement is called The Temple Mount Yeshiva, founded 

by Mr. Baruch Ben Yosef in May of 1993. This group, al

though small, is quite aggressive and extreme with respect 

to their feelings concerning the Temple Mount. This is an 

"in your face" type of group which isn't concerned with 

what people think of their radical ways of doing things. 
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Ben Yosef and most of the students of this Yeshiva 

are Americans who have immigrated to Israel because they 

feel this is where God has called them to be. Ben Yosef 

was a strong supporter of Rabbi Meir Kahane's Kach Party 

while he lived in the United States and for a time served 

as its head. Upon immigrating to Israel in the mid 1980s 

he founded the Jewish Defense League. Presently Ben Yosef 

is a Kach Party activist and for the past several months 

Ben Yosef has made a concerted effort to establish a Jewish 

presence on the Temple Mount. He accomplishes this by tak

ing five to seven of his Yeshiva students with him onto the 

Temple Mount and then proceeds to simply walk around the 

Temple Mount esplanade. Ben Yosef explains the rationale 

for his procedure, "In Tractate Bava Kama, walking consti

tutes conquest."136 At first Ben Yosef and his students 

were basically ignored by the Muslim authorities on the 

Temple Mount, but more recently they have caused the Mufti 

of Jerusalem, Sheik Suleinian Ja' abari, to become quite 

irritated by their presence. So much so that the Mufti has 

requested Chief Superintendent Reuben Idri, Commander of 

the Temple Mount police to have them removed whenever they 

appeared. As a result of the Mufti's request, Ben Yosef 

and his students are strictly forbidden from getting any

where near the Dome of the Rock and are not allowed to sit 

at any site on the Temple Mount for more than ten minutes 

at a time. 
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Ben Yosef's anger stems from the fact that Jews are 

charged admission before entering the Temple Mount, but 

Muslims, however, are free to enter the area without 

charge. He is also angry because observant Jews who wear 

tefillin (black leather prayer amulets) are required to 

remove them before they are allowed on to the Temple Mount. 

It is Ben Yosef's contention that Jews are being discrimi

nated against in all areas dealing with the Temple Mount. 

For these reasons his group has petitioned Israel's High 

Court of Justice to investigate the matter. Furthermore, 

Ben-Yosef is angry because these practices violate the de

cision by the High Court in 1968, in which access to the 

Temple Mount was supposedly guaranteed to all faiths, not 

just Muslims. 

Waqf Director Adnan Husseini claims, "Anyone is wel

come to visit the Temple Mount, but a group which comes to 

study there may be translated as a provocation." 137 

Israeli Police Superintendent Reuben considers Ben Yosef 

and his students "provocateurs who wi 11 cause problems." 

The position taken by the Waqf is therefore understandable. 

Levy Chazen of the Temple Institute, however, consid

ers what Ben Yosef and his Yeshiva students are attempting 

to do as a positive step forward for those involved in the 

Third Temple movement. Chazen once stated, "When it stood, 

the Temple was everything. It was a study center, law 

court, bank and the focus of all Jewish life in Jerusalem. 
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It has a universal character as well--gentiles from all 

over the world also came to worship there."138 

Ben Yosef agrees with those Jews who feel the present 

position taken by world Jewry (acceptance of the rabbinic 

ban which does not allow Jews on to the Temple Mount) is a 

mistake. According to the Yeshiva of the Temple Mount Po

sition Paper, as adopted by the Temple Mount Yeshiva, its 

aim is to help Jews understand the positions taken by rab

bis of this generation compared to rabbis of previous gen

erations. The hope of their position . paper is, ..... we hope 

the conclusions reached will foster the courage required to 

make that which is wrong, right and that which is a dese

cration, a sanctification."139 

The purpose and the goals of the Temple Mount Yeshiva 

are also clearly stated in their position paper and reads 

as follows: 

The Yeshiva of the Temple Mount has been estab

lished as a prerequisite to the full liberation of 

Judaism's most holy site. We, the founders of 

Yeshivat Har Ha Bayit, understand that the govern

ment of Israel has little, if any, concern regard

ing the future of what must become the center of 

Jewish thought and activity. We are also aware of 

the current overwhelming and tragic anxiety felt 

by most Israelis over the willingness of the gov

ernment to relinquish control of the liberated 

lands of 1967. Therefore, we have taken the bur-
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den upon ourselves to maintain and build upon the 

gift given to our generation. That is to say, the 

Yeshiva of the Temple Mount intends to be the cat

alyst of change. We decided several months ago 

that the status quo on the Temple Mount cannot 

continue. The answer, we believe, was to put into 

operation the Yeshiva of the Temple Mount. We are 

training a generation of Jews that will know the 

laws of the Temple and prepare for its rebuilding. 

Our Yeshiva will not allow this pivotal issue to 

leave the agenda of the Jewish people. In spite 

of the harsh conditions imposed by the government 

and the Moslem Religious Council, we continue to 

work for the liberation of the Temple Mount for we 

know that the disgrace of our Holy Mount is the 

source of our problems.140 

The Temple Mount Yeshiva is also supported in their 

stand by Former Chief Rabbi Shlomo Goren who stated: 

I hereby, notify that because of the danger of 

a takeover of the Temple Mount by the Moslems and 

despite the Halakhic rules that would apply for 

the purpose of protecting the Jewish sovereignty 

it is not only permitted, but it is a holy com

mandment (Mitzhah) to go up to the Temple Mount. 

We learn that to protect the Temple it is permit

ted to enter the Holy of Holies. So much more in 

order to stop an Arab takeover and protect our 
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sovereignty, it is permitted and a commandment. 141 

The Temple Mount Yeshiva is also supported by Rabbi 

Eliyahu Shlomo Ra'Avan, grandson of Rav Kook, who has 

stated: 

I hereby, join the call from the Rabbis recom

~ending to go up to the Temple Mount into the per

mitted areas, because it is clear without any 

shadow of a doubt. My grandfather, Rabbi Avraham 

Yitzchak HaKohen Kook and hid son Rabbi Tzvi 

Yehuda HaKohen Kook never said the Aliyah to the 

permitted spot is forbidden. It is surely a great 

mitzvah to free the holiest site form the goyim, 

but done in the proper way.142 

The Temple Mount Yeshiva firmly believes and maintains 

that the majority of the Temple Mount is accessible to 

every Jew. Most of the Jews who share this belief also be

lieve that they know where the inaccessible area of the 

Temple Mount is located. They insist that aside from one 

certain area (where the Holy of Holies was located), all 

other areas of the Temple Mount should be accessible to any 

Jews who wish to visit the area. The Temple Mount Yesh-iva 

maintains, based on historical records, that the extreme 

northern and southern portions of the Temple Mount espla

nade were never part of the original Temple area, and 

therefore, these two areas should not be off limits to Jews 

wishing to visit the Temple Mount. They further maintain 

that Jews going onto the Temple Mount in order to assert a 
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Jewish presence on the Mount is permissible according to 

Jewish law. They also insist that conquest of the Temple 

Mount does not have to be done only by the Israeli army, 

but that, in fact, every concerned Jew should take part in 

the actual liberation of the Temple Mount if the opportun

ity ever arises. According to the Temple Mount Yeshiva, as 

long as the Temple Mount is in the hands of the enemy, 

Israel will never be totally free. The very idea that the 

Temple Mount was returned to Muslim control in 1967, and 

has remained so ever since, is considered by the Temple 

Mount Yeshiva as a national disgrace. In their position 

paper it states, "It is disgraceful that an anti-Semitic 

decree has been turned into a self-imposed Rabbinic prohi

bition."143 

This organization too supports the concept of active 

rather than passive redemption. They insist that action is 

the only means by which the Third Temple will ever be built 

and the Temple sacrifices re-instituted. They firmly be

lieve that if some type of action is not taken to change 

the status quo on the Temple Mount, the Jewish people will 

only continue to suffer. The Temple Mount Yeshiva also be

lieves that inaction on the part of Europe's pious Jews was 

the greatest reason why six and a half million of them per

ished in the Holocaust. Furthermore, they believe that the 

real issue regarding the Temple Mount is not between Jews 

and Muslims, but rather the question whose God is greater: 

the God of Israel or Allah? According to the Temple Mount 
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Yeshiva it would appear that Allah is greater since the 

Dome of the Rock remains standing in the place where the 

Jewish Temple should be standing. 144 

Ben Yosef firmly believes that: 

The fate and destiny of the Jewish People and 

their redemption are in the hands of each and 

every Jew. All that is required is will and 

faith of Jews to enter the Temple Mount until we 

have the numbers to demand its return to its 

rightful owners: If every one would make the com

mitment needed to redeem the Mount it will surely 

be speedily in our hands.145 

One final comment which should be made concerning this 

organization is that recently Baruch Ben Yosef, along with 

several of his Yeshiva students, have been involved with 

the formation of another organization called Medinat Tzion, 

The State of Biblical Zion. This organization is connected 

to the Gush Emunim and is calling for the formation of a 

separate, more biblical Jewish state. This organization 

was specifically established as a protest over the recent 

land-for-peace deals made between Israel and the Palestin

ians. In November of 1993 another member of Medinat Tzion, 

Rabbi Avraham Toledano, along with Ben Yosef and several of 

his Yeshiva students, were all taken into custody and held 

for questioning in connection with smuggling weapons and 

bomb-making paraphernalia into Israel .146 
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Although Baruch Ben Yosef and the Temple Mount Yeshiva 

are a small extremist organization with seemingly minimal 

influence regarding changing the status quo on the Temple 

Mount, their record for violence is a very real and present 

concern of the Muslim Waqf and Israeli authorities. 
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PROBLEMS WHICH POSTPONE THE BUilDING OF THE THIRD TEMPLE 

Before the Third Temple can be built, many seemingly 

insurmountable problems still remain which need to be re

solved: (1) The Jews and Muslims must come to some arrange

ment whereby the Temple Mount issue is resolved between 

them, such as a transfer of ownership or some compromise 

whereby they share ownership; (2) Jews must be given per

mission by the Rabbinate to go onto and be allowed to pray 

on the Temple Mount; (3) The exact location of where the 

Third Temple is to be built must be established; (4) Sev

eral temple artifacts must be located. Resolving these 

problems are, however, not as impossible as they may seem. 

Recently we have witnessed many other such events occur 

which also once seemed impossible to resolve, such as the 

tearing down of the Berlin Wall, the fall of Communism in 

Eastern Europe and Russia, the Israeli/ Palestinian peace 

accords, the diplomatic agreements between Israel and the 

Vatican and the possibilities that Jordan and Syria may 

soon sign peace agreements with Israel. 

The greatest of these problems is, of course, the 

issue of which of the two religious groups, Jews or Mus

lims, has legal title to this sacred plot of land, the Tem

ple Mount. The Jews claim legal title based on the bibli

cal record that King David purchased the site from Araunah 

the Jebusite; the Muslims claim legal title based on the 
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Islamic tradition that Muhammad ascended to heaven from 

this spot. Presently both religions are adamant in their 

beliefs. Both are just as adamantly unwilling to compro

mise these beliefs when it comes to sharing the Temple 

Mount. It is for this reason that so many confrontations, 

riots, and battles have occurred between these two relig

ious groups over this one particular plot of land. 

Both religions also have fears and prejudices concern

ing the other's true intentions regarding the Temple Mount. 

The Jews fear that archaeological evidence which proves 

that they have historical ties to the Temple Mount is being 

systematically destroyed by the Muslims in order to erase 

any ties between Jews and the Temple Mount. The Muslims 

fear that the Jews do not simply want to safeguard archaeo

logical evidence; they are convinced, rather, that the Jews 

want to use this excuse solely as a means to gain access to 

the Temple Mount in order pray there and to take control of 

the entire area.l 

To complicate the matter further, religious and na

tionalistic extremists in both camps serve only to make the 

issue of the Temple Mount more volatile. Most of the Jew

ish extremists feel that not having complete sovereignty 

over the Temple Mount is a national disgrace which warrants 

God's judgement upon Israel. Most of the Muslim extremists 

feel that not having complete sovereignty over the Temple 

Mount would severely jeopardize their quest to liberate 

Palestine from the Zionist occupiers.2 Both of these 
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groups believe in active redemption and thus feel that 

force and quick action on their part is the only means by 

which to affect change. Unfortunately the zealots of these 

extremist groups also tend to be unconcerned with the con

sequences which may occur as a result of their actions. 

Moderates in both camps, however, tend to rely more on 

divine intervention than actions required on their part. 

Thus, they believe in passive redemption. They are confi

dent that their Messiah will remedy the situation regarding 

the Temple Mount along with the questions as to which of 

the two religions has legal title to it. This, of .course, 

means that there exists divisions and conflicts within both 

religions themselves. These internal questions need to be 

resolved in addition to the divisions and conflicts which 

exist between the two individual religions. 

As of the writing of this paper it definitely does 

not appear that the Muslims are planning to leave the Tem

ple Mount any time soon based on the extensive and extreme

ly costly renovations that have recently been completed on 

the Dome of the Rock. According to an Engineering News Re

cord magazine article, one million doflars alone has been 

spent to gild the 70ft. diameter dome, of the Dome of the 

Rock, with a .00008-in. layer of 99% pure gold. The arti

cle goes on to state that in addition to the Dome of the 

Rock Shrine, the Al-Aqsa Mosque is also part of the $6.3 

million restoration project personally funded by Jordan's 

King Hussein. Furthermore, the article mentions that a new 
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high tech fire-fighting alarm system has also been instal

led in the Dome of the Rock to safeguard it from being de

stroyed by fire.3 

Another of the complex problems which needs to be re

solved before the Third Temple can be built is the deter

mination of where its exact location will be on the Temple 

Mount. The Third Temple's location is the subject of great 

debate and numerous theories as to where it should be loca

ted abound . The accuracy of the historical records and the 

archaeological evidence which is currently available is 

also the subject of great debate. The problem which arises 

is, in order to determine where the Third Temple sho uld be 

located, it must first be determined, based on historical 

and archaeological evidence, where the previous two Temples 

(Solomon's and Herod's) once stood.4 

Presently there are four theories as to where the 

Third Temple should be located on the Temple Mount esplan

ade. These theories are: the traditional location site, 

the northern location site, the southern location site, and 

the eastern location site. The primary difference among 

the theories is, where exactly on the Temple Mount esplan

ade did the previous temples stand? It should be mentioned 

here that the Temple Mount esplanade itself forms a huge 

unequal square and its dimensions agree with those recorded 

by the Jewish historian Josephus and those recorded in the 

Mishnah. All but one of these theories, the eastern loca

tion site, maintain that the Third Temple must be located 
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on the Temple Mount esplanade. The latest theory, the 

eastern location site, maintains that the Third Temple will 

be located, not on the Temple Mount esplanade, but rather 

on the Mount of Olives, which overlooks the Temple 

Mount. 4 Although this last theory is not a very popular 

one, it does warrant mentioning just the same. 

According to two Israeli archaeologists/historians 

Michael Avi-Yonah, and Meir Ben-Dov, one problem is that 

presently there is so little archaeological evidence re

maining that the actual Temple site cannot be precisely de

termined.5 However, according to two other Israeli arch

aeologists/historians, Professors Dan Bahat and Asher 

Kaufman, the site can, and has, been determined.6 How

ever, in my personal correspondence with Dr. Asher Kaufman, 

he relayed to me that even though the Temple site is basic

ally known, the necessary archaeological excavations which 

would be required to prove where the Third Temple is to be 

built, would take at least ten years of continuous 

study.6 

Another problem which needs to be solved is, whether 

the Rock within the Dome of the Rock marks the location of 

the Holies of Holies or the Altar of Sacrifice. The posi

tion of the Third Temple is dependent on knowing what this 

Rock really is.7 

To further complicate the matter of locating the site 

of where the temples once stood, the altar of sacrifice, 

used at these previous Temples, also needs to be located. 
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According to Rabbi Nahman Kahane: 

We have to know where the original place of 

the altar was. Since no one knows where the al

tar was, no one is going anywhere on the Temple 

now .... The Temple now ... is off boundary to every

body. All of the different opinions ... all of the 

discrepancies ... surround only one question: Where 

is the place of the altar? That's the whole pro

blem.8 

Presently there are two gentlemen who are conducting 

archaeological research in order to determine the precise 

location of where the Temples and the altars of sacrifice 

were. They are Professors Meir Ben-Dov and Daniel Bahat. 

Their research has significantly helped narrow the scope in 

determining where these two archaeological sites once were 

based on the traditional location site theory. 

The traditional location site theory maintains that 

the site of the previous two temples was located where the 

present Muslim Dome of the Rock shrine is today. This 

theory also maintains that the Rock inside the Dome of the 

Rock shrine is the base of the Altar of Sacrifice and that 

the Holy of Holies is located west of it. According to the 

Midrashim, this Rock is the 11 Stone of Binding;" the place 

where Isaac was bound and made ready for sacrifice by his 

father, Abraham, out of obedience to a request made of him 

by God. The Holy of Holies, according to this same passage 

was built over the site where the ram, which was offered as 
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a sacrifice in lie u of Isaac, was caught in the bushes not 

far away. Those who believe that this Rock is the Altar of 

Sacrifice do so because this Rock consists of holes bored 

into it which would have allowed for the drainage of blood 

from animals sacrificed upon it. Furthermore, beneath 

this Rock is a canal which runs north which would have also 

been necessary to carry away water and other refuse used in 

the sacrificial rituals performed there. Additionally, 

those who believe that this Rock was the site of the Altar 

of Sacrifice, also believe that this Rock was once part of 

the threshing floor of Araunah the Jebusite whom King 

David, according t o tradition, purchased the site from in 

order to erect the Tabernacle after it arrived in Jerusa

lem.9 It should also be mentioned here that according to 

Jewish tradition this Rock designates the center of the 

world and has often been referred to as the "Foundation 

Stone" upon which God created the world.10 

In support of the traditional location site theory, 

among others such as Rabbi Meir Getz, Rabbi Shlomo Goren, 

and Gershon Salomon, is Israeli architect, historian, and 

writer Leen Ritmeyer. · In a 1992 Biblical Archaeology Re

view article, he stated that he is convinced that the pre

vious temples would have been built over the Rock within 

the Dome of the Rock shrine because this Rock has the high

est elevation on Mt. Moriah and because it is located in 

the center of the Temple Mount esplanade. He also stated 

that detailed investigations he conducted, agree with those 
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recorded in the Mishnah.11 

The northern location site theory is based on research 

conducted recently by Dr. Asher Kaufman. Dr. Kaufman's re

search began in 1967 and he has been involved with deter

mining the exact locations of the First and Second Temples 

since that time. 12 Dr. Kaufman is a physicist at the 

Racah Institute of Physics of Hebrew University of Jerusa

lem and has written numerous articles and books on the sub

ject. He has personally explored the Temple Mount over a 

hundred times. His northern location site theory first ap

peared in a Jerusalem news journal entitled Ariel, in 1977. 

Dr. Kaufman does not agree with the traditional location 

site theory which designates the Rock within the Dome of 

the Rock as being the site of the first two Temples. He 

believes, rather, that the first two temples were located 

approximately 100 yards north of the present Dome of the 

Rock Shrine, and that the site of the Holy of Holies is lo

cated on a slab of bedrock which lies beneath a cupola com

monly referred to in Arabic as the "Dome of the Spirits" or 

another name it is referred to is the "Dome of the Tab

lets." Dr. Kaufman believes that the name "Dome of the 

Spirits" refers to the Holy Spirit and that the name "Dome 

of the Tablets" refers to the stone tablets containing the 

Ten Commandments given to Moses by God on Mt. Sinai which 

were always kept in the Ark of the Covenant which was 

housed in the Holy of Holies. He also believes that this 

particular slab of bedrock is the actual Foundation Stone 
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mentioned earlier. 

To further support his northern location theory, Dr. 

Kaufman maintains that the Holy of the Holies, the Altar of 

Sacrifice, along with the Eastern Gate of the Temple would 

all have had to align directly with the Miphkat Altar 

(where the red heifer sacrifice was conducted by the High 

Priest) which was located east of the Temple on the Mount 

of Olives. Since this alignment does not occur with the 

Dome of the Rock being the site of the Temple, Dr. Kaufman 

maintains that this proves that the traditional location 

site theory is inaccurate.13 

Dr. Kaufman argues that the traditional location 

theory is false because it is based on a medieval tradition 

which says an Arabic Jew, named Wahb ibn Monabbih, revealed 

to the Caliph ibn al-Malik where the first two Temples were 

once located, because the Caliph wanted to build the Dome 

of the Rock over the same spot. This tradition, carried on 

mostly by Muslims and Christians, was eventually adopted by 

Jews as we11. 14 Furthermore, Dr. Kaufman argues that the 

Arab Caliph responsible for the building of the Dome of the 

Rock, had no exact knowledge of where the ancient Temples' 

locations were in order to erect the Dome of the Rock over 

the "supposed" authentic site. Therefore, according to Dr. 

Kaufman, there is no historical validity to the belief that 

the Rock within the Dome of the Rock is the site of the 

first two Temples.l5 
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Dr. Kaufman is supported in his northern location site 

theory by Israeli Chief archaeologist of the Temple Mount, 

Meir Ben-Dov, who agrees that the first two Temples were 

located north of the Dome of the Rock. However, Ben-Dov 

disagrees with Dr. Kaufman as to the precise location which 

Dr. Kaufman believes the previous Temples were located. 16 

According to Meir Ben-Dov: 

The exact location of the Holy of Holies was 

a debatable subject for several hundred years. 

For several generations it was agreed that the 

rock which is at the center of the Dome of the 

Rock shrine is the location of the Holy of 

Holies. However, studies about the Temple Mount 

refuted this possibility. If one agrees to the 

structure plan of the Temple Mount as it is known 

from the Mishna ... and locates the Holy of Holies 

beneath the Dome of the Rock, it will not fit 

the information in these sources about the rela

tion between the area of the Temple Mount and the 

Temple itself .... Locating the Holy of Holies, 

therefore, under the Dome of the Rock, and then 

rearranging the Temple plan accordingly, will 

leave a very small area east of the Temple and a 

much larger area west of it. This is opposite to 

the plan described in these sources.17 

The Mishnah source that Ben-Dov makes reference to was 

written by the Jewish scholar Maimonides, states: "The Tern-
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ple Courtyard was not situated directly in the center of 

the Temple Mount. Rather, it was set off further from the 

southern wall than from the wall of any other direc-

tion. "18 

Dr. Kaufman's northern location site theory is import

ant, and has been widely accepted, because based on this 

theory the Third Temple could be built without moving or 

destroying the Muslim Dome of the Rock Shrine, and theore

tically anyway, the two buildings could possibly co-exist 

on the Temple Mount. This view has mostly been adopted by 

Jewish and Muslim moderates who are willing to compromise 

with respect to the Temple Mount. However, this view is 

certainly not accepted by Jewish and Muslim extremists be

cause they feel that any presence of the other religion 

anywhere on the Temple Mount would be a desecration of 

their respective holy sites. Many Third Temple activists 

find the idea of sharing the Temple Mount appealing because 

at least they would be able to freely worship on their sa

cred Temple Mount. Furthermore, they feel that if all that 

is required initially is a tabernacle, (a tent of meeting) 

rather than an actual building, then Third Temple worship 

could be resumed immediately upon gaining control of their 

portion of the site.19 This concept of sharing the Tem

ple Mount is not as impossible as it seems, considering 

that prior to the Hebron Massacre, which occurred in Febru

ary of 1993, Jews and Muslims had shared access to the 

Tomb of Abraham where each religious group was allowed to 
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worship freely. 

The southern location site theory, although not wide

ly accepted by Temple researchers, is based on research 

conducted by Father Bellarmino Bagatti. In his 1979 book 

Recherches sur le Site du Temple de Jerusalem, he concluded 

that the first two Temples were located in the vicinity 

between the Al Aqsa Mosque and the Dome of the Rock. He 

based his conclusions on his personal explorations of the 

Temple Mount esplanade and ancient documents such as those 

as recorded by the Jewish historian Josephus. Father 

Bagatti believed that based on historical sources of the 

topography of the Temple Mount of ancient days, the previ

ous Temples may have been located at a lower elevation than 

the traditional site of the Rock within the Dome of the 

Rock. He also based his theory on an account based on a 

pilgrimage group of Jews who visited the Temple Mount in 

438 A.D .. According to this account these Jewish pilgrims 

gathered together in order to honor their former Temple. 

It was at this site where they conducted their service on 

the exterior side of the Temple Mount's southern wall fac

ing the Hulda Gates, located on this wall, which once 

served as a major entrance into the Temple area. 

Father Bagatti too, did not believe that the Rock, was 

part of the former temples. He believed that this Rock 

only gained its 11 Sacred 11 reputation as the result of relig

ious and political tensions between Mecca and Jerusalem. 

The Rock served no significant religious purpose to either 
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ancient Jewish or Christian pilgrims, from the time of the 

temple's destruction to the early Islamic conquests of Jer

usalem. Therefore, since this site had no significant re

ligious importance to these early pilgrims, so reasoned 

Father Bagatti, it could not have been the sacred Temple 

site. 20 

In support of Father Bagatti's southern location site 

theory is Tel Aviv architect Tuvia Sagiv who has also done 

extensive Temple research. In addition to his research, 

Mr. Sagiv also utilizes three dimensional computer models 

and most recently has begun using high tech infrared therm

ographic scans in order to study the Temple Mount more 

accurately. 

Based on his research, Mr. Sagiv maintains that as a 

result of the Bar Kochba revolt in 132 A.D., where upon 

Jerusalem was completely destroyed by the Romans in order 

to eliminate any evidence of the Jewish religion on the 

Temple Mount, a temple was erected to Jupiter on the site 

where the Jewish temple once stood. This heathen temple 

reflected, among other things, the Roman architectural 

design popular at that particular time in history. This 

Roman temple's design consisted of a polygon shaped build

ing which was placed directly opposite a rectangular basil

ica, which matches exactly the same layout of the present

day Dome of the Rock (a polygon shaped building) and the Al 

Aqsa Mosque (a rectangular shaped building). Based on this 

similarity in architectural designs and layout, Mr. Sagiv 
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firmly believes that these buildings of the Romans served 

as the actual foundations upon which the Dome of the Rock 

and the Al Aqsa Mosque were built, which in turn were 

built upon the foundations of the original Jewish Tem

ples.21 

The eastern location site theory is the most recent 

and by far the most controversial theory to be proposed to 

date. This theory is based on biblical research conducted 

by Dr. Ernest Martin who has written numerous books which 

deal extensively with biblical subject matters. In his 

most recent book, entitled The Place of the New Third Tern

~' published in 1994, Dr. Martin believes that the Third 

Temple will be built, not on the traditional Temple Mount 

location as the previous theories maintain, but rather on 

the Mount of Olives which overlooks Mt. Moriah across the 

Kiddron Valley. According to Dr. Martin, it was the Ark of 

the Covenant that made the location holy, namely the Holy 

of Holies, but now that the Ark of the Covenant is missing, 

no one particular site in Israel is any more sacred than 

any other. Therefore, he believes that the Temple Mount 

canno~ be considered holy or sacred, because the Ark of the 

Covenant is not present. Dr. Martin argues that the She

kinah glory, representing the presence of God Almighty, 

would hover over the Ark of the Covenant in the form of a 

cloud. He contends that this presence, not the place it

self, is what made a particular place holy. According to 
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the Old Testament once the Shekinah glory was no longer 

present, the place where it once resided was no longer con

sidered holy. 22 

To further support his theory, Dr. Martin maintains 

that once God's Shekinah glory was absent from Mt. Moriah, 

God had abandoned the Temple Mount. Dr. Martin cites 

Ezekiel 11:22, 23; that Ezekiel saw "the glory of the God 

of Israel" and that it 11 Stood on the mountain [Mount of 

Olives] which is on the east side of the city.[Jerusalem]." 

Thus, Dr. Martin believes the Shekinah of God moved to the 

Mount of Olives, and therefore the Mount of Olives, not Mt. 

Moriah, was the last place of God's presence. Since the 

Mount of Olives was the last place of God's presence and 

because it is the highest mountain in the Jerusalem area, 

Dr. Martin believes that the Mount of Olives will be the 

place where the Third Temple will be located.23 In his 

book, Dr. Martin states: 

I have no doubt in my own mind, that the Mount 

of Olives has the proper scriptural sanction for 

the building of the new Third Temple. And Since 

the Jewish authorities on three different occa

sions have been prevented (for various seasons) 

from building a Temple on Mount Moriah, it would 

seem to me to be an act of prudence for them to 

seriously weigh their desires to reactivate their 

intention to build once again on Mt. Moriah. 

From what the Tanak and the historical events 
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have provided to us for evaluation, it is my be

lief that Mount Moriah is no longer the place 

that the Jewish authorities should consider.24 

Another idea that has been discussed relative to an 

eastern location and which would also serve as a compro

mise to Jews wanting to build the Third Temple on the Tem

ple Mount, has been to build a synagogue (a place of wor

ship established by Jewish exiles following the destruction 

of King Solomon's Temple) near the Eastern Gate, which is 

located on the eastern wall of the Temple Mount. This pro

posed idea has been supported by both the former Ashkenazi 

Chief Rabbi Shlomo Goren and Sephardi Chief Rabbi 

Mordechai Eliahu. According to Rabbi Eliahu this proposed 

synagogue would be designed in such a way as to overlook 

the Western Wall of the Temple Mount and both the Dome of 

the Rock Shrine and the Al Aqsa Mosque. The western wall 

of this synagogue, which would be the wall overlooking the 

Temple Mount esplanade, would be constructed entirely of 

glass. This would allow all those viewing from this van

tage point to gaze upon the entire Temple site without pos

sibly desecrating the sacred spot where the Holy of Holies 

was once located.25 

This compromise, however, is not acceptable to Temple 

activists such as Gershon Salomon and Baruch Ben-Yosef be

cause they feel this would only delay the building of the 

Third Temple its~lf and the Temple Mount would still re

main in the control of the Muslim Waqf. They remain ada-
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mant and uncompromising in their belief, that the Temple 

Mount must be cleared of all Muslim holy places. Unfortun

ately, because the Muslim Waqf, has severely restricted ac

cess to the Temple Mount and has refused to allow any arch

eological excavations there, most individuals interested in 

the Temple Mount have had to rely primarily on historical 

records such as those provided by J osephus, rather than 

actual archaeological evidence. 

I n addition to determining the exact location where 

the Third Temple should be located , t here also exists the 

probiem of locating two particular items which were once 

used in the Temple's service. Those items are the Ark of 

the Covenant and the ashes of the red heifer. These two 

Temple items, in addition to the ones already manufactured 

by the Temple Institute, also play an important role in the 

building of the Third Temple. 

Many conservative religious Jews believe that the one 

incident which would necessitate the immediate building of 

the Third Temple would be the discovery of the Ark of the 

Covenant. Rabbi Hacohen of the Ateret Cohanim Yeshiva has 

stated: 

If we find the Ark, it will force us to build the tem

ple. After all the first temple was built to house the Ark 

of the Covenant. If we find the Ark, what would we do with 

it? We couldn't store it in the prime minister's basement. 

It would demand the rebuilding of the temple.26 
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The Ark of the Covenant, truly the greatest and most 

revered treasure of the Jewish people, disappeared nearly 

3000 years ago after the destruction of Solomon's Temple. 

As mentioned earlier, the Ark of the Covenant was the ob

ject over which the Shekinah glory of God presided in the 

form of a cloud. Numerous tales abound as to the frightful 

sanctity, and the power this one particular object posses

sed. 

Of course, numerous stories and theories have evolved 

as to this sacred artifact's exact location. One story is 

that the Ark was discovered by a Mr. Thomas Craster beneath 

Mount Pisgah in Jordan.27 Another story, which has re

ceived quite a bit of news coverage, is that, until recent

ly, the Ark has been kept in the basement of the Zion 

Church, in Aksum, Ethiopia. The story continues that the 

Ark was secretly transported to Israel, along with 14,300 

Ethiopian Jews, in an airlift called "Operation Solomon," 

which occurred in May of 1991.28 

The traditional story, as maintained by the Chief 

Rabbi of the Western Wall, Rabbi Meir Getz and by the 

former Chief Ashkenzi Rabbi, Rabbi Shlomo Goren, is that 

the Ark is located in a secret chamber beneath the Temple 

Mount. 29 In fact, these two rabbis have stated for the 

record that they not only know exactly the whereabouts of 

the Ark but that they have personally seen it. They fur

ther claim that they would have recovered it during a se-
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cret archaeological dig, if Arab rioting had not prevented 

them. As a testimony to this archaeological find, Rabbi 

Getz maintains a synagogue located directly in front of the 

sealed gate which leads directly to this chamber beneath 

the Temple Mount.30 

Yet another story concerning the Ark is that the Isra

eli government, too, knows the whereabouts of the Ark. 

However, they have remained silent on the issue because of 

political and religious ramifications. Their main fear, of 

course, is that Jewish extremist groups would storm onto 

the Temple Mount and demand that the Ark be housed there 

permanently. 

Most Temple researchers, tend to agree with the tradi

tional story as professed by Rabbis Getz and Goren. How

ever, some Israeli archaeologists, such as Dan Bahat, are 

far more skeptical concerning the Ark's whereabouts and in

sist that it, along with all the other temple treasures, 

was destroyed and lost forever when King Solomon's Temple 

was destroyed in 586 B.C.E.31 

Another crucial Temple item necessary before Temple 

worship could resume is the ashes of the red heifer. These 

ashes are primarily required in order to perform the neces

sary purification ceremony for the Temple, the Temple arti

facts, and the Temple priesthood. 

Because the Temple Mount has been dominated countless 

times by Gentiles and so much bloodshed has occurred on 

this site, the site is considered ritually unclean and 
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therefore defiled according to Jewish law. For these rea

sons the temple service and the temple priesthood cannot 

be reinstituted without the purification ceremony which re

quires the ashes of the red heifer. Numbers 19:1-22 de

scribes the ritual in which the ashes of the red heifer 

were needed to provide cleansing for the instruments and 

for the individuals working on or within the Temple.32 

An additional problem is that only a ceremonially pure 

individual can perform the ceremony. Unfortunately, no 

such person qualifies today to conduct the required purifi

cation ceremony.33 Rabbi Chaim Richman of the Temple In

stitute, uses a source in the Talmud to provide a unique 

solution to this problem--raising a ritually pure genera

tion of children specifically in order to perform the puri

fication ceremony. According to one source, children of 

some of the priestly families are currently being kept in 

quarantine and are being trained to perform the purifica

tion ceremony. 34 

The Copper Scroll, an ancient document discovered near 

the Dead Sea in 1952, states that the last red heifer sac

rifice was performed on the Miphkat Altar located east of 

the Temple Mount on the Mount of Olives (also known as the 

Mount of Atonement) just prior to the destruction of Jeru

salem in A.D. 70. The Copper Scroll also describes sixty

four secret locations in the Qumran area where the trea

sures were hidden. The Copper Scroll record indicates that 

after the last red heifer sacrifice was performed by the 
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High Priest, the ashes were placed in a jar called a kalal 

and were then secretly buried in a cave in order to safe

guard them for later use.35 

Presently there are two theories concerning the neces

sity of the red heifer ashes required to perform the puri

fication ceremony. One theory is that the ashes from the 

Second Temple period still exist somewhere in the Qumran 

area and that these original ashes are the only ones that 

can be used for the required purification ceremony. The 

other theory is that ashes from a new unblemished red 

heifer could be used to perform the required ceremony. 36 

The contention between these two theories stems from alter

nate interpretations of the passage in Numbers 19:10 "It 

shall be a perpetual statute to the sons of Israel... Those 

who support the first theory believe that the term "perpet

ual" refers to the ashes. They, therefore, believe that 

the ashes need to be passed continuously from sacrifice to 

sacrifice. Those who support the second theory believe 

that the term 11 perpetual 11 refers to the sacrificial cere

mony itself. To them, it is the ceremony, not the ashes, 

which needs to be observed on a continuous basis.-37 

Currently there are two archaeologists searching the 

Qumran area in order to find the missing red heifer ashes. 

They are Dr. Vendyl Jones of The Institute of Judaic 

Christian Research and Dr. Gary Collett of Jerusalem Mitz

vah International. Each of these individuals has done ex

tensive research in the area and each is convinced that 
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POTENTIAL SCENARIOS FOR THE FUTURE 

WITH RESPECT TO THE THIRD TEMPLE 

The problems presented, especially with respect to the 

Temple Mount itself seem beyond resolve. However, several 

possible scenarios do exist which warrant mentioning. 

These scenarios are, of course based on speculation, how

ever, several recent events tend to support them. 

Because of the secular governmental policies now being 

implemented in Israel, especially with regard to the Isra

eli/Palestinian land for peace talks currently underway, 

there are many individuals who strongly disagree with these 

policies and who are calling for the establishment of a 

separate, more religious Jewish state. Those who support 

the concept of a more Torah-observant Jewish state have es

tablished what is known as Medinat Tzion, more commonly 

known as the State of Judea. Those who support this organ

ization are mostly Jewish settlers who are currently living 

in the occupied territories. They fear that if Israel con

tinues on its present land-for-peace course that eventually 

all of the land of Israel will be lost to the Palestinians. 

This organization is also heavily supported by those invol

ved in the Third Temple movement. Those who support Medi

nat Tzion are convinced that the Palestinians are really 

not interested in a true and lasting peace with Israel but 

are only interested in destroying Israel through piecemeal 
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land-for-peace deals. Medinat Tzion sees the loss of Jer

ico Gaza, followed by the territory and eventually all of 

the West Bank; they next envision the loss of all of Jeru

salem and finally a call for complete control of "Pales-

tine." 

The State of Judea, however, will only be declared if 

its leaders feel that it is absolutely necessary for the 

survival of Israel and if Jewish settlers are ever given 

the ultimatum of being forced to choose between giving up 

their homes in the territories or staying in them under a 

P.L.O. government . Based on recent Jerusalem Post and 

Yesha Report articles, especially with respect to comments 

being made by Mr. Arafat and his tentative plans to visit 

the Temple Mount, the State of Judea may not be long in 

making its debut. 1 

Another possible scenario, with regard to Jerusalem 

and the Temple Mount, would be that Jerusalem become an in

ternationalized city in order to be administered peaceful

ly. As an internationalized city, Jerusalem could then es

tablish some type of triad committee which would share the 

governing responsibilities of the Temple Mount. This com

mittee would be made up of the three monotheistic religions 

in Jerusalem today. In turn, each individual religion 

would then be represented by a generally recognized author

ity; Judaism would be represented by Israel's Chief Rabbin

ate; Islam would be represented by the Waqf; and Christian-
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ity would be represented by the Vatican. Although Christ

ianity is made up of various denominations, the Vatican 

would be chosen to represent Christianity because it is the 

only Christian denomination which has established diploma

tic relations with Israel and the only denomination which 

has an embassy in Israel. The Vatican would also be chosen 

to represent Christianity because it currently maintains 

most of the major Christian holy sites in Israel such as: 

the Garden of Gethsemane, the Church of the Holy Sepulcher, 

and the Church of the Nativity. Incidentally~ this past 

year Israel has held talks with, and has established diplo

matic relations with, the P.L.O., something considered im

possible only a couple of years ago. Also, in the July 

1994 issue of Inside Israel, an article by Mr. Joel Bainer

man appeared entitled, "Peres Sells Jerusalem To The Vati

can," which says that in May of 1994, Israeli Foreign Min

ister Shimon Peres "offered to hand ov-er sovereignty of 

Jerusalem's Old City to the Vatican."2 

A final scenario would be that the Waqf would attempt 

to appease the more religious Jews and prevent the civil 

strife which would result from a separate State of Judea by 

giving the Jews a portion of the Temple Mount in order to 

build their Third Temple. In a 1993 issue of Davar 

M'Tamar, published by Rabbi Simcha Pearlmutter, there ap

peared an article entitled "Has a deal been made to rebuild 

the Third Temple?" According to the article the Palestini

ans have offered to allow the Jews to build their Temple on 
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the Temple Mount, north of the Dome of the Rock. In re

turn, Israel would have to allow the Palestinians legal 

status in at least East Jerusalem. 3 
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CONCLUSION 

Whether these scenarios become a part of the Temple 

Mount's three-thousand-year old history or not, one thing 

is certain: few places on earth have been known for the 

tremendous amount of religious and political conflict as 

has this sacred plot of land. For more than one-thousand 

years the ownership of this site has been an unrelenting 

source of violent conflict between Jews and Muslims. Each 

of these two religions has had control of this site in the 

past and each has built structures upon it as a show of 

dominance. The Jews built their first two Temples on this 

site and hope to build the third one there someday. The 

Muslims have built the Dome of the Rock Shrine and the Al 

Aqsa Mosque there, which they want to continue to stand. 

The one paramount difference which exists between these two 

religions regarding the Temple Mount is its level of sa

credness; to the Jews, it is their holiest site, to the 

Muslims, it is their third holiest site. Perhaps this dif

ference will eventually become the determining factor as to 

which of these two religions truly owns the Temple Mount. 

Or perhaps the Messiah, when He arrives will finally decide 

which of these two owns the site. 

As has been shown in this paper, many Jews feel that 

the status quo on the Temple Mount must be changed in order 

to allow for the building of the Third Temple. These Jews 
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have often been referred to as activists, extremists, zeal

ots, and religious fanatics. The mainstream Jewish press 

has portrayed them as being merely an insignificant minor

ity of religious crazy people whose only goal is to derail 

the peace process between Israel and the P.L.O •. They have 

also been portrayed as being simply a tiny fringe group of 

individuals who do not warrant much serious attention. 

However, it has been the purpose of this paper to demon

strate that this is not the case. Although many of those 

involved in the Third Temple movement are religious Jews, 

they are certainly not crazy. On the contrary, most of 

these individuals are highly educated and extremely well 

focused people who are fully committed to the cause of pre

paring for the building of the Third Temple. The organiza

tions and individuals which I have briefly highlighted in 

this paper are certainly not worthy of being written off 

simply as a minority group of religious zealots. Most of 

these organizations and individuals presented in this paper 

have invested most of their lives and most of their per

sonal resources in a cause which they feel will eventually 

be responsible for the redemption of Israel and the entire 

world. They are simply preparing for this event, based on 

their religious convictions. For this, they should be com

mended, not ridiculed. 
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In the beginning of this paper the question was asked 

as to whether the movement to build the Third Temple in 

Jerusalem was simply the work of a zealot minority group of 

Jewish extremists, as most Jews believe, or whether it was 

a modern manifestation of a three-thousand-year continuum 

of political and religious conflict focused on the Temple 

Mount and the Temples erected there. It has been the in

tent of this work to show that the Third Temple movement is 

not a single group, but instead, based on the evidence pre

sented in this paper, is a vast network of individuals made 

up of several groups working independently. These groups 

are all preparing for the same event, but each group feels 

called to work in a certain specialized area. Some are 

working to acquire land needed for the Third Temple, some 

are working to acquire the necessary Temple vessels requir

ed for the Temple service, and some are working to acquire 

the priesthood which will serve in the Third Temple. 

Of course because of the work these groups are involv

ed in, and their zealous commitment to their cause, they 

have become a serious threat to Muslims and mainstream 

Israeli Jews as well. Muslims fear these groups will stop 

at nothing to destroy their sacred Dome of the Rock shrine, 

and mainstream Israeli Jews fear these groups will destroy 

the recent Israel/P.L.O. peace accords if they persist. 

Thus the conflict over the sacred Temple Mount contin

ues, not only between Jews and Muslims, but between the 

various Jewish sects as well. The current conflict over 
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the Temple Mount therefore is not a new one but a contin

uation of one which has lasted for nearly thirteen hundred 

years. It is a conflict, it appears, which only God him

self will be able to resolve; Man certainly has not been 

able to. 



GLOSSARY 

Aliyah: Hebrew for "ascend," or "to go up." It is 
more commonly used to mean Jews who immigrate to 
Israel. 

Amidah: Commonly known as "The Eighteen" benedictions; it 
is a prayer recited at all Jewish services. 

Al Aqsa: Arabic for "the farther." It is the name of the 
silver domed Mosque located on the southern por
tion of the Temple Mount. 

Ashkenazi: Yiddish term for Jews descended from German 
Jews and Jews from Eastern Europe. 

Azarah: Hebrew for "enclosure." The term used for the 
sacred area immediately adjacent to the Temple. 

Bar Kochba, Simon: Leader of the second great Jewish re
volt against Roman rule in Judea 132-135 C.E. 

Diaspora: Greek for "dispersion ... The term used to iden
tify those parts of the world where Jews fled to 
after being driven from the land of Israel. 

Eretz Israel: Hebrew for 11 Land of Israel." The term used 
to identify the historic homeland of the Jewish 
people, more commonly known as the Promised Land. 

Har Habbayit: The Hebrew term used to designate the Temple 
Mount. 

Halakah: (halacha). Hebrew for "walk." The legal part of 
Talmudic literature, which addresses moral laws 
and rituals based on biblical interpretation. It 
is the moral code by which observant Jews are to 
live their lives. 

Haram: Arabic for "enclosure ... The term used to identify 
the platform upon which the Dome of the Rock 
shrine is built. Muslims often use the full term 
Haram es-Sharif to identify this area. 

Herredim: Ultra orthodox religious Jews. 

Irgun: Also know as I.Z.L. A militant group once headed 
by Menachem Begin. This group was responsible for 
several military attacks against British strong
holds in Palestine prior to 1948. 
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Josephus, Flavius: The Roman name of a Jewish historian 
who lived during the time when the Second Temple 
(Herod's Temple) was destroyed by the Romans in 
A.D. 70. His Hebrew name was Yosef ben Mattiyahu. 

Jewish Quarter~ That quarter of Jerusalem's Old City, 
immediately adjacent to the Western Wall, that is 
inhabited by Jews. 

Kibbutz: A socialist farming or industrial community. 

Kiryat Arba: The largest Jewish settlement just outside 
Arab Hebron, located in the West Bank. 

Knesset: Hebr·ew for "assembly," it is commonly known as 
Israel~ s parliament. 

Maimonides, Moses: Spanish born Jewish philosopher. 

Menorah: Hebrew for "1 amp." The term used to identify 
the seven branched candelabra used to light the 
interior of the Tabernacle and the Temple. 

Midrash: · Hebrew for ''interpretation." Rabbinical commen
taries of the Hebrew scriptures written between 
A.D. 400 and 1200. 

Miphkat altar: The altar located on the Mount of Olives 
where the red heifer sacrifice was performed by the 
Temple High Priest. 

Mishnah: Hebrew for "learning." It makes up the first 
section of the Talmud and is a compilation of 
early oral interpretations of the scriptures, com
piled by Rabbi Judah ha-Nasi around A.D. 200. 

Mishnah Tractate Middot: That portion of the Mishnah 
which deals with the measurements of the Temple. 

· Mufti: Arabic meaning a judge who interprets Muslim 
religious laws. 

Nachmonides, Moshe: Also known as Rabbi Moshe ben Nachman, 
who was a Jewish sage and philosopher who lived 
during the thirteenth century A.D. 

Old City: That section of ancient Jerusalem where the Tem
ple Mount and other sacred religious sites are lo
cated. This section is divided into four quarters; 
the Jewish Quarter, the Muslim Quarter, the Christ
ian Quarter, and the Armenian Quarter. 
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Sanhedrin: This was the ancient Jewish Supreme Court con
sisting of seventy sages that was located on the 
Temple Mount until the Roman destruction of Herod's 
Temple in A.D. 70. 

Shekalim: Hebrew plural term for "shekels." This was a 
tax collected to maintain the Temple during the 
T e m p 1 e p e r· i o d s • 

Shekinah: Hebrew term for "dwelling." It is a term used 
to identify the cloud-like manifestation of the 
Divine Presence of God among His people. 

Talmud: Hebrew term for "teaching." The collection of the 
ancient Jewish oral law commentaries consisting of 
both the Mishnah and the Gemara. 

Tanach: A term derived from the Hebrew initials T.N.K. 
The letter T comes from the word Torah (Law); N 
comes from the word Neveim (Prophets); and K comes 
from the word Ketubim (Writings). 

Torah: Hebrew for "law." Commonly known as the first five 
books of the Old Testament consisting of Genesis, 
Exodus, Leviticus, Numbers, and Deuteronomy. 

Waqf: Arabic term used to identify the Supreme Muslim 
Council, which maintains religious and political 
jurisdiction over all Islamic holy places in Jer
usalem. 

Yeshiva: Hebrew term for "sitting," commonly known to re
fer to Jewish schools or academies which are devo
ted to the study of the Talmud and other Jewish 
literary texts. These schools are similar to 
Christian seminaries where men go primarily to be 
instructed in religious rites and ceremonies. 
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